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FOREWORD 


It is our belief that the Omnipotent out of His infinite and 
boundless love manifests himself in sacred places of worship to 
give his bountiful Divine Grace. 


The Alwars through divine vision and inspiration have sung 
in praise of the 108 Divya Kshetrams. Visiting and praying 
at these Divya Kshetrams where the Lord is ever present and 
to receive His Divine grace is a wish dearly cherished by the 
believers. 


Of the 108 Divya Kshetrams, Tirumala or Tiruvengadam 
is one of the foremost being a Swayamvyakta Divya Kshetram. 
In the Kaliyuga Lord Venkatachalapati showers his potent and 
choicest blessings and grace to those offering worship to his 
Lotus feet. He is the Kaliyuganatha. 


In the present volume Miss M.S. Ramesh, gives an account 
of the Holy temples of Chola Nadu. This is a worthy sequel to 
the earlier volumes on sacred shrines in Tonda Nadu and Chola 
Nadu. 


What stands out in the work of the author is her total 
commitment and involvement in her monumental efforts for the 
benefit of His devotees. Such an effort could only be divinely 

We are extremely happy to bring out the present volume 
and it is our fond hope that the readers find this as an extremely 
useful work especially in their endeavours in conducting Holy 
pilgrimage to the Divya Desams, 
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PREFACE 


This is the third volume in the series on the “108 Vaish- 
navite Divyadesams*. In Volume I, I had dealt with the 22 
vaishnavite divyadesams in Thondai Nadu extending over the 
old Chengelpet and Madras Revenue Districts in Tamil Nadu. 
Volume II dealt with 21 of the 40 divyadesams in Chola Nadu 
covering Tanjore and Trichy Revenue Districts in Tamil Nadu. 
In this volume, the balance of 19 divya desams in Chola Nadu 
and 2 divyadesams in Nadu Nadu i.e. South Arcot District in 
Tamil Nadu are covered. 


The presentation is the same as in the earlier volumes. For 
each divya desam, the mythological, epigraphical highlights are 
presented, followed by the presentation of select mangalasasana 
hymns from the Naalaayira Divyaprabandhas. In some cases, I 
have also given select songs composed by the Musical Trinity in 
praise of the Lord of the divyadesam. 


Needless to add that, as in the earlier volumes, I have 
received unstinted co-operation from many of my friends and 
colleagues. I wish to publicly acknowledge my grateful thanks 
to them. First and foremost, as usual, my family members 
fully participated and involved themselves in this task by not 
only collecting material, but also going through my drafts and 
making suitable suggestions and alterations. The affectionate 
encouragement that I received from them has been a motivating 
factor for me to proceed with this tough task of assembling 
relevant materials for all the vaishnavite divya desams, I am 
therefore grateful to God for the continued moral and physical 
support that I received from my family members. 


Many of my colleagues have extended to me their will- 
ing support and co-operation by collecting the sthala puranas 
from the respective devasthanams. They collected published 
as well as unpublished material and very often went to the 
extent of meeting the seniormost priests in the temple and 
recording on cassette their account of the peculiar features of 
those temples. In this context, I would like to specially men- 
tion the help extended so cheerfully and willingly by my col- 
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leagues Tvl.R.Chandrakanthan, Thiru A.Ramanujam and Thiru 
K Bhakthavatchalam. Thiru Chandrakanthan took a lot of in- 
terest and collected not only the written material, but also per- 
sonally took photographs of the various temple towers and the 
utsavamurthis of the divyadesams covered in this volume. I am 
happy that thanks to him I have been able to visit all the divyade- 
sams in Chola Nadu. As is well known, there are 4000 pasurams 
in the Divyaprabandas. Selection of the relevant pasuram for 
each divyadesam was ably done by Sri Sthalasayanathuraivar 
Swamigal. He ensured that I understood the meaning of the 
pasuram in simple Tamil first so that in turn I could convey its 
meaning in English in the correct fashion. The link between Sri 
Sthalasayanathuraivar Swamigal and me was Thiru Ramanu- 
jan. I sincerely believe that it was only through God’s grace that 
I was able to get the cheerful, affectionate an wholehearted 
support from these colleagues of mine. 


My thanks are also due to Thiru K.Ramji, who, not only 
gave me perfect secretarial assistance, but beause of his innate 
religious aptitude had a participative pleasure in dealing with 
the subject. It was a pleasure to dictate the drafts to him. He 
and Thiru N.Muthukrishnan have been such efficient perfect 
stenographers and they so willingly and cheerfully typed out all 
the material, the excellent support extended by them made my 
task easy. 


I would be failing in my duty ifI do not publicly acknowledge 
my continued grateful thanks to Mr.V.N.Srinivasan who. took 
complete responsibility for writing the relevant, pasurams in 
Tamil in the hymnology sections and also writing the stotrams 
in Sanskrit. As a devout vaishnavite himself, I found that he 
completely identified himself with the task on hand. 


In this volume, I had decided to write on the panchayud- 
hams of Maha Vishnu as the general chapter preceding. the 
chapters on the specific divyadesams. I would not have been 
able to write this chapter but for the committed involvement 
and support extended by my sister Dr.Lakshmi Kumari.and our 
family friend Dr. T.V.Subramanian. The two of them gave me 
a wealth of material on the panchayudhams that I felt thor- 
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oughly educated in the subject after going through the books 
and literature given by them. My special thanks are also due 
to Sri Sthalasayanathuraivar Swamigal who, as stated earlier, 
extended to me his scholarly assistance in selecting the specific 
mangalasasana pasuras and also explaining to me its meaning. 
My grateful thanks are also due to Thiru M.N.Krishnaswamy, 
the publisher of Ramanujavani who whenever I approached him 
on any matter say be it for selecting photos or finding out the 
correct meaning of specific words was ever willing to help me 
out. I would also like to place on record my special thanks to 
Dr.R.Ananthan, Professor and Head of the Department of En- 
glish, Vivekananda College,Madras, who read through all my 
drafts with an eagle eye so as to ensure that the English was 
good. My special thanks are also due to Prof. Narasimhachari, 
Professor’& Head of the Department, Department of Vaishnav- 
ism, University of Madras. I am grateful to him for helping me 
in writing the chapter on the Ayudhams of Maha Vishnu by 
making available books on the Ayudhams. 


With this volume, I have completed 64 of the 108 divya 
desams. I hope and pray I will have the continued support and 
grace of Lord of Seven Hills in completing the balance of the 
work relating to 44 divya desams. 


OM NAMO NARAYANA 


SRIMATE RAMANUJAYA NAMAHA 
Anugraha Srimukham 


Sriman Narayana is the mother and father of all in the 
universe. “One can obtain all desired good things by surrender- 
ing unto Him” says saint Markandeya. Jevas (Souls) may be 
classified into three categories as (i) Baddhas (souls in bondage), 
(ii) Muktas (souls released from bondage) and (iii) Nityasuris 
(souls who are eternally free). The Nityasuris are those who 
enjoy the bliss of the company of the Lord and do kainkaryam 
to Bhagavan from time immemorial. The Muktas are those 
who, after getting released from bondage which is due to their 
karma, reach Paramapada and enjoy the bliss of the company 
of the Lord like the Nityasuris. All of us are Baddhas. We are 
suffering by being caught up in the whirling wheel of Samsara 
(Cycles of births and deaths) to which we are bound by the rope 
in the form of our good and bad deeds done in innumerable pre- 
vious births. In order to get release from such a bondage, we 
must do either Bhakti yoga or Prapatti (unconditional complete 
surrender of the self) to Lord Almighty. The Lord has taken 
incarnations as Para, Vyuha, Vibhava, Antaryami (or Harda) 
and Archa only to help us in adopting either of these means of 
attaining Moksha. 


A person who is afflicted with thirst must drink water. 
Will the water available in plenty on the outer cover of the 
brahmanda be useful to quench his thitst? Is it possible to 
go there? No. similarly Vasudeva in Paramapadam would be 
useful only to the Nityasuris and Muktas but not to us. 


Let us not bother about the water available in the outer 
cover of the brahmanda. The Milky ocean (Thirupparkadal) is 
available well within the outer cover of the brahmanda. Nec- 
torlike milk overflows the shore of the Milky-ocean. If we drink 
that milk, it would not only quench our thirst but also would 
nourish and strengthen our body. Is it possible to go there? No. 
The Lord residing over the Milky-Ocen and the Vyuha form like 
Kesava etc. would be useful only to the Devas but not at all to 
us who are human beings. 
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Let us not think of the Milky-ocean. Suppose that there is 
a wild river (called Kattaru in Tamil) nearby. Is it possible to 
drink water from the wild river? It is not possible because, the 
water from the clouds that crowd together under the influence 
of stormy winds would flow in the wild river only for a few days. 
Will that water be available to us whenever we are thirsty? No. 
That water flows only for two or three days and reaches the 
ocean quickly. Thus the Vibhava Avatharas of the Lord would 
not be useful to us at anytime we desire. Water will be available 
in the wild river only during the time of rains and that too only 
to the people living nearby. Similarly, the Vibhava Avatharas 
of the Lord as SRI RAMA, SRI KRISHNA etc. were accessible 
only to those who lived in Their times (i.e., in those Yugas) but 
not to us who are living in the Kaliyuga. 


Even though water ceases to flow in the wild river when 
the rain ceases, potable water as sweet as coconut water could be 
obtained by digging a deep pit (called ootru in Tamil) in the sand 
bed of the wild river. We can quench our thirst with the water 
obtained from such pits. However, this is not an easy process. 
Why? The sand that falls back into the pit while digging should 
be removed again. The water that streams out first would be 
contaminated with the dirt in the soil. One must pump out that 
water until it becomes clear and clean. Good water will stream 
out only when all the dirty water in the pit is removed. During 
the process of making the water clean, we not only get tired but 
also our thirst doubles. Similarly, even though the Antaryami 
Avatara takes place in our heart, we cannot easily attain Him. 
To realise the Antaryami form, we must first do Karmayoga, 
followed by Jnana Yoga. Just as dirt comes along with the 
water when the pit is dug, so too dirt arises in our minds in 
the form of lust, anger, miserliness, ignorance, arrogance, envy 
etc. while doing these yogas. We must first cleanse our minds 
from these dirt and for this enormous effort must be put forth 
through proper control of the mind. Only great saints who have 
completely given up all desires can archieve this. Hence, it is 
extremely difficult to realise God in our hearts and carry out 
Bhakti Yoga or Prapati for eradicating our sins completely. 


Even in summer when water becomes scarce, water re- 
mains in the deep depressions (called Madu in Tamil). A thirsty 
person can go there and drink the water to his satisfaction and 
quench his thirst. Archavatara is like water in a Madu. The 
Lord in the form of Archavatara resides in the temples of Sri 
Vaishnavites. The Archa Vigraha is made up of an alloy of 
five metals and has the form and beauty necessary to act as 
feast to our eyes. When consecrated by the brahmins through 
Vedic Mantras, Para Vasudeva residing in the Paramapadam 
also enters these idols with all His glory and power and with 
a body made of Suddha-satva. Since the archakas install Him 
daily through Vedic mantras and worship Him, He resides in 
the idols with all His glory and bestows the boons sought by the 
devotees. He also speaks to the devotees who surrender solely 
unto Him and worship Him with unalloyed devotion. Though 
the Lord in the form of Archa resides in the temples at the var- 
ious places, those places which were venerated and worshipped 
by the Alvars through their devotional songs - (pasurams) are 
called Divyadesams which are 108 in number. 


The Alvars enjoyed the Archavataras in these Divyadesams 
due to their deep devotion. Nammalvar stayed at the foot of the 
everawake (non- sleeping) tamarind tree at Alvar-thirunagari, 
had the darshan of the Lords in the various Divyadesams by 
surrendering unto them through unalloyed devotion and sang 
in praise of those Archavataras. 


Thirumangai Alvar had the fortune of getting initiated into 
the Ashtakshara Mantra by the Lord Himself. He travelled 
to various Divyadesams and sang in praise of the Lord there. 
Thirumangai Alvar out of deep love for the Lord, assumed 
woman-hood (in his thought), became attracted by the beauty 
and auspicious qualities of the Lord and sang in praise of Him 
with his heart melting with love of Nayika towards the Lord as 
Nayaka. 


Thondaradipodi Alvar says in Thirumaalai: "Oh Lord Ran- 
ganatha! I prefer the pleasure of serving you here to that of going 
to Paramapada and governing it". Thus he considers the ser- 
vice to Lord Renganatha to be more pleasurable than reaching 
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Paramapada and experiencing Brahmananda. Swamy Vedanta 
Desika, a great Srivaishnavite Acharya, says, out of deep devo- 
tion to Lord Vardaraja of Kancheepuram, "I do not desire even 
the life in Srivaikunta since I have the fortune of constantly see- 
ing Your (varadaraja’s) enchanting form". 


dust as clouds extract pure water from the salty water of 
the ocean and pours it as rain for the benefit of all, so too the 
Alvars have helped the humanity by propagating the ideas of the 
Tatva, Upaya (the means for attaining Moksha) and Purushartha 
(oving service to the Lord) contained in the four Vedas in easy 
and lucid Tamil so that even ordinary people may get Moksha 
by serving the Lord in the form of Archavatara. 


The present publication contains the history of a few more 
Divyadesams in English, a world language, for the benefit of all 
the people. This is really a praise-worthy effort since it is the 
outcome of the noble aim that we people should enjoy the bliss 
of Moksha after destroying all our Karma of the present and 
previous births by surrendering unto the Lord in the form of 
Archavatara in Divyadesams. The greatness of the aim of the 
author is consistent with the dictum “Let the world enjoy the 
same bliss as I had” 


The present work is worthy to be read and enjoyed by 
all. The excellent colour photographs of the Lord as well as the 
gigantic temple towers included in this book help us to enjoy the 
glory of the Lord like the Alvars who sing “We had the darshan 
of the Lord! We had the darshan of the Lord! A great treat to 
our eyes indeed!”. 


In this series of volumes, the first contains the history of 
22 Divyadesams of Thondainadu and the second 21 Divyadesams 
of Cholanadu. The third volume contains the history of 21 
Divyadesams (19 belonging to Cholanadu and 2 of Nadunadu). 
We are glad to know that in three more volumes the history of 
the remaining Divyadesams would be completed. 


Srivaishnavachelvi Ms M.S.Ramesh, IL.A.S. is doing this 
commendable Kainkaryam (Service to the Lord) through sev- 
eral years of enormous efforts. This work is akin to adding sweet 
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fragrance to a golden lotus, since the author is collecting and 
publishing correct information regarding the Divyadesams after 
actually going to each and every Divyadesam in person, wor- 
shipping the Lord "ere and receiving the blessings of the Lord 
as well as His consort. Is there any doubt that the community 
of astikas would whote-heartedly welcome as well as commend 
such a priase-worthy Kainkaryam? We contemplate on Sriman 
Narayan and pray to the Divine Couple of Srirangam and Lord 
Srinivasa of Thirupati and bless the author Ms. M.S.Ramesh, 
LA.S. to have a long and healhy life, the enthusiasm needed 
to publish the remaining volumes and a very happy life of ful- 
filment of all her desires. We also similarly bless the officials 
of Tirumala-Tirupati Devasthanams who helped the author to 
publish this work in good quality paper in a commendable way. 


Place: Srirangam Narayana Narayana 
Date : 23.2.94. (Sd/-) Anantha Narasimhachar 
Sri Karyam 
Srimad Andavan Poundareekapuram 
Swamy Asramam 


43-A/13, Asramam Road, Srirangam. 
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108 VAISHNAVITE DIVYA DESAM - III 
THE AYUDHAMS OF MAHA VISHNU 


In each of these volumes dealing with the Vaishnavite Divya 
Desams series, an introductory chapter dealing with a general 
topic on Vaishnavism was presented. In the first volume, there 
was a chapter dealing with temples in general and another on 
the divine qualities of Maha Vishnu. In the second volume, the 
general chapter presented a pen picture of Mahalakshmi with 
select Lakshmi stotrams and their meaning in English. In this 
volume, a brief account will be given of the panchayudhams of 
Maha Vishnu with special emphasis on Sudarsana Chakra. 


Maha Vishnu has pancha ayudhams ie. five weapons. 
They are the discus known as Sudarsana, the conch known as 
pancha janyam, the mace (gadha) known as Kowmodaki, the 
sword known as Nandaka, the bow known as Sarnga. A genuine 
doubt may arise whether God, who is the Creator of the world, 
the Preserver and the Destroyer needs weapons. Actually, the 
Alwars look upon these weapons more as ornaments for the God 
and loose themselves in praising these weapons of the Lord. He 
is verily an astra bhooshana. The ayudhams are the symbolic 
tools He uses to achieve His objectives. 


Amongstall the ayudhams,Chaktrattalwar is the most pow- 
erful. It is believed that these panchayudhams are nitya suris 
who are protecting the Perumal and keeping a watch over Him 
all the time ready to rush at His behest, to achieve His spoken 
wish and unspoken thoughts. 


Parasara while describing Vishnu in Vishnu Purana says 
that the intellect existsin Madhava in the shape of His mace. The 
Lord holds the two-fold divisions of egotism into elements and, 
organs of sense, in the shape of His conch shell and bow. He holds 
in His hand in the shape of chakra, mind, which is the strength 
of all and excels wind in its flight.The bright sword of Achyuta 
is symbolic of holy wisdom and is used to tear the scabbard of 
ignorance of His devotee. Even the ornament Vaijayanthi the 
necklace worn by Vishnu which contains five precious gems viz. 
pearl, ruby, emerald, sapphire and diamond represents the five 
elements viz. sky, air, fire, earth and water. Thus, the lotus 
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eyed deity, the Supreme Lord of the Universe who is eternal 
who is the refuge of all beings, who in Vedantha is known as 
the embodiment of Rig, Yajus, Sama and Atharvaa Vedas is the 
true representative of the eternal and ultimate Truth. He uses 
these weapons to achieve His objective of rushing to the succour 
of His devotees. Similar thoughts are expressed by Swami 
Desikan also when he says that the panchayudhams add to the 
beauty of the Lord. Desikan says that the panchayudhams are 
the symbolic representatives of different qualities viz. tattvam 
as stated earlier. He also says that -manas ie. mind is the 
chakra. Sarngam is symbolic representation of sattvika, tamasa 
and rajasik qualities (Ahankara gunam). He says that the gada 
is the tattvam known as Mahan i.e. Buddhi. Nandakam, the 
sword is Jnana (knowledge). These symbolic representations 
are expressed when the great Tuppil Vallal i.e. Vedanta Desikan 
says as follows: 


bres ge7lTs DsGger weg amet wepwurs 
MipwargwET srowebd «us werbh HRfumrs 


In the Vishnu Sahasranama the 1000th nama refers to God 
as “Sarva praharana ayudha" i.e. one who has all the weapons. It 
means that Perumal has these powerful weapons to annihilate 
His devotees’ distresses. These weapons stay ever ready with 
Him to punish the evil doers and protect the distressed who 
seek refuge with Him. 


The various weapons of Maha Vishnu are described by 
the various names that occur towards the end of Vishnu Sahas- 
ranama. Thus, the namas from 993 to 998 refer to His important 
weapons. Nama 993 refers to Perumal as “Sankha Bhruth". It 
means He is a person who holds the sankha i.e. conch. The 
conch is known as “Pancha-janyam”. The conch is the repre- 
sentation and embodiment of the ahankara-tattvam. Tamasa is 
also known as ahankaram. It is the origin of the source of all 
the five Bhoothas. Nama 994 refers to Maha vishnu as “Nan- 
daki" i.e. one Who has Nandaka, the sword. Nama 995 refers 
to Maha Vishnu as "Chakri" i.e. one Who has the chakra or 
discus. Nama 996 says Perumal is "Sarnga dhanva". Literally 
translated, it means that Perumal is the person who has the 
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bow named Sarnga. Nama 997 refers to Him as “Gadadhara" 
ie. one who bears the mace. Nama 998 refers to Perumal as 
Rathangapaani i.e. the Perumal is one Who is armed with a 
wheel in His hand.Chakra and Rathangapaani mean more or 
less the same. The difference lies in the fact that chakra refers to 
the relationship of the possessor and the possessed i.e. it refers 
to God as one who possesses the chakra. Hence He is known 
as chakri. Rathanga paani seeks to convey the idea that God is 
ever- ready for action with the wheel in His hand. It is said that 
during the Maha Bharatha war Lord Krishna gave His word 
that He would not use any ayudha (weapon). But on the 9th 
day he wanted to control the fierce onslaught of the Pitamaha. 
He forgot the word He had given earlier when He assured Kau- 
ravas that He would not use any weapons while fighting on the 
side of the Pandavas. In His anger, He jumped down from the 
chariot, dropped the whip He was holding. Realising that He 
had no weapons in His hand, He is stated to have grabbed a 
chakram (wheel) from one of the broken rathas lying on the 
battle field. He rushed with that wheel in His hand towards 
Bhishma. Bhishma seeing Krishna running like this reminded 
the Lord of His earlier promise. That sight of Krishna running 
with the ratha wheel in His hand was ever green in the memory 
of Bhishma even when the latter was lying down on the bed of 
arrows waiting for his death. The Panchayudha Stotram is a 
prayer, praising and worshipping the panchayudhams of Maha 
Vishnu. Later on in this chapter, the stotram with its meaning 
will be given. For the present, it is sufficient to say that in the 
olden days people used to repeat the panchayudha stotram along 
with the Vishnu Sahasranama. It is said in the Phala stuthi 
that one who reads the Panchayudha stotram would be released 
from fears and sins. Be it in the forest, or in the battle or left 
facing any other danger, a person who repeats the Panchayudha 
stotram is assured of full protection by God. 


In the Ramanuja Nootru-Andaadhi in the 33rd verse, the 
great poet Thiruvarangathu Amudanar says that the Panchayu- 
dahms of Maha vishnu were born in this world as Sri Ramanuja 
in order to save this world. That verse is extracted below: 
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SDSOLWUTT FOVEDI MOF wasit 
Cscreustr ae wir pf Gluseir gyio 

usrCur® gress wpouys 
SoG ger Freese adlevgyyir 

yours uf suaub Basu 
ev sriiusD Oesct py 

QorGu @rrur gee) 
wuruler Oaplevses” 


Swami Desikan in his Yathiraja Saptati also says that 
the five weapons of Lord Vishnu became all the more glorious 
by being born as Ramanuja. It is this belief that the five 
‘weapons assure complete protection which explains the practice 
in Tamil Nadu of children being adorned with "Aimpadaithali”. 
An "Aimpadaithali” is an old ornament which is worn like a 
string round the neck. The figures of the panchayudhams 
are strung together and put round the neck of small children, 
This practice is borne out through many stanzas that occur in 
various old Tamil classics. For example, in Kamba Ramayanam 
it is stated "Thali Aimpadai tavazhum maarbidai". This is a 
description of a crawling child with the "Aimpadaithali" round 
its neck. Similarly, in Thiruvilaiyadal Puranam in one place it 
is said "Aimpadai Maarbil Kandaen" i.e. I saw the "Aimpadai" 
othe chest. It looks as if the "Aimpadai thali" was worn as 
a talisman to protect the children. But once the child attains 
“Bala paruvam" and is able to talk, then this “aimpadaithali" 
is removed, as the child is then expected to learn to recite the 
stotram on Panchayudhams. Thus, while the panchayudha thali 
was a :aksha for the small kids, the stotram was a raksha for the 
children and the adults. Perialwar in his Tirumozhi pasuram (1- 
5-9) while describing Maha Vishnu in His avatar as Krishna, says 
that the child was more beautiful because of the "aimpadaithali" 
worn round its neck! This song with its meaning is given below: 


Pasuram: 
urGer@ Osu: suis gar srgOgr@ setup 
UMW FVO FG™IYTYH Zr Quy 
Care sob ums Deh aos surudeflon& 
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Carwem Gesnet apomru Cure Fa vedo 
fe Deeyars gpuusruwder sOGea 
Ber sofurugse Pop wos gay 
of us pudurgim! «Ga Qpweng 
TO Suuypor.w7Tw! mOa mGstay, 
Meaning: 


Oh Enchanting blue hued Perumal (Krishna) 


During the great Pralaya (deluge) you as a child floated 
peacefully on a banyan leaf after swallowing the seven worlds, 
and keeping them safe in your stomach; 


The scent of milk, curds, ghee, sandal, shenbaga, lotus 
flowers and camphor gently wafts from you; 


Your teeth in the back drop of your coral red mouth is 
bewitchingly captivating like dazzling pieces of silver; 


Lest an evil eye be cast on such a heavenly sight the 
aimpadaithali ( a chain on which the five ayudhams of Maha 
Vishnu are strung and worn as a talisman) is adorning your 
neck. The sight of the saliva from the child Krishna’s mouth 
dribbling on to that aimpadaithali is captivating. 


Oh Krishna please dance. 


It will now be appropriate to mention the Panchayudha 
Stotram with its meaning in English. 
Sri Panchayudha Stotram: 
Stotra Stanza 1: 
Spraeanfiraeta yee seacaegery | 
aefkat winfinfin foot: sak Tess VT We 
Meaning: 


Ever do I seek refuge in Vishnu’s chakra known as Sud- 
harsana. This discus is very powrful and has a thousand spokes 
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of glittering flames which are equal to a crore of Suns and which 
kill the asuras, the enemies of Gods. 
Stanza 2: 
frotferentrenftnes wea vafrelractern | 
a crerart witraricgy werd eee VT WT 
Meaning: 
Shanka-conch: 


I seek refuge in Panchjanya,(the conch) whose very sound 
filled with the air emanating from the mouth of Vishnu puts an 
end to the pride of the asuras. It is white like a crore of Moons. 


Stanza 3: 
ficontt teaarrant shieat teagearsi 
AgrscrnmactegE ret ASE eH HT 
Meaning: 
Kaumodaki the mace: 


I seek refuge in Kaumodaki, the mace of gold which in 
strength is equal to mount Meru. It is touched gently by the 
fore part of the left hand of Vishnu. It has no equals in its power 
to slay the asuras. 


Stanza 4: 
wisgual sietravsdearenfiaerrn | 
& EH A UE: WeheaR AISS MCT Te 
Meaning: 
Khadga the Sword: 


I seek refuge in the shining sword of Hari, the sword is 
known as Nandaka. Its blade is smeared with blood from the 
necks of the rakshasas killed by it. 

Stanza 5: 
watery got Sais Pefaat enh we | 
wat Searebrarotate wre wee Met WI Al 


~T 
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Meaning: 
Sarnga: 


I seek refuge in Sarnga the bow. Even on hering that 
twang of the bow string, the Gods lose all their fear. It showers 
thunder like arrows on the asuras. 


Phalastuti: 


Any person who reads ir wue morning this hymn of the 
five great weapons of Vishnu will have all his sorrows, fears and 
sins removed and joy conferred on him. It is believed that if 
the peopole who are lost in the forest or who are caught in the 
battle-field or who are in the midst of foes or fire or flood or any 
other great calamity repeat this mantra, their mind will become 
peaceful and they will be protected by the weapons of Vishnu. 


Now, for a brief account of the story connected with the 
origin of each of the five weapons of Maha Vishnu. 


Pancha Janya: 


A mighty asura lived inside a conch. Sri Krishna and 
Balabhadra(alias Balarama) were students in the ashram of 
Sage Sandeepani. On the eve of completing their education, 
an asuira named Pancajana carried away the Sage’s son as he 
was bathing in the Prabhsa teertha. The asura kept the child 
captive inside the conch where he lived. The sage was grief- 
striken. He asked his disciples as guru dakshina, bringing back 
his son. Accordingly, Krishna and Balarama went to the banks 
of the river and prayed to Varuna. Varuna appeared before 
them. Krishna appraised him about the mishap and asked 
for assistance. With the help of Varuna, Krishna and Balarama 
killed the asura Pancajana and got back the son of their guru. 
The conch in which the asura lived was taken as a Memento by 
Krishna. Because the conch belonged to Pancajana the conch 
got the name of Pancha janya (10th Skandha Bhagavata). 


Andal in her Nachiar Tirumozhi devotes ten pasurams for 
detailing the beauty of the conch and expresses in beautiful 
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words how she envies the conch which is in constant touch with 
the coral- coloured lips of Perumal! That is why in her Nachiar 
Thirumozhi she asks the rhetorical question, do the lips smell 
like the camphor on lotus? She says that the conch becomes 
great and powerful because of the constant touch with the divine 
lips of Perumal!. 


Child Dhruva who started his penance hoping for a king- 
ship, asked for moksha when God lovingly touched the cheek of 
Dhruva with His conch (Vishnu puranam). 


Kaumodaki: 


The club of Sri Krishna is known as Kaumodaki. This 
weapon was given to Vishnu by Varuna, the Lord of the waters. 
This is mentioned in Maha Bharatha (Adi Parva Chapter 224, 
stanza 23). It was given at the time of burning of the forest 
Khandava. It is said to be capable of killing every daitya and 
producing the sound of lightning and thunder. 


Nandaka: 


This sword of Maha Vishnu also has a story behind it. In 
days of yore, Brahma performed a sacrifice on the banks of the 
heavenly Ganga on a peak of Mount Mahameru. While Brahma 
was sitting in deep meditation Lohasura came to disturb the 
sacrifice. Immediately, a male being came into existence from the 
meditation of Brahma. The male being paid homage to Brahma 
and the devas. The Gods blessed and welcomed him. Even 
as the Gods praised and welcomed the male one, he changed 
into a sword called Nandaki. Nandaka means the one which 
gives joy. As the male being was welcomed, greeted by Devas 
and it gave them joy, it came to be known as "Nandaka". That 
sword was received by Maha Vishnu at the request of the Gods. 
Even as He took it Lohasura came near. He was an asura with 
a blue complexion with thousand hands and diamentine fists. 
He whirled his club and scattered the assembled Devas. Maha 
Vishnu then used the sword to cut down one by one the limbs of 
the asura.Those limbs became metals when the sword touched 
them. Maha Vishnu thus killed the asura. He then granted 
Nandaka a pure body. Later Nandaka became the deity amongst 
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the weapons on the earth. Thus, Brahma whose sacrifice was 
about to be disturbed by the asura was helped to complete the 
yaga by Vishnu through Nandaka. 


Sarnga: 


Sarnga is Sri Krishna's bow. The following facts are avail- 
able about this bow, in the Mahabharatha. When Krishna 
showed His visvaroopa (cosmic form) in the assembly of the 
Kauravas, He held in one hand this bow (Udyoga parva chapter 
131 v.10). It is also said in the Mahabharatha that Krishna’s 
sarnga is equal to Indra’s bow called Vijaya (Udyoga parva chap- 
ter 158 v.4). Sarnga is one of the three divine bows (Udyoga parva 
chapter 158 v.5). It is said that Sarnga was made by Brahma and 
presented to Krishna (Mahabharatha Anusasana parva chapter 
141). 


Sudarsana: 


Sudarsana is the discus. There are three stories about the 
origin of this weapon. One story says that the Sun God mar- 
ried Samjna the daughter of Visvakarma. Samjna complained 
to her father that she could not bear the radiance of the Sun. 
Visvakarma then put Sun in a machine and decreased his ra- 
diance. Out of the dust of the Sun produced by rotating him 
in the machine, Visvakarma is said to have made the discus 
weapon, the areial chariot pushpaka, the trident of Siva and the 
Sakthi, lance of Subramanya. Of all these weapons, the discus 
was given to Maha Vishnu. This is the story related in Vishnu 
Purana, amsa 3, chapter 2. 


Another story says that once the forest khaandava was 
burning. Indra showered rain on that fire. At that time, the 
God Agni gave the Sudarsana discus to Sri Krishna and the 
Ghandeeva- bow to Arjuna to fight against Indra. Sudarsana is 
known as a fiery weapon (Agneyam). By using that the owner 
would be superior in the battle to all and it would return to the 
owner, after completing its task. 


Yet another story mentioned in the Mahabharatha says 
that this weapon was given to Krishna by Mahadeva (Siva) 
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when the latter had killed a daitya who lived in the water. 
The Mahabharatha says that Siva called it Sudarsana as none 
could look at it except Himself. There is a jambu-tree on the 
Mount Meru. The fruit of that tree pours out a silvery juice 
and when the juice is drunk, it is believed that a person is 
relieved of decrepitude. The Sun and the tree of life are usually 
connected in all the books dealing with the origin of life and 
prosperity. The name of the tree also coincides with the name 
of the discus. There are therefore some who feel that it is not 
a mere coincidence that the disc is known as Sudarsana which 
means also the jambu tree. 


Besides these stories about the origin of Sudarsana, several 
statements appear in various puranas about this weapon. 


As Sudarsana was in existence even before Krishnavatara, 
the story that Visvakarma made it perhaps should be given 
prominence. Often Maha Vishnu used this weapon to destroy 
the enemies. Amongst all the incarnations, Sri Krishna used 
this weapon to the maximum. 


Sudarsana’s power is tremendous. It whirls to the enemies 
burning like fire. Once when Maha Vishnu sent the weapon 
Sudarsana towards asura, the havoc and destruction caused 
by the weapon is described as follows: The moment Vishnu 
thought of Sudarsana to destroy the enemies power it appeared 
immediately like the Sun in the Solar region. It was a sight which 
caused fear in the minds of all those who assembled. Emanating 
light and radiance from the blazing fire, the Sudarsana rested in 
the hands of Vishnu. He twirled it and threw it at the enemies 
with His powerful hands like that of a trunk of an elephant, 
with a view to cleave the city of the enemies into pieces. The 
weapon which was emanating great flames flew into the midst 
of the enemy army causing instantaneous death. It flew amongst 
the asuras, burnt them and whirled around in the air. It 
drank the blood shed on the earth and returned to the hand of 
Maha Vishnu from where it had set out. (Mahabharatha, Adi 
parva, chapter 19). In the Srivaishnava tradition this weapon is 
endearingly and reverentially called "Chakrattalvar". The suffix 
“alvar" refers to one who is deeply in love with God. - 
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Nigmanta Mahadesikan was the first sage who eulogised 
the greatness of Sudarsana to the world. It is said that once upon 
a time, in the Thirupputkuzhi village in Chengleput District of 
Tamil Nadu, people were suffering from a high fever. They were 
dying like flies. Nigamanta Mahadesikan prayed sincerely to 
Sudarsana and he read the beautiful Sudarsana Ashtaka stotra 
composed by him. It is said that after repeating this stotra the 
people in the village were cured of the deadly disease. 


Sudarsana is known as Chakra Raja, Thiruvazhi Alwan, 
Hetiraja and so on. He is said to have been created in the month 
of Aani when chithirai star was in the ascendant. That which 
is held as invincible will be destroyed by this weapon with ease. 
Very deep rooted and frightening fears will be got rid of by 
Him. Such is his prowess. It is believed that Chakratalwar had 
been with Perumal (Lord Vishnu) always. Thus when the Lord 
killed Hiranyaksha during His Varaha avatara, Chakrattalwar 
is believed to have been in the form of the two elongated (korai) 
teeth of Varaha. When Hiranya Kasipu’s chest was torn during 
the Narasimha avatar, the nails on the ten fingers of Perumal 
are said to have received the sakthi of Sudarsana. Similarly, in 
the Parasurama avataram, Sudarsana assumed the form of the 
kodari i.e. the axe. In the Ramavataram, He was in the form of 
a flame. Whenever Rama let loose an arrow from His bow, it 
used to emit fire and kill his opponents, This bow and arrow of 
Rama are said to have been embodiments of Sudarsana. Even in 
Vamana avataram, Sudarsana helped Perumal. This is evident 
from the Tamil verse of Perialvar wherein reference is made 
to Sudarsana’s assuming the form of Darbha-blade with which 
Vamana pierced the eye of Sukra who, as a bee, blocked the 
nozzle of the water-pitcher (Kamandala). Given below is that 
verse. 


Mss Qugo yap wresed) Ceusraiuie 
565 DgwOpearg grerb alvshus 
esAger sinners BiGmure Hen pus 
55TH COELICET. 
oaCerasCer smal ggrGoor! 
oaeCerusGer. 
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It is said that once upon a time, Parvati and Parameswara 
were sitting on the ratna simhasana in Kailasa. Parvathi 
asked Siva as to which was the mantra which when repeated 
with sincerity would give karya-siddhi i.e. succees in efforts. 
Parameswara then replied lovingly that He who repeats the 
Sudarsana mahamantra would suc~ -ssfully and surely complete 
whatever work he takes up. 


Kura Narayana Jeer swami also was a great Sudarsana 
bhakta. He wrote the famous stotra known as Sudarsana Sa- 
takam. It is said that once upon a time in Srirangam the Oduvar, 
who used to sing Thiruvoimozhi was afflicted by a disease known 
as "Kanthamalai". He was suffering a lot. Kura Narayana Jeer 
who saw this could not bear it. He prayed to Sudarsana Alwar 
and the said Oduvar was cured. It is said that the Sudarsana 
Satakam was composed by Kura Narayana Jeer swamy at that 
time. 


While Sudarsana is one of the weapons of Maha Vishnu, 
Sudarsana himself has got under his direct control, 16 weapons. 
Nigamanta Mahadesikan describes these 16 weapons of Su- 
darsana. He wrote the Shodasa Ayudha stotram i.e. the stotra 
on the 16 weapons of Sudarsana. It is believed that by repeating 
this hymn one can get. rid of all fears and earn prosperity.The 
16 weapons are as detailed below: 


The weapons on the The eight on the left 
right side from the side hands are: 

top are: 

1, Cakra (discus) 1. Paanca-janya(the conch) 
2. Parasu(the battle-axe) 2.Saarnga (the bow) 

3. Kunta (the spear) 3.Paasa (the noose) 

4. Danda (the club) 4.Seera (the plough) 

§. Ankusa (the goad) §.Vajra (the thunderbolt) 
6. Agni (the flame) 6.Gadaa (the mace) 

7. Nistrimsa(the sword)& 7.Musala(the pestle) & 

8. Sakti (the spike) 8.Trisoola (the trident) 


There are many interesting stories as to how Lord Krishna 
used the Sudarsana disc to vanquish the enemies. 


The Ayudhams of Maha Vishnu 13 


The greatness of Sudarsana Alwar is evident more during 
Krishnavataram. To illustrate, Krishna, used Sudarsana to kill 
Sisupala and also to help Gajendra by killing the crocodile. 
He used it during the Mahabharata war to help Arjuna kill 
Jayadratha. The Sudarsana was used to humble Durvasa who, 
out of his ego, troubled Ambarisha. The same Sudarsana was 
used by Krishna to kill Pandraka Vasudeva who presumed that 
he was the true Lord Vasudeva Himself! Let us now briefly 
relate all these stories which clearly bring out the effctiveness 
and greatness of Sudarsana as an ayudha of Lord Maha Vishnu. 


Sudarsana to the rescue of Gajendra: 


There is a great splendid mountain called Trikuta which 
was encircled by the milky ocean. It is nearly 10,000 yojanas in 
height and width. There were a number of caves in the mountain 
which were used by Sadhus, Gandharvas and Kinnaras. The 
vales and dales in the mountain were rich with flora and fauna. 
There were idyllic lakes and streams. The sandy banks of those 
lakes and streams glittered like gems in that mountain valley 
- the pleasure garden of the great God varuna. In that garden 
was a lake full of golden coloured lotuses. It resounded with 
the sweet notes of the birds and the hummings of the bees 
having had their full of drink of honey. Once to that lake came 
the chief of the elephant herd which roamed in the mountain 
forest along with its herd of bulls, cows and calves. He smelt 
the fragrance of the lotus pollen in the tank and hastened to 
the tank along with his herd of elephants, to quench his thirst. 
He refreshed himself by pouring water on himself through his 
trunk. Enjoying himself in the water little did he realise the 
great danger coming towards him in the form of a crocodile. A 
giant crorodile stronger than him got his leg and was dragging 
him under. The helpless calves trumpeted in their grief.The 
elephant and the crocodile battled fiercely, tugging each other 
to and fro. It is said that this test of might went on for thousand 
years. The elephant was getting exhausted. But itlooked as ifthe 
crocodile from somewhere was getting its energy rejuvenated. 
The elephant became helpless. He realised his end was near. 
He decided to place himself in the hands of the supreme God 
who is the last unfailing refuge. The elephant prayed to God. 


1 
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He prayed not so much for relief from the crocodile’s clutches 
but for enlightenment and moksha. He wanted to tear the veil 
which hides the light of the atman from this worldly routine 
act of living. Hari heard this sincere prayer of His devotee. 
He rushed to his rescue, raising the discus in His hand. The 
elephant prayed offering the raised lotus. Narayana let loose 
the discus which split the jaw of the crocodile. There was great 
rejoicing in the heavens. The gandharvas danced. The sadhus, 
kinnaras and sages praised the unfailing Almighty. Actually the 
crocodile was a gandharva in his earlier birth. His name was 
Huubuu. He had been cursed in his earlier birth. Once upon 
a time Devala, a rishi was standing in the water and offering 
prayers. One day this gandharva was hiding in the water and 
pulled the rishi by his legs. The rishi got angry and cursed that 
the gandharva should be born as a crocodile. Consequently, 
the gandharva changed into a crocodile and he lived in the 
lake which was usually visited by the elephants for quenching 
their thirst. Gajendra the elephant whom he caught, was, in his 
earlier birth, Indradyumna, a king. He was a great devotee of 
Hari. But one day when he was deeply immersed in meditation, 
Agasthya Rishi came there. But the king, lost in his prayers, 
did not notice the arrival of the great rishi. As the King did 
not welcome him with the atithi satkaras the rishi angered, 
cursed the king to become an elephant. But even as an elephant 
the king continued his absolute devotion and dedication to God. 
Hence it was that wherever he went, he plucked a lotus flower 
and offered it to Perumal. It was on one such occasion that 
the elephant who was Indradyumna went to the tank where 
the crocodile (who was the gandharva by name Huuhuu in 
his earlier birth) pulled the elephant into the lake. The Lord 
rushed to the rescue of His helpless devotee who surrendered 
his all at His feet and sought refuge (Ananya saranagathi), and 
used the discus Sudarsana and saved him. 


Even today, in the Sri Parthasarathy. Temple at Triplicane, 
during Brahmotsava, on one day we can see Lord Varadaraja 
Perumal in a pose as if He is about to let loose the discus to 
destroy the legendary crocodile. Swami Desikan in his Navaimani 
Malai (7) sings about this incident in the following words: 
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Quuswiter, sag Swrs Cuter ale Gen 
faCer gaterssron_pG por 
soaujor Puurus adig arp geTor 
areerrs gpuarenearsa KaIgT gf 
puter suszer pee Qeerpgsr Oger- 
eriipng wr pasos ppTCer 
Meaning: 


O Lord of Thiruvahindrapuram! O Devadi Deva! O Lord 
who has the dark hue of kajal, the ocean, the peacock, the dark 
cloud and the emerald. O saviour of your devotees! You took 
the Sudarsana in your hand and ran to the rescue of Gajendra 
the elephant. O my master! I plead with you to prevent Yama, 
the God of Death, carrying me away. Instead, please come, bless 
me and give me salvation. 


Sudarsan and Narakasura Vadha: 


Narakasura was an evil demon. He had carried away 
Indra’s umbrella of State and the ear pendants of Atithi, the 
mother of Indra. He had also taken away a number of women 
of noble lineage, imprisoned them in his palace. Hearing of all 
these evil deeds, Perumal mounted Garuda’a back and went to 
Praag Jyotishapuram, the place of Narakasura. This place was 
surrounded by natural barriers of mountains, waters, fire and 
wind all round it, and was also cordoned off by Mura’s strong 
chains. On reaching the place, Narayana used His mace to break 
his way through the mountains, He quenched the fire, water 
and wind with His sword. The huge rampart he broke with His 
mace. He cut the chains of Mura. Finally He blew His conch 
the panchajanya and the hearts of the bold demons surrounding 
Narakasura trembled. The deafening noise of pancha janya 
seemed to herald the apocalyptic i.e. it presaged the imminent 
disaster and total or universal destruction. Hearing this noise, 
the asura Mura of five heads who lay in the moat surrounding 
the palace arose. He was so fierce and flaming that none could 
bear to look at him. He rushed at Garuda with a trident held 
high in his hand. Hari broke the trident into pieces even as 
it sped towards Garuda. Mura then hurled a club at Perumal. 
The Gada held by the Perumal took on the club and broke it 
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into pieces. Mura was then angered further and he rushed with 
open arms towards Krishna. The Perumal then let loose the 
discus which cut off the heads of Mura in a moment. With his 
heads cut, Mura fell dead into the very water from where he 
had reigned causing fear amongst all the people. Seeing Mura 
dead, his sons started attacking Krishna using arrows, maces, 
pipes, spears and whatever they could lay their hands on against 
Him. But Lord Krishna smashed all this armoury with His 
arrows. Narakasura saw his forces reduced to shambles by 
Krishna. He therefore entered the contest. He hurled his 
sataghni at God. The Lord then used the gada as well as His 
arrows to cut the arms, thighs, necks and bodies of the followers 
of Narakasura. But Narakasura went on fighting, though the 
army was fleeing. Narakasura used his powerful lance which 
had won victory over Indra’s thunderbolt. But Krishna was able 
to treat this lance of Narakasura with scant regard. Narakasura 
then lifted his trident in attack. Before he could throw it, Hari 
cut off with the Sudarsana discus, Narakasura’s head. On the 
death of Narakasura, the Gods showerd petals on Perumal for 
having released the earth of one of her most problematic sons. 
The Earth Goddess felt so relieved at Narakasura’s death that 
she personally came and handed over to Krishna the two ear- 
pendants of Atithi’s stolen by Narakasura. She also returned 
Varuna’s umbrella. The Lord then entered Narakasura’s prison 
and released all the 16,000 noble women kept imprisoned by 
Narakasura. This is how Sudarsana Alwan was used by Krishna 
to destroy Narakasura. 
Pasuram: 
berg Br5b garmnré G&pCurh snmsOgs iM By 
sersfl wale ghenwds FOUTHS BOY alow ose cir we 
yorner Va GsHCwr@ usrCamtmesusi Carag Beir gr 
Qureirerfl wurnwsn ip Gurpeour Sge,Cerensv- 
wes 


Meaning: 
Lord Krishna who resides at Thirumaliruncholai is the 


one Who let loose the Sudarsana disc and ensured that there 
was no route of escape for the asura who thought that he was 


The Ayudhams of Maha Vishnu 17 


invinciblie. He is the Lord Who also released the 16100 damsells 
kept imprisoned by that Asura. He is the ocean-hued Lord who 
is residing in Thirumaliruncholai hills which is ful of groves of 
Punnai, Sura Punnai, vengai, kongu and other flowering trees. 
The flowers which have blossomed in those trees, seen from a 
distance, look like a golden garland adorning the hill. 


Perialvar here refers to the attribute of the invincible power 
of destruction possessed by the Chakrayudha viz. the Sudarsana 
disc. 


Sudarsan and Killing of Banasura: 


Yet another incident in Bhagavatam where Krishna used 
the discus is when Bana the asura was killed. 


Bana was the eldest of the 100 asura sons of Bali. He had 
thousand hands. By his deep penance, he had pleased Siva who 
granted him ntimerous boons which made him very powerful. 
Consequently, Banasura became arrogant. One day he met Siva 
and told him that the 1000 arms that Siva had given him became 
a burden to him as in the three worlds, he was not able to 
find anyone who could fight effectively with him. He said that 
his hands were itching for a fight. He therefore sought out the 
elephants to fight with them. But even the elephants fled in 
panic on seeing him i.e. Banasura. Hearing these vain glorious 
words, Siva got angry and He told him cryptically that when 
the flags taff of Bana breaks into two there will be a fight which 
will humble the pride of Bana. But Bana was not worried with 
these words as he felt that there was none to equal him in the 
world. 


Bana had a daughter by name Usha who was to be married. 
Bana had kept her safe in a palace never allowing her to go 
out. One day she dreamt she saw a beautiful prince. She 
fell in love with the dream hero. She got up from her sleep, 
agitated and shame faced. She wanted to meet the hero of her 
dream. One of her friends, the daughter of the minister of Bana 
by name Chitraleka was a close companion for Usha. Based on 
the pen picture given by Usha of the man in her dream, she 
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drew a number of pictures and asked Usha to point him out 
from amongst the pen portraits. She assured Usha that she 
would bring that person wherever he was in the world. Finally, 
when the picture of Aniruddha, son of Kama was drawn, she 
confirmed that she had dreamt of Aniruddha. Chitralekha 
went by air to Dwaraka and with her yogic powers, she carried 
Aniruddha who was sleeping on a couch to the palace of Usha. 
Usha and Aniruddha unknown to their respective fathers spent 
their time happily. Meantime, the guards on duty realised that 
things were amiss. They informed the king of the disgrace to 
the family. Shecked, Bana went to the maidens quarters and 
there he saw Aniruddha. He was also taken in by the beauty 
of Aniruddha.. Seeing that he was surrounded by Bana and his 
faithful followers, Aniruddha got ready to ‘attack. He whirled 
an iron club in his hand and attacked Bana’s followers. Many 
of them received serious injuries on their heads, thighs and 
arms. Then ran away. But Bana was even more furious. He 
tied Aniruddha by a serpent missile. Usha was beside herself 
with grief and despair. She cried but to no avail. Meantime, 
Aniruddha was missed at Dwaraka. Narada conveyed to Krishna 
the fact that Aniruddha was imprisoned in Bana’s kingdom 
viz. Sonitapura. Krishna along with His chiefs went in haste 
to Sonitapura. He and His armies destroyed the city gardens, 
broke down the ramparts of the palaces. The gates were battered. 
Bana was angry. He rushed with his army to fight with Krishna. 
Lord Rudra sided Bana as Bana was a Siva Bhakta. Rudra on 
His Nandhi followed by His ganas fought with Krishna and His 
armies. The battles between Krishna and Shankara, between 
Pradyumna and Guha, between Bana and Satyaki became very 
fierce. Brahma and the great Gods and sages also came to witness 
this fierce fight. Krishna released from His bow, Sarnga number 
of arrows which routed the followers of Shankara. Siva aimed 
many weapons at Krishna, but Sarngapani fielded all of them 
with ease. Thus, the Brahmastra used by Siva was countered by 
another Brahmastra by Krishna. When Siva let loose the weapon 
ofthe wind, perumal let loose the weapon of the mountain. When 
Siva let loose the weapon of fire, Perumal let loose the weapon 
of the cloud. Finally the weapon of Pasupati met the weapon 
of Narayana. The combined army of Banasura and Siva was no 
match to that of Krishna and Pradhyumna and his followers. 
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Bana was angry. He got on to his chariot to attack Krishna. He 
drew 500 bows in his thousand hands and let loose two arrows 
from each bow. But the thousand arrows were child’s play for 
Hari who with one stroke cut all the bows as also Bana, the 
chariot, the horses. He then blew on the conch. Hearing the 
loud noise of the conch, Bana’s mother came rushing to save 
the life of her son. She stood before Krishna with dishevelled 
hair and prayed for her son’s life. Bana then let loose a spirit of 
fever three headed and three footed which set as it were the ten 
directions on fire. On seeing that Narayana set His fever on it. 
The two fevers viz. that of Narayana and that of Bana fought. 
The fever of Bana had still not bated. He gathered all sorts of 
weapons with his 1000 hands and in a frenzy let lose his arrows 
at Krishna. Krishna then let loose the discus which cut off his 
arms as if they were branches of a huge tree. As the arms were 
being cut, Siva came running to the rescue of His devotee. He 
pleaded with Vishnu and said that Bana was His devotee and 
that He had assured him of protection. He therefore requested 
Narayana to forgive him. Narayana then said that He would not 
kill the asura as He had promised Prahlada that no descendents 
of his will ever be slained by him. As the asura was Virochana’s 
son’s son, Narayana told Siva that He had cut down the arms 
only to humble his-pride and to reduce the burden on Mother 
Earth. He said he would allow Bana to have four of his arms in 
tact and that because he was a Siva Bhakta, the asura would have 
nothing to fear from anybody in future. The asura then fell at 
the feet of Krishna. He brought Pradyumnan’s son Aniruddha 
and his daughter Usha to Krishna. He agreed to their marriage. 
Thus, Krishna used Sudarsana to humble Bana, the asura. 


Peyalwar summarises this incident in a small pasuram. It 
is given below: 


Pey Alwar Third Tiruvandaadi 92 


vaGerrgugs seveurgs urGucd) wruisir 
wesrrih SpusT Das Ber STZwV - wsmno4xrs 
Aap Weg urencaCgrer Aepepsir aypto 
slong Osu gycrsr OpesGe! Bloneer. 
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Meaning: 


O Krishna! You are son for none - you are the universal 
father. You are the origin. You are the Creator. Your son is 
Pradhyumna. His son is Aniruddha. O mind of mine! Worship 
the divine feet of that Lord Krishna who cut the shoulders of 
Banasura and defeated that asura who had imprisoned Anirud- 
dha. 


Sudarsana and the slaying of Sisupala: 


Yet another incident in Baghavatam where Krishna used 
the discus i.e. Sudarsana in order to vanquish the foe relates to 
the story connected with Sisupala vadha. Sisupala is Krishna’s 
aunt’s son (father’s sister). Even when he was born Sisupala 
had four hands and three eyes. People were aghast seeing that 
ugly child. But an aerial voice was heard saying that the person 
at whose touch the two hands and the extra eye disappeared, 
would be the cause of death of this child. Amongst the various 
people who came to see the child was Krishna. He took the child 
affectionately into His arms and immediately the extra two hands 
and eye of Sisupala disappeared. Sisupala’s mother cried out in 
anguish that the son of her brother should be the cause of ker 
child’s death. She requested Krishna to forgive him whatever 
be the provocation. Krishna then promised to the mother that 
He would forgive 100 transgressions of Sisupala and that if he 
exceeds the 100, He will have to deal with him as he deserves. 
Right from the childhood, Sisupala was not favourably disposed 
towards Krishna. All the time, he was insulting Krishna. 


Once upon a time, in Indraprasta, Dharmaputra cele- 
brated a Raja-“Suya yagam. He had invited many brahmins 
well-versed in vedas to officiate as priests. Other invitees like 
Drona, Bhishma, Drutharashtra and his sons, Vidura and many 
amongst the general public came to see the sacrifice. The kings 
and their ministers also attended. The sacrificial site was pre- 
pared with golden flowers and duly consecrated. Indra, Brahma, 
Siva and a host of Goddesses along with Ghandarvas, sages, 
yakshas, kinnaras and others also attended this sacrifice to be 
performed by the son of Pandu. On the day when the Soma 
juice was to be extracted, a question arose as to who amongst 
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the members of the assembly should be accorded the first hon- 
ours.They could not come to a consensus.Sahadeva then said 
that Achyuta the great Lord (ie. Krishna) should be given 
the first honours. He said that Krishna was the Supreme and 
that He was the universe and that He created, maintained and 
destroyed all that was in this universe. He was the embodi- 
ment of dharma. He therefore concluded that Krishna was the 
fit person to receive the first honours and that by honouring 
Him, the assembly would be honouring themselves. Hearing 
this, the son of Pandu washed the feet of Lord Krishna, sprin- 
kled on his head the water which purified the divine feet. He 
honoured Him as the person found fit by the assembly to re- 
ceive the fruits of the yaga. Hearing all this, Sisupala, the son 
of Damaghosha was furious. He got up and decried senior sages 
and the rishis in the assembly for having given their approval to 
what he had considered was an unworthy selection, He spoke 
harsh words. The Lord just listened to it with a smile on His 
face. It was almost as if He took note of the fury even as the 
lion is not disturbed by the howling of a jackal. The assembly 
members heard this vituperative abuse. They walked out clos- 
ing their ears so as not to hear the abuses hurled by Sisupala. 
But Sisupala had lost all his sense of propriety. He snatched a 
sword and a shield in order to frighten such of the persons of 
the assembly who had sided Krishna. Krishna then got up. He 
advised the people assembled in the yaga site to show restraint. 
He let loose His discus which cut off the head of the advancing 
foe viz.Sisupala. But a light emanated from the body of Sisupala 
the king of Chedi and entered Vasudeva even as all the mem- 
bers assembled there were watching in surprise. It was almost 
as if the mind of Sisupala obsessed by his enmity to Krishna 
had yet been thinking of Him incessently and thus in death the 
soul of Sisupala merged with the Supreme. 


Perialwar went to Thirumaliruncholai. He saw Alagar 
Perumal there. While rendering his mangalasasanam to Alagar 
Perumal, he says that the Perumal at Thirumaliruncholai was 
none other than Lord Krishna who destroyed Sisupala who had 
as his life’s sole purpose decrying of Lord Krishna. He said as 
follows: 
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“us ume pripi @ersebli uipss HeLirevesr geireneor 


sosucmnn gITSS Sipser” 


Srivilliputturar describes this incident as follows: 
Pasuram: 
giiu DAS ofsenré gps Cup 
ty Gg MNraieucGurey 
Coal ums@ur muggers (you Imus 
Garmmaujp aS 8 
uraisoamnw ss HonpsOsrofl Anss swéeserensv 
Gera urpsop 
poiu vwAguusrgs soilg@grar MGs sr QqOecr pI 
Carpe Zia. 


Meaning: 


The discus which was hurled by Krishna chased the war- 
rior. The discus was bright and effulgent like the Sun God. It 
sped at the speed of lightning and beheaded Sisupala. Having 
achieved its task, it came back to rest in the hands of the Lord, 
who had earlier helped in churning the milky ocean, extracted 
the amruth and distributed to the Devas. 


Sudarsana Alwar and Destruction of Malikan: 


Krishna and Malikan were great friends. He learnt from 
Krishna the method of using the various asthras. But after 
having learnt from Krishna, he started misusing his authority 
and creating trouble for many people. Krishna tried to advise 
him to mend his ways. But Malikan did not reform himself. The 
only ayudha whose use he had not yet learnt from Krishna was 
the Chakra. He was pestering Krishna to teach him this one 
remaining art. God thought that this was a fitting occasion for 
him to teach a lesson to this Malikan. As Malikan was insisting 
that he should be taught the way to use the chakrayudham, He 
agreed to teach him. He first twirled the chakrayudham on one 
finger and then let it loose and asked Malikan to catch it so that 
he could be taught the nuances of using the discus. Malikan 
tried to catch it and he took his fingers towards his neck in the 
direction in which the disc was flying. But he was not able to 
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catch the Sudarsana Chakram. On the other hand, the chakram 
found its target viz. the neck of Malikan which was severed. 


The Story of Sudarsana and the Impersonator 
Vasudeva: 


There was a king of Pundra who was known as Vasudeva. 
The ignorant people flattered him as the descendant of God 
Himself. In course of time, the king thought that he was 
Vasudeva who had come down to earth. Forgetting his real 
character,he assumed the emblems of Vishnu viz. the conch and 
the disc. He sent an ambassador to Krishna asking him to give up 
the discus and the other insignia which belonged only to him. 
He asked Krishna pay homage to him and that he would bless 
him! Hearing these words Janardana (i.e. Krishna) laughed 
and told the ambassador that he may return and tell Paundraka 
that Krishna would come and personally hand over the emblem 
and the discus to the king. He assured the messenger that He 
would come to the city bringing the discus with him and hand 
it over to the king. Having sent the messenger back, Perumal 
summoned Garuda, mounted on him and started for the city 
of Paundraka. When the king of Kasi heard the preparations 
of Kesava, he sent his army to help Paundraka and the king 
of Kasi himself brought up the rear of the army. Thus, the 
army of the king of Kasi as well as the troops of Paundraka, the 
false Vasudeva marched to receive Krishna. Hari saw him at 
a distance with the discus, the club and mace, a scimitar and 
a lotus in his hands. He was bearing a bow and his standard 
was made of gold. He had also gone to the extent of having 
the mystical mark Srivatsa on his chest. He was robed in silk 
raiment to resemble the pitambara (yellow silk) worn by the 
Lord. In addition, he had dressed himself with the ear rings and 
atiara. When the God saw this, he laughed aloud and started the 
fight with the hostile army. He let loose swords, maces, tridents, 
spears and bows. He showered with his sarnga bow a rain of 
arrows and with His discus He soon destroyed both the army 
of Paundraka and that of the King of Kasi. He then addressed 
Paundraka and reminded him that he had sent for him so as 
to hand over the insignia to him. God said, "I now deliver this 
insignia to you. Here is my discus. Here is my mace. Here is 
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my Garuda”. Saying this, He let loose the discus and the mace. 
Paundraka was cut to pieces by the discus and he fell on the 
ground. Perumal then cut off the head of the Paundraka and 
the head of the ruler of Kasi was shot into the city of Kasi. The 
people wondered how this happened. Then they learnt that the 
king has been slain by Krishna. The King’s son then prayed 
to Sankara. Pleased with his worship, Sankara appeared before 
the prince of Kasi. The prince asked for the boon that the 
mystic spirit of Siva should slay Krishna, the murderer of his 
father. Sankara granted the wish. Suddenly a formidable flame 
with fiery radiance streaming out her hair, arose. "She" was the 
“spirit” which was invoked to destroy Krishna. She was deputed 
to Dwaraka. On sighting that horrible demoness the people of 
Dwaraka were struck with terror, appealed for protection to the 
slayer of Madhu, refuge of all the worlds. Krishna realised that 
this fiend had been created by the son of the king of Kasi through 
the worship of the deity whose emblem is the bull. Perumal 
ordered the Discus to kill this dreadful creature whose tresses 
were plaited flames. Immediately, Sudarsana entered the field. 
He attacked the fiend. The fiend was terrified at the might of 
Sudarsana. The creation of Maheswara fled from the scene and 
ran to Varanasi. It was chased by the discus of Vishnu. The 
King of Kasi as well as the attendant dignitaries of Siva armed 
with various weapons marched out to attack the discus. But 
the Sudarsana with his radiance set fire to the city in which the 
magic power of Siva had concealed herself. Thus, was Varanasi 
burnt with all its princess and their followers, its inhabitants, 
elephants, horses, men, graneries, houses, palaces and markets. 
The city was covered with flames by the discus of Hari and was 
destroyed. The discus still blazing fiercely returned to the hands 
of Vishnu who calmed it down. 


Sudarsana and the Story of Ambarisha: 


Ambarisha was a great devotee of the Lord. He was also 
a very powerful wealthy emperor who had the seven continents 
under his control. But yet he was not spoilt by such wealth. 
He looked upon his prosperity as an evanescent piece of mud. 
He gave his mind entirely to the lotus feet of Krishna. All his 
time was spent in worshipping the Perumal and listening to the 
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glories of Perumal. He would visit all the holy places. His 
devotion to Vishnu is described beautifully in the Bhagavata 
when it says as follows:- 


"He gave his mind to the lotus feet of Krishna. His words 
were devoted exclusively to describe the glorious qualities of 
the Lord of Vaikuntha. His hands were engaged in sweeping 
and cleaning the temple of Hari. His ears listened only to the 
tales of Achyuta’s exploits. His eyes were engrossed in the place 
where Mukunda’s images were installed. His body embraced 
only the Lord’s servants. His breath was devoted to inhaling 
the sweetness of the auspicious tulasi. His tongue tasted only 
the food that had been offered to the Perumal. His feet took 
him repeatedly on pilgrimage to the shrines of Hari. His head 
was bent only in adoration of the feet of the Perumal". This 
great Ambarisha even shed all the pleasures of domestic life and 
the earthly possessions as also the precious jewels and wealth. 
God was pleased with this exclusive devotion to Him and gave 
His devotee His own discus which protected the devotees and 
was the terror of their foes. Once in order to propitiate Vishnu, 
King Ambarisha along with his wife decided to observe Dwadasi 
Vrata for a whole year. On the completion of the vrata, in the 
month of Karthika, he had his bath in Kalindi having fasted for 
three days and worshipped Hari in Madura. He then bathed the 
iamge of Lord according to rituals laid down for Mahaabhisheka. 
He decked the idol with jewels, sandal paste, flowers etc, He 
pleased the brahmanas who conducted the vrata. He gave them 
60 crores of cows, their horns covered with gold, their hooves with 
silver and with splendid goods over them. The cows along with 
the calves with vessels for milking were gifted to the brahmanas. 
He gave them rich food, ample money and was about to break his 
fast. At that moment, Durvasa came there. The king honoured 
him, received him, prostrated himself before him and begged 
him to take food along with him. Durvasa agreed. He went to 
Kalindi for doing the obligatory mid day rites. He meditated on 
Brahma, had his dip in the holy waters. Meantime, the king 
realised that only half a muhurta was still left of the 12th day of 
the fortnight within which he should take food. The king was in 
a dilemma. Duty demanded that he should wait for his atithi. 
He consulted the brahmanas and said that duty also demanded 
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that he should break his fast before the 12th day of the fortnight 
expires so as to obtain the full benefit of the dwadasi vrata. 
He did not want to violate either of the two dharmas. The 
brahmanas then advised him that he could sip a little water as 
drinking water would be regarded as neither eating nor fasting. 
The king agreed with this decision. Having sipped the water, the 
king waited for the return of Durvasa. Durvasa returned from 
Yamuna. He knew by second sight that the king had partaken 
of water. Durvasa’s body trembled with anger. He felt that the 
king had transgressed duty in not having waited for his atithi. 
He plucked a hair from his mattedhair, raised an evil spirit out 
of it which was as fierce as the fire which comes at the time of 
the dissolution of the world. He directed that fire towards the 
king. The king saw this flaming apparition armed with a sword 
shaking its head and coming fast towards him. He closed his 
eyes and prayed to Perumal. The Lord’s discus which He had 
sent earlier to guard His devotee spun into action. The discus 
burnt that spirit even as a forest fire might burn an angered 
snake. Durvasa saw that the discus was fast approaching him 
also. He ran to save himself. But the discus pursued him. 
Durvasa sought shelter in a cave of Mount Meru. But the 
discus went there also in search of him. The rishi realised that 
there was no place in the sky, in the earth, the subterranean 
regions, the oceans, the upper world etc., where he could hide 
and avoid the terrible Sudarsana. Finally, he went to Virinchi 
(Brahma) and sought protection. Brahma said that He himself 
being subject to the will of Perumal, acts as per His command 
and hence He cannot protect Durvasa. Durvasa then sought the 
protection of Siva who lives in Kailasa. Rudra also expressed 
His helplessness against the almighty Lord. He said that He 
Himself was a part of Lord Vishnu’s maya and that Vishnu is the 
Supreme Lord. Siva advised Durvasa to go and fall at the feet 
of Hari Himself and that He will do whatever is good for him. 
Durvasa then went to Vaikuntha. With his body trembling with 
fear, he fell at the feet of Vishnu. He confessed to Achyuta that 
he had sinned by offending His devotee. He sought pardon. The 
Lord replied that He himself was in the hands of His devotees. 
His reply which appears in The Bhagavatam is also repeated 
in several places. God said, "I love My devotees and the saintly 
souls have by their love ravished My heart. I should have no 
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use even for Myself or for the Goddess Sri who is inseparable 
from Me, if I could not have with Me, My devotees who look 
upon Me as the Supreme goal. How can I give up the good men 
who have fixed their hearts on Me and have captured My heart 
by their devotion and who are perfectly content with serving 
Me? The saints are My heart and I am their heart. They know 
nothing dearer than Me and I know none dearer than them”. 
The Perumal therefore advised Durvasa to go to Ambarisha 
against whom he employed the black magic and which had 
recoiled on Durvasa himself. God said that the evil that is 
employed against good men recoils on the doer. He advised him 
to go to the king for forgiveness. 


Thus, instructed by the Lord, Durvasa who was tormented 
by the discus returned to Ambarisha and clasped his feet. Am- 
barisha on the other hand felt embarrassed and ashamed at the 
sage touching his feet. He started praising Hari’s weapon viz. 
Sudarsana. Ambarisha prayed as follows: 


"You are the God of Fire and the glorious Sun God. You 
are the Moon God, Master of the stars. You are the deities 
presiding over water and earth, over sky and air, over the subtle 
elements and the organs of sense and action. O Sudarsana, 
of the thousand spokes,beloved of the Lord, O protector of the 
world and Destroyer of all the weapons, You are dharma and 
satya, the sacrifice and the consumer of all sacrifices, You are 
the Protector of the worlds, the soul in all rites, the supreme 
puissance of the paramount Lord. I make my salutations to You. 
You are the protector of the three worlds. You are of dazzling 
purity and swift as thought and the doer of marvellous deeds. 
By your splendour O Lord of Speech, the darkness of ignorance 
has been dispelled and the minds of good men are enlightened. 
The world of cause and effect of high and low is manifested by 
you, your greatness is immesurable. When you are despatched 
by Hari of the invincible spotless glory, you enter the forces of 
the daityas and the danavas and shine on the battle field as you 
cut down their arms, bellies their thighs and feet and necks. 
You, O Protector of the worlds have been appointed by the Lord 
to destroy wicked men. O You are possessed of all strength 
ensure the safety of the brahmana so that our family may 
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prosper", Thus, on appeal by Ambarisha himself, Sudarsana 
cooled down. Durvasa blessed the king and said that he had 
witnessed the greatness of the devotee of the Ananta. The king 
and the rishi then took leave of each other. This story details 
the way Sudarsana rushed to the rescue of the Lord’s devotee. 


Sudarsana and Jayadratha Vadha: 


When the Mahabharata war took place, Lord Krishna drove 
the chariot of Arjuna. He came to he known as Parthasarathi. 
Jayadratha was the brother-in-law of Duryodhana. He was a 
very powerful warrior. Abhimanyu, the son of Arjuna was also 
an equally valiant fighter. On the 13th day of the Mahabharata 
war, a number of warriors on the Kaurava side surrounded 
Abhimanyu. One of the Kaurava warriors who was mainly 
responsible for the death of Abhimanyu was Jayadratha. This 
news spread very fast. While the Kauravas were happy, Arjuna 
who heard about his son’s tragic death was completely heart 
broken. He flew into a wild rage and without thinking of the 
probabilities or consequences, he in his deep anguish, announced 
loudly that he would avenge the killing of Abhimanyu before 
the Sun set on the next day by slaying Jayadratha the Kaurava 
hero who treacherously killed his son. Arjuna also added that 
if he failed in this vow of his, he would jump into the fire 
along with his bow Gandeeva and kill himself. Lord Krisna 
who heard this was very upset. He wanted to help Arjuna 
to fulfil his vow. The Kauravas who heard of the vow were 
frightened of Arjuna’s fury. They thought the only way they 
could save Jayadratha was to hide him till the Sun set on the 
next day. Arjuna got even more angry as he was anot able to 
locate Jayadratha. The evening was fast approaching. Arjuna 
was worried. Lord Krishna then decided to help Arjuna with 
one of His leelas. He directed Sudarsana chakra to fly to the 
Sun God and hide it. Sudharsana chakra obeyed. The moment 
the face of Sun God was covered by Sudarsana chakra, there 
was darkness everywhere. On the battle field, the Kauravas 
thought the Sun had set. There was jubilation in their side. 
Jayadratha was brought out of his hiding. Lord Krishna pointed 
out Jayadratha to Arjuna and immediately recalled Sudarsana 
chakra. The Sun therefore shone bright as before and Arjuna 
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was able to let loose his arrow and kill Jayadratha. The head 
of Jayadratha was severed and the vow of Arjuna was fulfilled, 
thanks to the intervention of Lord Krishna with His Sudarsana 
chakra. This action of Lord Krishna is described by Perialwar 
in his Thirumozhi pasuram 4-1-8 as follows: 


arfan mus aT eg slop sires eer 
go upauGu 
srifiens Curau vuen.Qurgguer Sg) 
por Fg 
op Daran_erg Brel umpuue ewes 
per BAevenus 
un gipim uta Gurgguer Usetu 


FBT LT HOTS. 
Meaning: 


Even as the Kaurava princes were eagerly counting the time 
when the Sun would set, Krishna, the son of Devaki fighting on 
the side of Pandavas, against the Kauravas, released Sudarsana 
which could fly faster than time to temporarily cover the face 
of Sun. He then pointed Jayadratha to Arjuna who killed him 
and the severed head of Jayadratha rolled on the ground. All 
the people witnessed Lord Krishna standing in the battle field 
by the side of Arjuna. 


The famous shrines of Sudarsana Alwar: 


Some of the temples have separate sannidhis for Sudarsana. 
Such separate shrines are at Thirukkovalur, Thiruvahindrapu- 
ram, Thirukudanthai (Kumbakonam), Kandiyur, Srivilliputtur, 
Vanamamalai, Alwarthirunagari, Thirukkurungudi, Srirangam, 
Varadaraja Perumal Koil (Kanchipuram) and at Thirumogur. 


In Srivilliputtur, in the Vatapatrasayee temple in the big 
prakaram on the southern side, there is a separate shrine for 
Chakrattalwar. The idol of the chakram consists of Sudarsana 
himself seen in a human form. It is known as Pratyaleedhaa 
Padambuja i.e. inside the circle the feet of Chakratalwar are 
shown in a posture as if He is about to run - May be to carry 
out His Divine will. Sudarsana is referred to as “Trinetra” 
(having three eyes) and as "Jwala Kesi” (flame haired). Both 
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these are depicted in the Sudarsana idol at Srivilliputtur. There 
is a small story connected with this idol at Srivilliputtur. It is 
believed that once upon a time, Chakratalwar who is now in 
Srivilliputtur, was in Thiruvananthapuram (Trivandrum). The 
said idol was said to be emitting fire and was in an ugra roopa 
(ferocious form). Once Andal was taken to that place and it is 
said that immediately thereafter the Sudarsana stopped emitting 
fire and became cool. Later when Andal was brought back to 
Srivilliputtur, Chakratalwar was also brought to Srivilliputtur. 
This story has got no basis in the puranas. But it is very widely 
believed to be true only through karna parampara i.e a story 
passed on by word of mouth from generation to generation. 


The pictures of the Sudharsana Alwar at Thirumogur, 
Srivilliputtur, Kanchipuram, Kumbakonam and Srirangam are 
given in the beginning of this chapter. 


Having related the stories connected with the greatness of 
Sudarsana, it will be appropriate now to conclude this chapter 
by quoting the verses from the Sudarsana Ashtakam and the 
Shodasa Ayucha stotram, along with their meaning in English. 
Sudarsanashtakam: 

1. Stotra: 
wferra afer siheor apr YT 
BE RATT ANT TEAS NTT | 
Piteagesd aia feet wed ait 
wa wa st geela wa ora tt Gees 


Meaning: 
O’ Sudarsana! 
The enemies take to their heels on seeing you; 
= glorious traits are shining like ornaments around your 
n 
You steer your devotees safely through the treacherous waters 
of this Samsara; 
The world exists because of you; 
You annihilate the sins of your devotees; 
You make your devotees follow scruplously the tenets of 
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dharma as laid down in the Vedas; 
Victory to you Oh Sudarsana! 
Victory to you Oh Sudarsana! 


2. Stotra: 


Qe GUE Ss 
Wa-Te we aes wa-we we are 
wfta frerrofza socio ofa 

wa aa shea aa ae sigeyia y 


Meaning: 
Oh Sudarsana! 
You are a beautiful ornament held in the hand by Perumal; 
You are the cause for the Devas losing their fear of the asuras; 
Indra and Brahma salute you; 
The Satapatha Brahmana which belongs to the Sukla Yajur 
Veda praises you; 
The learned and the famous scholars seek your help for their 
success; 
Siva who is known as Ahirbudhnya bows to you and acknowl- 
edges it in his samhitha; 
Salutations to you Oh Sudarsana! 
Salutations to you Oh Sudarsana! 

3. Stotra: 
egeaicars flere qy-at Faret TAT 
aformefaae oftfiranrgsie | 
mecmited vterarrafter 
wa aa sigeeia oa ay sit gees 


Meaning: 
Oh Sudarsana 
You have the golden colour of the flashes of lightning; 
The tongues of flames around you look like a cage of fire 
around you; 


You are surrounded by Vasudeva, Sankharshana and other 
holy persons; 
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Even those who have very sharp intellect are notin a position 
to grasp in full your greatness; 
You look beautiful surrounded by all your weapons; You are 
an expert in protecting those who seek your help; 
Salutations to you Oh Sudarsana! 
Salutations to you Oh Sudarsana! 

4. Stotra: 
Pravateaan Frevtreaia waa 
Fombeisaes Rroceqrta | 
witeaairern eqaitran 
a a sitgeeta a war sitgesia n 

Meaning: 
Oh Sudarsana! 
The Sages have unshakable faith in you; 
You are the embodiment of the six great qualities of Jnanam 
(knowledge) Sakthi (power) Balam (strength) Aiswaryam 
(prosperity) Veeryam (bravery) and Tejas (fame) or luster. 


The Vedas have spread yor greatness far and wide; (like the 
Lord) You are also seen in the Para and Vyuha forms; 

You got rid of all enemies of Indra (who has great faith in 
you); 

You were the destroyer of Kasi, the town of Siva; 

(What is more, you were the arrow which killed Tripurasura) 
Salutations to you Oh Sudarsana! 

Salutations to you Oh Sudarsana! 


&. Stotra: 


quizcnads afraftrenfrada 
wgafaantrands waefrentrada | 
SCRA Tage NRA 
oa a oft gees oe ora at Geeta 
Meaning: 
Oh Sudarsana! 
You are the destroyer of asuras; 
You steer your devotees from the dangers of this pitch dark 
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night of samsara; 

You are the bright light which has put an end to their cycle 
of birth, death and rebirth, 

All the Mayas of the Asuras are helpless before you. You see 
through all of them; 

You rid your devotees of ignorance; 

The devas have witnessed your acts of bravery; 

You destroy the enemies in many ways; 

Salutations to you Oh Sudarsana! 

Salutations to you Oh Sudarsana! 


6. Stotra 


sinparcieage wire th eat 
fracarorafecga fafrararersiieaga | 
qyneres afar eernracaraiad 
wa ae sieges wa ae sitge eta 


Meaning: 
Oh Sudarsana! 
Your weapons are like a garland round your neck; 
The Mayas used by Asuras are of no avail before you; 
The colourful garlands worn by you, enhance your beauty; 
Your form has been installed in the yantra (motif) to the 
accompaniment of very efficacious mantras; 
You have been bound as it were, by limitless kindness and 
compassion to your followers. 
Salutations to you Oh Sudarsana! 
Salutations to you Oh Sudarsana! 


7, Stotra 


faferraacd acre frqu ceed eeTH 
wa wa st gees aa aa st Geeta 
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Meaning: 


Oh Sudarsana! 

You are the eyes of the three worlds; 

You are the embodiment of Rig, Yajur and Sama Vedas 
Your effulgence i.e. Tejas, makes me realise that you are the 
quintessence of the three agnis viz. Garhapathya, Ahvaneeya 
and Dakshinagni for your devotees; 

You are the shining, boundless quintessence of knowledge; 
You are all powerful; 

You are the unvierse 

You are the embodiment of all acts 

You destroy all the diseases and fears of the devotees 
Salutations to you O Great Sudarsana! 

Salutations to you O Great Sudarsana! 


8. Stotra 


yar Fereardbra wares 

fraftreagfiara fafscrerat srry 
aftateafrarra uftafeanrarry 
wa aa at geeia aa ara sit geet 


Meaning: 
Oh Sudarsana! 
Knowledge is all the wealth for the great souls; When such 
persons approach you, you give them moksha; 
Those who repeat the Six lettered mantra of your name, are 
able to attain easily all they desire; 
The devotees worship you after having installed you in a 
yantra with six angles; 
‘You are well established in all the tattvas (aspects of creation) 
You are able to read the thoughts of your dvotees and fulfil 
all their wishes - spoken and unspoken. 
You are a veritable Kalpaka Vriksha conferring on the dvotees 
limitless prosperity; 
Salutations to you Oh Sudarsana! 
Salutations to you Oh Sudarsana! 
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9. Phalastuti: 
frigenfag ayrat eat agers wel | 
feetsft saree: ware a fgeta corpgeyce & 
Meaning: 
Those who repeat 
This Sudarshan ashtakam full of essence written by Sri 
Venkatanatha Vedanta Desika will be able to fulfil without 


a break all their wishes even if they wish for the impossible, 
due to the prowess of the chakra. 


Sri Shodashayudha Stotram By Nigamanta Mahadesika: 


(This is about the 16 ayudhams of Sudarsana) 
1. Stotra: 


PRAGA SATHERTERTAT | 
We Weoteffetguai = ve yaa 


Meaning: 


May the great Purusha - Sudarshana the King of weapons 
who is associated (attended upon) by sixteen divine weapons 
which are like sixteen kalas (aspects), bless you. 

2. Stotra: 
ART Ta BTA MTA | 
Wg Ae Wh URI Ufiact v 
Meaning: 


The world is rotating like a wheel. Time is also moving 
like a wheel. Both are subservient and under the control of 
Chakrayudha the foremost among all weapons. The Lord Him- 
self has taken the form of this chakra. May this supreme ayudha 
protect all. 


3. Stotra: 


BSAA FA: WY TA | 
& feet Bercwen ary aftag & 
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May that axe, which created many axes held by Rudras, 
protect you. 


4, Stotra: 
tern Brae sieay den: ByzSA 
VQ Fa Waka wT Bat Waa 


Meaning: 


May that spear which, when raised playfully by Sudarsana, 
caused mortal fear among the asuras and made them run away 
like a flight of birds - protect you. 


8. Stotra: 
de Ora Fea wear Fa eveaT 
Mf cvderevesah vai cstefee: 1 


Meaning: 


Sudarsana uses the Danda (club) to punish the Daityas 
and Danavas who deserve punishment. May that Danda punish 
your enemies. 


6. Stotra: 
SATs WH START | 


arreguiaendt & wg iPareyet tt 
Meaning: 


Even as the elephant is controlled by an Ankusa (goad) 
the Ankusa weapon wielded by the unbridled Sudarsana helps to 
root out and destroy elephants in the form of worldly evanescent 
pleasures of the devotees of the Lord. May that Ankusa protect 
you. 


7. Stotra: 


Et wes as WTA VT 
Bg wa aes RadiPacer a y 
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Another weapon of Sudarsana is the Satamukha Agni of 
100 tongues. If one meditates on it, all the sins of men will get 
burnt up like moth before a flame. May that Satamukha agni 
protect you. 


8. Stotra: 
afr caverta frorecfroafa 2 1 
a ges fife ag aera op 


Meaning: 


Sword is yet another ayudha of Sudarsana. Being an 
embodiment of knowledge, it can tear asunder the ignorance 
of devotees with its effulgence. May that sword grant you 
enlightenment. 


9. Stotra: 


fen wien fetal warcirnfaaar | 
arava wife: ar wifes Terie area & 


Meaning: 


Sakti ie. spear is also an ayudha of Sudarsana. It rep- 
resents the creative energy of Lord Vishnu. It is extremely 
powerful and of undiminishing potency. May that Sakti remove 
your weaknesses. 


10. Stotra: 
anced aeq Pert wee a ofteeaa | 
Rt WETERSET TT Tg eH 


Meaning: 


Panchajanya, the conch of Vishnu is next in importance 
only to Sudarsana. It is also construed as one of the subordinates 
of Sudarsana. It has the shape of Pranava (the sacred syllable 
OM).When blown, it emanates a loud noise which makes the 
enemies shudder with fear upto their innermost guts. May that 
conch protect you! 
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11. Stotra: 
a aiareawgry amracag Bre | 
ONS SARI TST: WIFEAA: | 


Meaning: 


The Rishis say that Sarnga bow is an embodiment of 
Sattvika Ahankara and that the arrows which fly from that bow 
are the Indriyas (sense-organs). Lord Vishnu who holds that 
bow has taken on the form of Sudarsana. May the bow held by 
Him protect you. 


12. Stotra: 


argirta ata Rearnil fePreaa 
ae ded gala oer Trea 


Meaning: 


Sudarsana holds in his hand a noose as one of the weapons. 
It is that noose which he used for creating the world. May 
that noose release and redeem you from the binding strings 
of Samsara (so that what is used to bind a person (noose) is 
praised as one which can release those imprisoned by the bonds 
of this Samsara). 


13. Stotra: 


fret 23 taea fies da ate: | 
Sara FA TOT AR Perey & 


Meaning: 


The world is a field to be cultivated. The Lord is the 
matchless supreme cultivator. The plough which Sudarsana 
holds as a weapon in his hand indicates this fact. May that 
plough confer on you victory in your battles. 

14. Stotra: 
TNR and al serie Swe 
areas easarreniieaier tere: 1 
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(Vajra is an ayudha of Indra. This was made out of the 
spine of Sage Dadhichi, with which Indra killed the demon 
Vritra. Amongst all the weapons Vajrayudham is most power- 
ful). Lord Krishna, the Gita says, is Vajrayudham among the 
weapons (Such a Vajrayudha has become more powerful ever 
since it became one of the 16 weapons of Sudarsana). May this 
Vajrayudha made out of Dadhichi’s spine, protect you. 

15. Stotra: 
frenieft wferal fen afeatiret | 
are: sheet yey reefer a 


Meaning: 


The Gada (mace) is the embodiment of Buddhi. This gada 
of Sudarsana is well known as having the power to destroy even 
the world. May that Gada put down all your troubles. 

16. Stotra: 
arakweenfoed gaat 3 Aw} 
Vhergeeary Firat etre a 


Meaning: 


Pestle (Musala) is another weapon of Sudarsana.. It has 
the power and capacity to pulvarise all the things in this world. 
May this weapon cure you of all the evils that arise and flow 
from ignorance. 

17. Stotra: 
wifer te strafed 2 weraie fiw: 
erat Bet sree Breyer fereperet w 


Meaning: 


Siva had expounded the Sudarsana mantra in the Ahir- 
budhnaya samhita. The subject of that mantra viz. Sudarsana 
uses the trident (trisula) to trouble and nettle the opponents and 
enemies. May that powerful weapon rid you of all your problems. 


40 108 Vaishnavite Divya Desam - LI 


18. Stotra: 
area Tea Qeeres wef W waa | 
Sheng get Reany ange: Wewrge i 


Meaning: 


The Sastras say that Sudarsana is the Creator of all 
weapons in this world. May Sudarsana who wields all the 
above mentioned 16 weapons protect the entire universe. 


19. Stotra: 
seer Fea YAR Tar | 
erase Remy Gegie: v 


Meaning: 
This stotra was written by Sri Venkatesa Kavi (Vedanta 


Desika) so that the people may have all prosperity. This poem 
has as its central theme Sudarsana and his sixteen weapons. 


OM NAMO NARAYANA 


“ee 


IRAP yeyRYyD mysoumury,y, Map yerypeYD wesuesig 





Jempeyeneyy Wg mgyndiqALg seyUIsBleN Lg mysourntyy, 





SI UINFY BARS) - EARL, 2 luederyRyD Wg reyyuepny ny, JempeyeLyBYY Ug mnynditaug 





SIYLINUTBARS]/) - WereSeUULA TTT, SIBAB[OOP] - WeIedeUUTA TTY, MIA Weindoy - wereseUUlA LUG], 







THIRU VINNAGAR (OPPILIAPPAN) 


This divya desam is in Tanjore District in Tamil Nadu. 
It is about one mile from Thirunageswaram railway station 
and about four miles from Kumbakonam. The moolavar is 
known as Oppiliappan, Srinivasan. He is seen in a standing 
posture facing east. The Goddess is known as Bhoomidevi. 
She is also known as Bhoodevi, Bhoomi Nachiar, Dharani Devi 
and Vasundara. She is seen in a “mandi ittu vanangum kolam” 
posture (semi sitting posture). She is facing north. Opposite 
Her is the idol of Markandeya rishi who brought her up. He is 
seen in a sitting posture facing south. His posture is like that 
of a father who is gifting away his daughter as a bride to the 
would be son- in-law (kanya dhanam pose). The vimanam is 
known as Vishnu vimanam as also Sudhananda vimanam. God 
appeared in this place before Markandeya rishi as also Kaveri 
Thayar. It is widely believed that the God here is the brother of 
Lord Venkatachalapathi of Tirupati. Hence the place is known 
as Then Tirupati (South Tirupati). 


This place is known varyingly as Bhooloka Vaikuntam, 
Thiru Vinnagaram, Vyoma puri, Akasa nagar, Tulasi vanam 
and as Markandeya kshetram. Perumal has several names. As 
stated earlier, He is known as Oppiliappan. He is also known 
as Thiru Vinnagarappan, Srinivasan, Sri Venkatachalapathi, 
Ponnappan, Maniappan, Muthappan, Ennappan. 


The mythological story relating to this place is related in 
Brahmanda puranam. Brahma is said to have related this story 
to Narada and other devas. According to Brahmanda purana, 
sage Markandeya was performing penance in the Tulasi vanam 
(the site of the present temple). To the south of this area were 
flowing the three rivers Dakshina Ganga, Dakshina Godaveri 
and Dakshina Yamuna. One day, the rishi saw a small baby girl 
under a tulasi plant. The child was very lovely and winsome. 
The rishi took her home, named her as Bhoomi devi as he found 
her on the ground underneath a tulasi tree. In course of time, 
the girl grew up. The rishi was very keen that he should get 
her married to Lord Narayana himself. One day in the month 
of Panguni, on Ekadesi day when Tiruvona star was in the 
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ascendent, an old brahmin wearing torn clothes, holding a stick 
in one hand to balance himself while walking and a kamandalam 
in the other hand, appeared before the rishi. The rishi wanted to 
treat him asa honoured guest, give him good food and then allow 
him to go his way. But the events turned out to be otherwise. 
The rishi washed the feet of the old brahmin and asked him as 
to whether he could help him in any manner. The old man then 
said "O rishi! Please grant me my wish. I have become very old. 
I do not have any son or a wife to look after me. I do not have 
any relatives in this world. I am alone. I have therefore decided 
to get married. I heard that you have a beautiful daughter. I 
request you to give her in marriage to me so that I could be 
happy and ensure a place for myself in heaven by performing all 
the poojas in true manner with a wife by my side. I have come 
to beg you to give your daughter in marriage to me“. The rishi 
was astounded on hearing this request. He was in a quandary 
as he did not wish to hurt the old brahmin beggar by refusing to 
yield to his wish. At the same time, he did not want to give his 
beautiful young daughter in marriage to this ugly old beggar. 
He tried to dissuade the beggar from entertaining thoughts of 
marriage. But he found that the old beggar was adamant as he 
caught hold of the feet of the rishi and entreated him and said 
that his whole world and future depended upon his agreeing to 
give his daughter in marriage to him.The rishi tried to trick him 
and is reported to have told the old beggar that his daughter 
was very young, she was not well versed in the art of cooking 
and that very often she was in the habit of even forgetting to 
add salt in the food preparations and that she was incapable of 
preparing tasty food. He therefore asked the old man to look 
elsewhere for a suitable bride who could give him tasty food and 
be a fit companion in his old age. He added that if he were to 
give his young girl in marriage, then when the bride prepared 
the food that was not tasty, the old man may get angry with his 
wife and may hit her. Seeing his daughter in this impasse the 
rishi said that as a father and as a rishi, he might even curse the 
husband who ill treated the wife. He therefore pleaded with the 
old brahmin to turn his thoughts elsewhere and seek a more 
suitable bride. But the old beggar threatened to give up his life 
then and there if his wish was not satisfied. The rishi closed his 
eyes and started deep meditation and prayed to Lord Narayana 
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to find a way out of this repugnant piquant situation. Lo and 
behold, after his sincere prayers when he opened his eyes, he 
saw in the place of the old beggar Lord Narayana himself. The 
God appeared as a young youthful person. He held in his two 
hands the chakra and the conch. He was wearing a shining 
crown studded with precious stones. He was also wearing a 
number of garlands strung with precious stones. One of his 
hands was stretched out in a posture as if to receive the hand of 
his would be bride. The rishi was lost in happiness. He praised 
the lord for having fulfilled his one and only wish viz. to have 
the lord as his son-in-law. The God then smiled and told the 
rishi that he was very happy with the unshakeable faith that 
the rishi had in Him and He said that henceforth even as the 
rishi had predicted His would be wife need not add salt for any 
of the preparations that she makes. He said that only saltless 
preparation would be eaten by Him with a relish in that place. 
He promised to grant any other wish that the rishi may have. 
The rishi prayed to God to marry Bhoomidevi and stay on in the 
same place so that other devotees could also have His dharshan. 
He desired that the place where the Lord appeared before him 
should bear his name and be known as Markandeya kshetram 
and even as the God had agreed to have his food without salt, 
the devotees who come there should also taste only such food 
and enjoy it as a gourmet’s delicacy. He also prayed that God 
may confer moksha on him. God granted all these prayers. He 
said that as He had left His heavenly abode (vin ulagam) (in 
Tamil means home in the sky) and has come to reside in this 
place of his own volition, the place will henceforth be known 
as Thiru Vinnagaram. The divine marriage took place in the 
month of Aippasi i.e. October-November when the Tiruvonam 
star is in the ascendant. The temple where the God and the 
Goddess reside was built by Visvakarma the divine architect and 
the place also came to be known as Aakaasa Nagar. 


It is related that Lord Brahma himself came from 
Satyalokam to Thiruvinnagaram and celebrated for the first 
time the Brahmotsavam for the Lord. The first Brahmotsavam 
was performed in the month of Panguni when the Chithirai star 
is in the ascendent. Even today on the same day the Brahmot- 
savam is celebrated. The festival is celebrated for 8 days and 
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on the 9th day, when Ekadasi and Thiruvona nakshatram are 
there, a Thiruttare utsavam is also celebrated. On another oc- 
casion, in the month of Purattasi when Chithiraa star is in the 
ascendent, Brahma celebrated another Brahmotsavam for a pe- 
riod of eight days and on the 9th day, again when the Thiruvona 
star is in the ascendent, there is a ceremonial bath for the Lord 
in Dakshina Ganga river, when Lord Brahma is also said to par- 
ticipate in the holy bath. Even today, in the month of Purattasi 
and Panguni the two Brahmotsavams are celebrated and it is 
said that Lord Brahma with the other Devas come to Thiruvin- 
nagaram and supervises the performance of Brahmotsavams. 


There are a number of theerthams in this place. There is 
a tank inside the temple in the northern part known as Agoratra 
pushkarini. There is a story connected with this theertham. 
It is said that once upon a time, there was a brahmin named 
Devasarma. He was a descendant of Bharadwaja rishi. He 
was well versed in the vedas. But due to his bad luck, once 
he misbehaved with the daughter of Jaimini muni and thus 
incurred the wrath of Jaimini muni. The muni cursed that 
the brahmin should become the kirounjam bird ( Heron). Deva 
Sarma felt ashamed and requested the muni to forgive him and 
save him from the ill effects of the curse. The muni then advised 
the brahmin that as soon as he became a bird, he should go to 
Markandeya kshetram and take his position in the branch of a 
tree on the bund of the tank inside the temple. He said that 
later that branch will be affected by cyclonic winds and will fall 
into the tank. When the holy waters of the tank touch the body, 
he would be released from the curse. As cursed, the brahmin 
was transformed into a Krounja bird. He then flew to Thiru 
Vinnagaram and was hanging on one of the branches of the tree 
on the tank bund inside the temple. As was predicted, in due 
course, there was fierce cyclonic wind in the middle of the night 
and the branch broke and fell into the tank. The bird which had 
this accidental dip in the holy water was redeemed of the curse 
and resumed his human form and proceeded to Vaikunta. At 
that time, the servants of Lord Varuna looked at the brahmin 
and asked him O Brahmin! Usually people are not supposed to 
have a bath in the tank during the night. We have also been 
told that those who transgress this rule should be punished and 
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asked him why he should not be punished for violating this norm. 
They stopped the brahmin from proceeding to Vaikuntm. Then 
the Vishnu envoys who had brought the vimanam to take the 
brahmin to Vaikuntam replied that the messengers of Varuna 
apparently did not know the special significance of this tank and 
its great quality. They said that a bath in this theertham by day 
or night would be blessed. They said this and resumed their 
journey to Vaikuntam with the brahmin. Since that day, the 
pushkarini came to be known as Agoratra pushkarini. Even 
today there is a tulasi tree near the tank and whoever sits 
under the tree, repeats the Ashtakshara mantram and gives 
small gifts of cash and good food to others is said to get rid of 
his sins and attain vaikuntam. 


Saranga Theertham: 


To the southwest of this temple there is a tank which is 
known as Saranga theertham, This is also regarded as a very 
holy tank. It is held in greater regard and reyerance than even 
the Duanuskodi theertham. 


Surya Theertham: 


This theertham lies to the north of Saranga theertham 
also regarded as very holy. Once upon a time, Lord Siva is 
said to have plucked one of the five faces of Lord Brahma. 
To expiate that sin, he visited various holy shrines. This was 
the one among the places which He visited. Sun God is said 
to have repaired and renovated the tank and hence the name 
‘Surya theertham’. It is also believed that once upon a time, 
Lord Siva had a bath in this tank in order to rid himself of the 
sin of having killed Daksha. 


Yet another theertham is to the northwest of this place 
known as Indra theertham. Once upon a time, Lord Indra had 
his bath in this tank in order to wash off his sin for having 
misbehaved with Ahalya. 


To the south of Indra theertham is Brahma theertham. It 
is believed that Lord Brahma himself had a bath in this tank 
and only then got installed as Brahma. 


3 
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To the south of the Srinivasa temple, the river which 
is flowing is known as Dakshina Ganga. Today it is known 
as Nattaru. It is believed that once upon a time, the Rivers 
Ganga and Godaveri approached Lord Brahma and requested 
him to cleanse them of the accumulated sins of all the pilgrims 
who bathe in them to attain purity. They requested Brahma to 
tell them of a place where they could in turn wash away the 
accumulated sins. Brahma advised them to go to Kumbakonam 
where he said that river Kaveri splits into two channels in order 
to encircle the Sarangapani temple. He also advised them to 
join the southern channel of Kaveri at Kumbakonam and flow 
along with the river till they reach to the west of Markandeya 
kshetram. He further advised them to break into two channels 
after reaching Markandeya kshetram and that the water would 
then be used for performing Thirumanjanam to Lord Srinivasa 
(Oppiliappan) so that they would then be rid of all their sins. It 
is also believed that the rivers Godaveri and Yamuna also are 
flowing near this kshetram. Dakshina Godaveri is known as 
Kerthi manaru and Dakshina Yamuna is known as Arisollaru. 
Thus, the three holy rivers viz. Ganga, Godaveri and Yamuna 
are also believed to have merged and flowing with the waters 
of the river around the Markandeya kshetram, to get purified, 
by association with the presiding deity of this place viz. Lord 
Oppiliappan. 


This is a vadagalai temple. A shrine devoted to Sri Vedanta 
Desika is situated just near the garbagriha. Sri Desikan enjoys 
an important position in all the festivals in the temple since his 
idol is taken in procession just ahead of the Divya prabandha 
ghoshti for all the festivals. 


A special significant aspect of this temple is that there is 
no separate sannidhi for the Thayar. The Thayar is-seen only 
along with God in the main shrine. Another peculiar aspect is 
that the Utsavar is:never taken out in procession all by hiniself. 
In all the processions, the utsavar is acocmpanied by the idol of 
Bhoomi Devi. 
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Epigraphical Highlights: 


In spite of its antiquity, there is not much of epigraphical 
evidence available in this temple. There is only one inscription 
on a stray stone built into the north and southern walls of the 
mandapa in front of the central shrine in Oppiliappan temple. 
This inscription is in Tamil and it registers a grant of land to 
the Srivaishnavas of Thiruvinnagar-Appan temple for meeting 
the expenditure towards offerings and celebrating the festivals 
for God.! 

Hymnology: 


Four Alwars have sung in praise of the Lord in this divya 
desam. Nammalwar has sung eleven pasurams, Tirumangai 
Alwar thirty four pasurams, Poigai Alwar one pasuram and Pey 
Alwar two pasurams. 


Saint Nammalwar the greatest of mystic poets in said to 
have been seated under a tamarind tree in the Alwar Thiruna- 
gari in Tirunelveli district and there he had the vision of all the 
deities. But he has sung in praise of the Perumals of only five 
divya desams in Chola Nadu, one among which is Oppiliappan 
sannidhi. The saint says that this Perumal excels in bringing 
harmony and unity between things that cannot apparently be 
united. Apparently, the Lord appeared before Nammalwar in 
five forms and even today, in the temple we can see God in 
these five forms. These are as follows: The moolavar is called 
Thiru Vinnagarappan; the utsavar is known as Ponnappan.The 
Bhogamurthi is known as Muthappan. The other two are En- 
nappan and Maniappan and they have separate shrines within 
the precincts of the temple. Nammalwar was so taken in by 
the charm of the Lord that he said that the Lord is unique and 
unequalled. Literally translated this means “Than oppar il Ap- 
pan" (“ser giurg Qe otiueir”) which seems to have been 
corrupted through the ages as Oppiliappan. 

The following pasuram of Nammalwar from Thiruvoimozhi 
is very important as the different names of this Lord are used 
in this pasuram: 


Ins.No. 73 ARTE 1932 Appendix B 
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Thiruvoi Mozhi 6th pattu 3rd Thiruvoimozhi: 6-3-9): 
serortuer arsenide mrs sreéreneris Oupparnriis 
Guréreriucdr wesuciuer (pSSZUUGIorWs sretrer Li 
Qiywrus 
Mererts QurerupHiep QEdcanersgy Sap5S Heir 
parS“errine fewlusr sisorsr ger gro p)ypCov. 


Meaning: 


The Lord who is residing at Thiru Vinnagar which is filled 
with golden coloured clouds is unique and has no equals; He 
will surely resolve all my problems. I have been lucky to be 
blessed by His divine feet - the feet which have the ability to 
bring back to life even those who are dead. That Lord is my 
father as well as the mother who bore me and brought me up 
(En appan). His body has the effulgence of gold (Ponnappan). 
He is adorned with bright shining jewels studded with precious 
stones (Mani appan). He is cool and calm like the precious 
pearls (Muthappan). I have thus seen him in different forms in 
this place. 

Pey Alwar Third Thiruvandadhi 61st pasuram: 
uerCrwerin Coumarth UTPSLW MUGS 
Osrentt GnpsuTsFsgs Carudle Curse - ascr® 
summing SarCerne ser ih sige 
armgureér ger lesen as. 


Meaning: 


The Perumal who resides at Vaikuntam can also be seen at 
Thiruparkadal, Thiruvenkatam, beautiful Sholinghur filled with 
thick groves full of humming bees and at Thiruvinnagaram 
where He is seen as an ever young person. 


Nammalwar Thiruwvoimozhi 6-3-1 


BLGrajo Qed 57Gb sussaupuoris 
SrerUMEUo Feiyb aw sipgZuwrs 
UdmAIMEUo LTS Augureir sreéirnerwireiourener 
Aevad wKG GF Hodiewenrass seistGCowr. 
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Meaning: 
Tsaw 
my Lord 
at Thiruvinnagaram - a place where many prosperous persons 
live 
He is my master; 
He is omnipresent and omniscient; 
He is all pervading; 
He is several things and all things at the same time; 
He is heaven as well as hell; 
He is enmity as well as friendship; 
He is poison as well as Nectar; 
He is prosperity as well as poverty; 
Yet He is one - The absolute ultimate Truth! 
Tirumangai Alwar Peria Tirumozhi 6-2-9: 
Curaers gromg wren okeao suTereis S10 
Gargr! CarBs Qe Carerganr. uererfier 555 
Sra! gr@urn) wrt aug CurQ@uer wars Oss 
CGugr! Hersrnpisear BaSienenag CuwuseaCer! 


Meaning: 
Oh God you who reside at Thiruvinnagaram 
You who are the greatest amongst all the Gods; 
You who have the divine mother on your chest always 
and are inseperable from her; 
You who espoused the cause of the Just Pandavas; 
You who are gentle in your speech; 


Oh Vedaswaroopa you are the light in my mind (cause for 
enlightenment) 


I seek protection and refuge at your lotus feet. 
Divya Kavi Pillai Peumal Iyengar 108 Tirupathi Andadi 


MUD AOL FSGSFio wors@s —sigenw 
Qedupouy & BEsHorrw! - yur 
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DG Seren agronr! Asgmgu gyid stein Goon cir 
Qug Sener rreg Cu. 


Meaning: 
The Lord who is at Thiru Vinnagar 
My master! 
You reformed me such that now my speech, my hands, my 
thoughts are all yours. 
As a result even if I am given an opportunity to rule over 
Devaloka, I will not even give it a moment’s thought (I will 
reject it outright without a second thought). 


THIRU CHITRA KUTAM 


Thiru Chitrakutam, more famously known as Chi- 
dambaram, is, for many, associated with Nataraja ie. the 
Dancing Siva. Very few would immediately recognise it also 
as a vaishnavite shrine and that too one of the 108 vaishnavite 
divya desams. In fact, Chidambaram is a place which is held in 
high veneration both by the saivites and the vaishnavites. The 
vaishnavite sthala purana is based upon Brahmanda puranam, 
Kshetra kandam. Visvakarma, the divine architect is believed 
to have built Thiru Chitrakutam. According to the saivite sthala 
puranam, Paramasiva made this place His abode and hence 
this place is known as Chit Ambalam meaning the presence of 
the cosmic Being as Akasa (Ether), The place is also known as 
Perum patrapuliyur as Vyagrapatha rishi ie. Pulikal munivar 
(Rishi with feet like that of tiger) the devout sage did penance 
here and had the darshan of Siva as Nataraja. It is known as 
Pundarikapuram for saivites and as Thillai nagar Thiru Chi- 
trakutam for vaishnavites. The shrine for Sri Govindaraja at 
Thiru Chitrakutam faces east and lies close to the chit sabha of 
Sri Nataraja who faces south. Another peculiar feature is that 
no where else do we find an ancient Vishnu sthala complete 
with separate tower, Bali peetam, dwajasthambam and Garuda 
shrine facing the Lord, a separate Thayar shrine with a sepa- 
rate management of its own with its own rituals in such close 
proximity to the sanctum sanctorum of Siva. Both the sthalas 
are encompassed in one place. 


Chidambaram isin South Arcot district. Itis well connected 
by train as well as by bus. As soon as one enters the town, the big 
temple with its four majestic gopurams serves as a landmark for 
miles around. It is about 150 miles to the south of Madras. The 
town though not big has well planned streets with geometrical 
symmetry. The four main streets are all laid out on a strictly 
square pattern. The actual age of this shrine can hardly be 
assessed as nowehre in the recorded history do we come across 
any authentic account of the birth of this famous shrine. Koyir 
puranam a very ancient record speaks of a 6th century Pallava 
King Simhavarman (550-575) as having worshipped the original 
deity in Thillai forests. There are other records of reference 
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both in Tamil and in Sanskrit which refer to Thillai as an 
established Siva sthalam. The Sabha where the dance took 
place and the other mantapas and Sabhas in the temple are 
all very impressive. While the gopurams have an air of stately 
grandeur, the atmosphere of the Sabhas is one of religious 
sublimity. There are in all five Sabhas of which the Nritta 
Sabha is the most spectacular and the piece de resistance in the 
whole area. This is the hall where the Lord of Thillai viz. Siva 
is stated to have entered into a dancing competition with the 
Goddess! 


The moolavar here is known as Govindarajan. The vi- 
graha of Sri Govindaraj is a massive majestic figure reclining on 
Adisesha with the figures of Brahma,Sridevi and Bhoodevi by 
His side. He is seen in a boga sayana pose facing east. The ut- 
savar is known as Parthasarathi and Devadi devan. He is seen 
in a sitting posture with chaturbhujam, shanku, chakram and 
His right hand raised in gnana mudra (Upadesa mudra). The 
Ubhaya Nachiyars are also seen by His side. 


The shrine has had a non controversial existence upto the 
time of the Chola Kings. Worship was offered to both the deities 
in the appropriate manner. But apparently, during the period 
of the Chola Kings Vikrama Chola and his son Kulottunga II 
(first half of the 12th century) Chitra kutam as a vaishnavite 
shrine was pushed to the background, as those Kings were ardent 
saivites. Navaraja was their family deity and they used their vast 
wealth for providing magnificent edifices and endowments to the 
saivite shrine. Actually, the vaishnavites felt that there was a 
serious danger to the utsava vigrahams of even the Perumal and 
hence the utsava murthi was removed to Lower Tirupati. It was 
after many years when the fortunes of the Cholas varied and the 
Vijayanagara Kings Ramaraya and Achutaraya, successors of the 
famous Krishnadevaraya took serious interest in the vaishnavite 
shrines, that Chitrakutam as a vaishnavite divyadesam gained in 
importance. The temple was re-consecrated in the first half of the 
16th century. In 1539 Achuta Devaraya is said to have ordered 
the installation of Thillai Govindaraja according to Vaikanasa 
sastra and granted 500 gold coins for meeting the expenses of 
daily worship. However that order was not implemented and it 
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was left to Krishnappa Nayak of Gingee,a Vijayanagara chieftain 
to carry out the various reconstruction and improvements for 
the tower. dwajasthambam, garbagriha ete., of the temple. All 
those renovations took place in 1599. Further extensions and 
construction of vimanam and mandapam etc., were made in the 
first half of the 17th century also. 


Let us now turn to the mythological stories connected 
with this divya desam, The stories connected with this divya 
desam are related to Bavishyotra puranam Kshetra kandam 
in the chapters dealing with Krishna kshetra mahatyam. The 
Chitra kuta vaibhavam and the mythological stories connected 
with the divya desam are told by Vyasa Maharishi to Jaimini 
rishi. 


Once upon a time in Kiruta yugam, Kanva rishi undertook 
deep penance on the top of Meru parvatham. After a number of 
years, Perumal appeared before him and asked him to choose his 
boon. Kanva rishi asked for moksham and he wanted Perumal to 
rid him of the desire to live in this world. The Lord then replied 
that he had to live for some more time in this world. He advised 
him to visit all the punya theerthams, perform homams and doa 
lot of charity and go to Pundarikapuram where Visvakarama the 
divine architect had at the behest of Brahma created a town in the 
form of a lotus. Perumal advised him to go to that place known 
as Pundarikapuram, and said that there will be a pushkarini by 
name Pundarika pushkarini. He asked Kanva rishi to go there 
have his bath and worship him and that in due course He would 
appear and then grant him his wish. Kanva rishi accordingly 
moved from Meru parvatham due south and reached a place 
which was full of thillai trees. In the midst of that thillai vanam, 
he saw Pundarikapuram and started his penance. The severity 
of his penance attracted the attention of Indra and other devas. 
They were worried that Kanva rishi may be having an eye on 
becoming very powerful and acquiring all their kingdoms. The 
devas led by Indra went to Satyaloka and shared their fear 
with Brahma. Brahma assured Indra and other devas about 
the harmless nature of the penance of Kanva rishi. However, 
they all went and met Lord Sankara in Kailash. Lord Siva also 
assured them that the muni was not aspiring either for Brahma 
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Padam or Indra Padam and that he was only praying in order 
to attain moksha. However to get this assessment of theirs 
confirmed they went to Thirupparkadal and met Lord Vishnu. 
Lord Vishnu then assured them that Kanva rishi had gone 
to Thillaivanam and was praying on the banks of Pundarika 
theertham at His behest and that in the earlier yuga, he had 
promised the rishi moksha after his prayers at Pundarikapuram. 
He therefore advised all the devas to go to Pundarikapram and 
to build a Chitrakutam for the Perumal. He said that he would 
be shortly appearing at Pundarikapuram. One day, as promised, 
perumal seated on Garuda Vahanam appeared before Kanva 
rishi. Kanva rishi asked him for four boons. First he desired 
that God should continue to stay in Thillai Thiruchitrakutam 
and give his dharshan to all the devotees who come to that 
place. Secondly, he wished that whoever even thought of Thillai 
Thiruchitrakutam or visited the place should be blessed with 
the four purusharthas viz. dharma, artha, kama and moksha. 
Thirdly, he desired that those who give up their mortal coils in 
this place should be assured of moksha. Lastly he desired that 
he should be blessed with moksha and be allowed to stay for 
ever with the Perumal. God granted all these boons. 


In the meantime, as God decided to stay on in His Archa 
form in the same place, Brahma asked Visvakarma as well as 
the asura architect Mayanan to construct the Chitrakutam in 
that place. Accordingly, a beautiful temple was built for God. 
The Satvika vimanam was also built. The pancha boothams 
became the five kalasas on the top of the sanctum sanctorum. 
The four vedas became the four gopurams and the 36 smruti 
sutras became the 36 entrances in the temple. The thousand 
names of God became the thousand pillared mandapam. The 
astaksharam became the eight steps that lead to the sanctum 
sanctorum. On completion of this temple by the divine architect, 
the devas started praising the Perumal; the divine dundubi was 
heard, a veritable rain of flowers was noticed and in the midst 
of all this joy and pomp, God lay down in the Ratna Sabhai 
on Pranava peetam, under the Satvika vimanam. He lay down 
facing east on His divine couch viz. Adisesha. It is believed that 
on the day, God in His Archa form entered this place Brahma 
performed a Brahmotsavam. This is the story of how Kanva 
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Maharishi attained moksha after praying at Thiruchitrakutam. 


Yet another story realting to this divya desam deals with the 
story of King Kavera. In treta yugam, in the Surya vamsa, there 
was a king by name Kalingaraja. He was ruling Kalinga Nadu in 
a very just manner. He had no heirs. His wife and he therefore 
decided to pray to Lord Vishnu. One day Sukra appeared before 
the King and asked him to perform a yaga and assured him that 
by the time the yaga was compelted, Perumal would surely grant 
him his wish. Accordingly,the King performed the yaga. Out of 
the yaga kundam, the Lord appeared and gave him prasad. He 
advised him to give it to his wife and said that in due course she 
would definitely bear a child. Kalinga Raja acted accordingly. As 
promised, in course of time, his wife Kanthimathi gave birth to 
ason. The King named his son Kaveran. Kanthimathi desired 
to have a daughter also. One day Surya appeared in the dreams 
of the King and told him that the daughter of Surya by name 
Kalindhi would be born as the daughter of Kalingaraja. Surya 
continued that however the young girl on becoming an adult 
would be transformed into the river Yamuna. She would then 
flow and join the Ganga and become a holy river which would 
rid the sinners of their accumulated sins. Accordingly, in due 
course, Kanthimathi delivered a girl baby. Time passed by. The 
daughter grew up. She reminded them of the dream and the 
promise given by Surya. She said that she would become a river 
and that in due course her father and mother viz. Kalingaraja 
and Kanthimathi would also come to her banks and attain 
mukthi. When the daughter left them, Kalingaraja and his 
wife felt very sad. They started on a pilgrimage after entrusting 
the kingdom to Kaveran their son. In course of time, Kaveran 
got married and he had a daughter by name Lopamudra. She 
was also known as Kaveri as she was the daughter of Kavera. 
When she was of age, Agasthiya rishi came to the palace of 
Kaveran and requested the King to give Kaveri in marriage 
to him. Lopamudra agreed to marry the rishi. But she told 
him that after some years, she would become a river and at that 
stage, the rishi should bless her to become a holy river which 
would rid the devotees of all their sins. Agastiya rishi agreed. 
After some years, Lopamudra became the river Kaveri. She 
wanted to become holier than Ganga. She undertook severe 
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penance. God appeared before her and told her that once in 
twelve years in the month of Masi, Bagirathi river will also join 
Kaveri, she will then be known as Akanda Kaveri. He also 
added that before the river joins the ocean, the waters of the 
Ganga with those of the Kaveri would merge for one whole day 
in Srirangam in Chandra pushkarini and for another whole day 
at Thirukkudanthai in Sankha theertham and for the third day 
in Pundarika pushkarini in Thillai Thiruchitrakutam. After co- 
existing for three days, the river would be known as Dakshina 
Gangai. This event would occur once in 12 years and that 
ocasion would be celebrated as Mahamakham. All the devas 
and people will vie with each other to have a dip in the holy 
waters on that day and rid themselves of all their sins. 


Meantime, Kavera Raja and his wife who undertook a 
theertha yatra after 12 years reached Chola Nadu. They met 
group of pilgrims going for Mahamakham. From them, they 
learnt about the greatness of their daughter Kaveri who had 
become a river. The King along with his wife went to the banks 
of Kaveri. Their daughter appeared in their dreams at night 
and advised them that if their desire to attain moksha was to 
be fulfilled, they should go to the Thillaivanam which was on 
the northern side of the Kaveri sangamam and they repeat the 
ashtakshara mantram and pray sincerely to Perumal who will 
fulfil their wish. Accordingly, the King and the Queen reached 
Thillaivanam. There God was pleased with their prayers and 
granted them their wish. It is said that God appeared before the 
King even as he was doing his sankalpam uttering the names 
Govinda Govinda. Hence when the Perumal appeared before 
the King, the King addressed‘Him as Gopvindaraja. Hence it 
is that the Perumal in His Archa form at Thillai Thiruchitra 
kutam is known as Govindaraja. In response to the prayers of 
Kavera Raja, God agreed to stay on in the same place and give 
dharshan to the numerous devotees. 


Yet another story connected with this divya desam relates 
to the incident when Perumal acted as the Sabanayaka and 
watched the dancing contest between Siva and Kali. One day, 
in Kailasa, Lord Siva was lost in the admiration of the beauty 
of God Vishnu and the greatness of His qualities. Out of his 
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joy, Lord Siva performed an Ananda tandavam i.e. the dance 
of happiness. It is said that even while dancing with abandon, 
Siva followed the tenets laid down in Bharatha sastra for the 
dance steps. All the devas appreciated the dance. Seeing this 
Ambika also got a desire to dance along with Sankara. In course 
of time, the dance became a competition between the two as 
to who was excelling the other. They went to Satyaloka and 
asked Brahma to give the verdict. Brahma advised them to go to 
Thiruvalangadu, a place near Kanchipuram. He said He would 
give his verdict after watching the dance there. Accordingly, 
Siva and Parvati danced at Thiruvalangadu, But Brahma was 
not able to decide who between the two was better. Indra was 
also present. They decided that only Perumal in Tirupparkadal 
would be in a position to give a verdict. Accordingly, Gangadhara 
and Ambika went to Thirupparkadal. Achuta looked at them 
and said that He would watch their dance at Thillai vanam. He 
said that He would come there as Sabapathi and give a verdict. 


Meantime, an asura by name Valan had been killed by 
Indra. The brother of that asura by name Valkali assembled a 
number of other asuras and had a pitched battle with the devas. 
He defeated the devas and virtually chased them out of Devaloka. 
Indra ran to Parkadal and fell at the feet of Apathbhandava and 
prayed to Him to help. Lord Vishnu advised him to go to Thillai 
Thiruchitrakutam. He said He would be shortly going there to 
watch the dance of Siva and Parvati. He said He would give 
Indra the necessry weapon at that place and help him to defeat 
the asuras. 


Vishnu reached Thiruchitrakutam. He went to the Rat- 
nasaba, sat on the throne shaped like Omkara asanam. Siva 
was also present at the Ratnasabai. He started his dance. Hear- 
ing the tinkling noise of the dancing bells, Parvati also came 
rushing. Perumal then laid down the rules for the contest. He 
said that the dance should conform to the rules prescribed in 
the Bharatha sastra and that each should repeat whatever was 
the dance mudra performed by the other. If any one of them 
failed to repeat the performance, He/She should accept defeat. 
Further, any violation of the Bharatha sastra principles will also 
result in declaration of defeat. Whoever was thus declared as 


58 108 Vaishnavite Divya Desam - II 


defeated would have to go and stay outside the city of Thiru- 
chitrakutam. The contendef$ viz.Siva and Parvati agreed to 
those conditions. The tandavam started. The people were lost 
in admiration of the superb divine dance. It lasted for seven 
days. As the days progresed,the dance of Ambika was becoming 
more and more refined and beautiful. Siva realised this. He felt 
ashamed to be defeated by His wife. He appealed with His eyes 
to Perumal to spare him this shame. It is said that Perumal, out 
of pity on Siva and without the knowledge of the people seated 
in the sabha, gently lifted one leg and conveyed a hint to Siva 
to dance accordingly. Siva was quick to catch the point. He 
lifted His right leg and did Urdhva tandavam. Ambika, as the 
lady, fought shy of performing this acrobatic feet. Her failure 
to imitate Siva resulted in Siva being decalred as the winner. 
Parvati was asked to go and stay outside the city as agreed to 
earlier. Accordingly, in the northern part of the town, a small 
temple was built and Thillai Kali is to be seen installed there 
even today. To assuage the hurt feelings of Parvati, Perumal 
assured Her that as Thillai Kali, She would be worshipped by 
many and that She would be a great giver of boons. Sankara was 
very happy with having been declared the winner. He assured 
Govindaraja that He would continue to stay in the same place 
and continue to perform the Ananda tandava:-dance in Thiru 
Chitrambalam and continue to worship Perumal. Hence it is 
that Siva known as Nataraja here continues to give dharshan 
to the devotees in His dancing pose by the side of the shrine of 
Lord Govindaraja. 


At that time, Indra also came to Thiruchitrakutam. He 
reminded Devadi deva of His earlier promise to give him a 
weapon to defeat Valkali, the asura. Perumal accordingly gave 
him a weapon and it is said that as a thanks offering, Indra 
celebrated in the month of Vaikasi, a grand festival for 10 days. 
This story is related in Bavishyotra puranam in the 12th and 
13th adyayams. It is also related in Vyagrapura mahatyam 14th 
adyayam and in Chidambara mahatyam adyayams 25 and 29. 


Yet another story connected with this divyadesam explains 
why this place was known as Pundarikapuram. Pundarika 
rishi was the sishya of Narada maharishi. He had the habit of 
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visiting all the divya desams and whenever he came across a 
tank filled with lotus flowers, he would identify the lotus flower 
with Mahalakshmi and immediately pluck them and offer them 
to Narayana. Because of this, he used to be called Pundarikar. 
In the course of his travels, once he went to Srimushnam. He 
worshipped Bhuvaraha Perumal there and then went to Thillai 
Thiruchitrakutam, 


There he plucked 100 flowers from the Tirupparkadal 
theertham at Thiruchitrakutam. He then heard an asareeri 
voice directing him to worship Lord Narayana with those 100 
flowers. But the rishi could not find Lord Narayana anywhere 
near the Tirupparkadal theertham. He was worried that the 
100 flowers that he plucked may wither with the passage of 
time. He then prayed to the Lord to rush to his rescue even as 
He helped Gajendra, His devotee who wanted to offer one lotus 
flower at the divine feet of Narayana. Even as he completed 
his sincere prayers, Lord Narayana appeared before him with 
His four hands and lying down in the Bhoga sayana pose on 
His divine couch Adisesha. Wonder of wonders the rishi saw 
that the God was wearing the 100 flowers which he had earlier 
plucked. Pundarika rishi was very happy and prayed to God to 
continue to give darshan in that pose to all the other devotees 
as well. God conceded his wish and said that as Pundarika rishi 
offered prayers here and had the divine vision, the place would 
thenceforth be also known as Pundarikapuram and that the 
Thayar would be known as Pundarikavalli and the pushkarini 
which was full of lotus flowers would be known as Pundarika 
pushkarini. Hence it is that even today, Thillai vanam is also 
known as Pundarikapuram. 


Yet another story connected with this place explains why 
the place got the name Thillai. Once upon a time, two asura 
ladies by name Gilly and Dilly went to Sri Mushnam, prayed to 
Bhuvaragha Perumal. Bhuvaraga Perumal asked them to ask 
for any boon. Gilly then asked that in Srimushna kshetram 
where the Perumal had appeared in a swayam vyaktha form 
she would like to stand guard on the boundary of the temple 
and be permitted to worship the divine feet of the Lord for 
ever and ever. Varahamurthi granted that wish and Gilly was 
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accordingly permitted to guard the temple. Dilly asked that she 
be blessed to continue to stay in the presence of the Perumal. 
Bhuvaragan then blessed her and said that a little distance from 
Srimushnam, there was a place known as Pundarikapuram and 
asked her to have her bath in the Pundarika saras and do 
tapas. Dilly accordingly went to Pundarikapuram,had a bath in 
Pundarika saras, did deep penance. God came seated on Garuda 
and appeared before her. She then asked that she should become 
a beautiful tree which would give shade as well as scent and that 
the forest where she prayed should be known after her. God 
granted the wish and Dilly became Thillai ghandhara vriksham 
and continued to give divine fragrance. The place where she 
did tapas came to be known thenceforth as Thillaivanam. The 
Perumal who is located in that place came to be known as Thillai 
Govindan and Sankara who was dancing near His feet came to 
be known as Thillai Natarajan and Umadevi who participated 
in the dance against Siva came to be known as Thillai Mahakali 
and the sabha where the dance took place came to be known as 
Thillai Thiruchitrakutam. 


It is also said that Kusa and Lava, the sons of Rama 
had a darshan of their father Rama in His pattabhisheka pose 
at Thiruchitra kutam. Once upon a time, Kusa and Lava were 
ruling Ayodya. They performed an aswameda yaga. In that yaga, 
the horse is let loose and the entire area where it roams without 
any obstacle or hindrance or restriction is deemed to be the area 
over which the prince who performed the aswameda yaga will 
have complete unquestioned suzeranity. It is said that the horse 
let loose by Kusa and Lava while performing the aswameda yaga 
reached Thillai Thiruchitra kutam. The princes also had their 
bath in Pundarika saras and worshipped Govindaraja. They 
then prayed to Govindaraja to bless them with a vision of Rama 
and Sita in their coronation form. Govindaraja conceded their 
wish and He appeared before them as Chakravarti Thirumagan 
along with Sita and Maruti. In return, it is said that Lava and 
Kusa repeated Valmiki’s Ramayanam and thus enabled God to 
hear His own story through the songs sung by His sons. 


Let us now turn to another story. Once upon a time, a rishi 
by name Gopralaya muni did severe penance on the top of Meru 
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parvatham. His desire was to see the Lord as Krishna in His 
different leelas. In response to the prayers, God appeared before 
him and asked him to go to Thillai Thiruchitrakutam and offer 
prayers to Him there and He assured him that He would fulfil 
his wish at Thiruchitrakutam. Accordingly, the rishi went to 
Thillai, had his bath in Pundarika saras and prayed to Perumal. 
God is said to have appeared on 18 days in 18 different forms 
depicting the various Krishna leelas. Thus, one day the rishi 
had the good fortune to see Kalinga nardhanam, another day 
Poothana vatham, another day lifting the Govardhana mountain 
and on subsequent days in His Varaha roopam, Narasimha 
roopam, Trivikrama roopam, Parasurama roopam and Rama 
roopam. Having enjoyed all these different leelas, the rishi 
prayed to God to remain before him for ever as Venugopala 
with four hands and having Rukmini and Satyabama with Him. 
Hence it is that even today in Thiruchitrakutam,God in His 
archa form is seen as Venugopala with four hands and with 
Rukmini and Satyabama by His side. 


Another interesting story connected with Thiruchitraku- 
tam deals with the manner in which God rushed to the rescue 
of Ambarika rishi. Once upon a time, Ambarika Maharaja be- 
longing to Surya vamsam was performing a yaga. The yaga cow 
was stolen by Indra. In the absence of the cow, the yaga could 
not be continued. The Raja therefore went to Thiruchitraku- 
tam and on the banks of Nirjarai saras built a small temple. He 
installed the idol of Ranganatha and worshipped him. One day, 
it was Ekadasi. The King had observed the Ekadasi vratham 
and had fasted. The next day it was dwadasi. The King finished 
his prayers and was about to break his fast when Durvasa rishi 
arrived. He asked for food. The rishi also said that he would go, 
have his bath and return quickly before partaking of the food. 
In the meantime, Ambarika could not break his fast as the rules 
require that the athithi i.e. the guest should be fed first. Time 
was running out. The King was anxious to break his fast within 
the dwadasi gadia. He therefore took a sip of tulasi water so 
that symbolically he could treat it that the Ekadasi vratha was 
broken within the prescribed dwadasi gadias. Even as the King 
was sipping the tulasi water, Durvasa returned. He got annoyed 
and said that Ambarika Raja had committed a sin in having eaten 
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before the guest. The King was frightened. He fell at the feet of 
the rishi and prayed that as he had not partaken of the food and 
had only symbolically sipped the holy tulasi water with which 
he had washed the feet of the idol of Ranganatha, it need not be 
treated as a disrespect to the athithi. Even if it was a mistake, 
he prayed that he may be forgiven. The rishi was not pacified. 
He was about to curse Ambarika Raja. Ambarika then appealed 
to Ranganatha. Hearing this cry for help from His devotee God 
sent His chakrayudham to punish Durvasa. Durvasa tried to 
run away from the fiery Chakrat Alwar. He approached Indra 
for help. Indra and other devas could not help him. He went to 
Lord Ranganatha Himself and sought forgiveness. But God ad- 
vised him to go back to Ambarika Raja and seek his forgiveness. 
Accordingly, Durvasa fell at the feet of Ambarika and sought 
protection. The generous King that he was Ambarika pleaded 
the cause of the Muni with his Lord. Thus, at Thiruchitraku- 
tam, Ambarika rishi was helped by God to get over the anger 
of-Durvasa. 


One more interesting story connected with this divya desam 
relates to Adisesha. One day, Athri rishi was performing with 
folded hands his morning prayers on a tank bund. Suddenly, 
his concentration got disturbed as a small snake found its way 
into the folded hands i.e. the anjali hasta of the rishi. By 
his gnana drushti, the rishi knew that this small snake was 
Adisesha who had come to disturb his prayers. He was annoyed 
with Adisesha and he cursed that Adisesha be doomed to be 
born on earth. On hearing this curse, Adisesha repented for 
his childish prank, and sought forgiveness from the rishi. The 
rishi said that having uttered the curse, he had no powers to 
withdraw-the same. However, he advised Adisesha to go to 
Thiruchitrakutam on the banks of the Kaveri, have his bath 
in the pushkarini nearby and worship Perumal and that in 
due course, he would be redeemed. Thus, Adisesha became 
Pathanjali. Pathanjali means a person whi fell down from the 
folded hands (anjalai hasta). Adisesha as directed continued to 
have his bath in the pushkarini and worshipped Perumal, In 
course of time, Perumal appeared before him and.redeemed 
him. Adisesha requested that he be'given the boon that he 
should never be separated from God and that when the God 
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lay down, he should be His soft couch and that when God sat 
he should be the umbrella over his head and that when God 
walked, he should be the foot-wear and the soft cloth that would 
be worn by the God. God granted these wishes. Even today, in 
Thiruchitrakutam, we see Adisesha standing with folded hands 
in the Govindaraja shrine. The tank where he had his daily 
bath is known as Sesha theertham. 

Epigraphical Highlights: 


The temple at Chidambaram is virtually a treasure trove 
of inscriptions. But one interesting feature is that while the 
history of the place goes back to the age of the Prabandhas 
and the devaram i.e. the Pallava times,there is no record of 
even the early Chola period on the walls of the temple. The 
earliest inscriptions refer only to the times of Rajendra Chola I 
and Kulottunga Chola I and later Kings. 


A few of the interesting ones are given below: 


An inscription outside the first prakara (east) has two 
sanskrit verses which praise the victories of Kulottunga Chola I 
over the five Pandyas and the Keralas. It says that he burnt the 
fort of Kottara near Cape Comorin and raised a pillar of victory 
on a peak of the Sahyadri ! mountains . 


Outside the first prakara on the northern side there is 
a record of Korajakesarivarman alias Rajendra Choladeva I. It 
relates to the 24th year of his reign. This is the earliest record 
in the 


temple. On the same wall,there are inscriptions which 
record several gifts to the God of Chidambaram by the daugh- 
ter of Salukya Rajaraja I and younger sister of Tribhuvana 
Chakravartin Kulottunga Choladeva I.? 


Another inscription to the left of the entrance to the north 
gopuram of the Nataraja temple contains a record of the Vi- 
jayanagara King Krishnadevaraya (1509-30). It records the 


11. 115 of 1888 
? 118 and 119 of 1888 ARIE 
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building of the gopura.? 


On the western wall of the second prakara of the Nataraja 
temple, there is a record in the 9th year of the Chola King 
Kulottunga Choladeva IIL. It records a grant of land to the temple 
by a certain Keralarajan for a flower garden. The inscription 
gives very minute fractions of Velis and land measures. It is 
therefore of great value to the historians of land tenure and 
revenue. * 


There are number of inscriptions relating to the period of 
Pallava King Sakalabhuvana Chakravarti Kopperunjinga deva 
recording gift of lands for the temple.® 


Another inscription on the eastern wall of the first prakara 
of the Nataraja temple records in the 17th year and 277th day of 
the Chola King Tribhuvana Chakravarti Rajaraja deva, a gift of 
land belonging to the village of Pandur was made for maintaining 
a feeding house at Perumbarrapuliyur in Perumal Tiruveedhi. ° 


Yet another inscription records a gift of land for the offering 
called Tiruppavadai on the day of Pushya in the month of Thai 
to the God Aludaiyar.” 


On the eastern wall of the first prakara of the Nataraja 
temple, there is a record of the Vijayanagara King Mahaman- 
dalesvara Sri Rangaraya VI which records that the King re- 
paired the big mandapam in front of Thillai Govindaraja Swami 
shrine in Thiruchitra kutam, the gopuram of the shrine, the 
vimanas of the Goddess Pundarikavalli Nachiyar and Sudi ko- 
dutha Nachiyar and the mandapa in front of Tiruvali Alwan. 
He is also stated to have given rent free, five villages in which 
the Srivaishnavas were permanently living.® 


174 of 1892 ARIE 

457 of 1902 ARIE 

460, 462, 390 of 1903 ARIE 
266 of 1913 

267 of 1913 

271 of 1913 
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On the southern wall of the same prakara, there is a record 
of the vijayanagara King Achuta Raya Maharaya in 8.1461 which 
says that the King ordered that the image of Thillai Govindaraja 
Perumal at Perumbarrappuliyur be set up according to the ritual 
of the vaikanasa sutra. He granted 500 pon which was the 
income from the four villages for the upkeep of daily worship.° 


There are a number of inscriptions which record gift of 
land for providing lotus flowers to the God and for providing 
garlands to the various shrines of Gods and Goddesses.’° 


Another inscription relating to the period of the Pandya 
King Sundarapandyadeva records an order to the temple author- 
ities remitting certain taxes on lands which had been originally 
granted for the maintenance of the servants of a flower garden 
belonging to the temple. The reason for the remission was that 
the said lands being close to the sea had become filled with sand 
and overgrown with weeds.!! 


A record inthe 8th year of the Pallava King Sakalabhuvana 
Chakravartin Kopperunjinga deva registers an order that Saliya 
merchants were to be provided with land for building their 
houses on condition that they would supply the necessary cloth 
for the parisattam of the God and the Goddess.!” 


There are certain inscriptions which also refer to the type 
of flower which shall be supplied to the God and Goddess. 
It says that the servants of the garden must supply malligai, 
nandiyavattai and iruvakshi flowers to the temple. Only when 
those flowers were not available, others had to be supplied. 


There are a number of inscriptions quoted in ARIE 1918 
which refer to the times of the Marattas (dynasty) of Tanjore 
as also to the Pandya(dynasty) King Jatavarman and Pandyan 


9 272 of 1913 

10 284, 285, 287, 290, 292, 293, 300, 301, 302, 303 and 304 of 
ARIE 1913 

11 289 of 1913 

12 308 of 1913 

13 313 of 1913 
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King Maravarman and Tribhuvana Chakravartin Rajaraja deva 
Chola which refer to gifts of land for supplying plaintains and 
other offerings to the Gods and the Goddesses in the temple.1* 


-An inscription on the detached stone in a platform in 
front of the Govindaraja Perumal shrine in the Nataraja temple 
relating to the period of Rajendra Choladeva gives the description 
and weight of-the jewels and utensils and provisions made for 
offerings to the God.!® 


Another inscription relates to Tribhuvana Chakravartin 
Kulottunga Choladeva which refers to gifts of money for offering 
to the deity.© ; F 


Another Inscription found in the same place records gifts 
of land for offerings and special worship in the temple. In one 
place there is also a reference to a cell for storing camphor for 
use during worship.” 


In the northern wall of the second prakara in the Nataraja 
temple, there is an inscription which registers that the garden 
endowed in the 15th year of Periadevar was found to measure 
16 ma in excess and that the additional land also to be entered 
as belonging to the garden and the additional taxes assessed on 
the land be remitted.1® 


There are other inscriptions which also register orders 
_ exempting from taxes certin lands which are offered for service 
on several festive occasions to the God.” 


There are a number of inscriptions in the western wall 
of the second prakara of the Nataraja temple which register 
remission of certain taxes due on some lands endowed for various 


14 545 to 549 of ARIE 1918 Appendix B 
15 610 of ARIE 1929-30 Appendix B 

16 611 of ARIE 1929-30 App.B 

17 612 of ARIE 1929-30 App.B 

38 103 of ARIE 1934-35 App.B 

18 104 & 105, 107 of ARIE 1934-35 App.B 
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services to the Gods in the temple.?° 


A number of copper plates also detail the incidents that 
took place at Chidambaram. An interesting copper plate states 
that Chittambala yogin renovated the temple of Siva at Chi- 
dambaram and performed the kumbabishekam of the reno- 
vated Kanakasabai at the instance of Gopala Dadaji, an officer 
of the King. It states that the work of renovation was begun in 
the month of Dhanus of the year Sarvadhari and was completed 
in the month of Karthigai of the Raktakshi year. It also says 
that the deity commenced his dance in the Sabha in the year 
Kshaya. It also states that the kumbabisheka was performed by 
the kula guru Muthiya Dikshidar. Another copper plate states 
that Chittambala muni made golden parts and pillars wooden 
and copper plates for the gilded hall of Chidambaram.”! 


: There is another interesting inscription on the eastern 
wall of the second prakara of the Nataraja temple relating to 
the Chola King Rajakesarivarman Kulottunga I. It records an 
endowment of 80 kasus paid into the treasury by Rajendra 
Chola Anantapalan. Out of this amount, a sum of 10 kasu 
was paid towards purchase of land from the Nagarattars for a 
flower garden named afer the donor and for feeding the devotees 
and the balance of 70 kasus was invested to yield 30 kasus per 
annum.?? 


There are a number of inscriptions which records lands for 
digging and maintaining an odai for supplying the temple daily 
with flowers and for feeding the tapasvins and for maintaining 
nandavana for the temple.”* 


There are a number of inscriptions which refer to gifts of 
Jands for meeting the expenses towards offering to God for an 
abishekam on the day of the Pandyan Kings natal star every 
month and in several other services on specified occasions. *4 


20 13.4,6,7,8,10 of ARIE 1935-36 App.B 
21 90,21,22,23 of ARIE App. A 1946-47 
317 of 1958-59 ARIE App. B 
319 to 324 ARIE 1958-59 App.B 
325 to 329 ARIE 1958-59 App.B 


R88 
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In the third prakara mandapa to the north of Subramanya 
shrine near the western gopuram, there is an inscription relating 
to the period of the Pandyan King Jatavarman Sundarapandyan 
I It records the details of the organisation of a Saraswati Bhan- 
daram and a grant for maintaining and expanding the same. 
The said Saraswati Bhandaram seems to have been established 
by one Swami devar. it enumerates the names of 20 sholars 
employed in the above Bhandaram and who were engaged in 
writing down the various grantas.?> 


Yet another relates to the Pandyan King Tribhuvana 
Chakravartin which records the grant of land for the main- 
tenance of several persons employed in the Saraswati Bhandara 
Library mentioned in the above inscription. That library is said 
to have contained manuscripts arranged to be copied down by 
Swami Devar.?* 


In the third prakara of the same Nataraja temple, south- 
ern wall, there is an inscription relating to the Pandyan King 
Maravarman Virapandyan. It refers to allotting some buildings 
from the temple property for residential purposes to the na- 
garattar who in return had to supply to the Gods and Goddesses 
parivattam on the days of Bharani in the months of Aippasi and 
Chithirai.?7 


Hymnology: 


There are all told 32 pasurams sung in praise of the de- 
ity here. Kulasekhara Alwar and Tirumangai Alwar are the 
two Alwars who have sung in praise of the Lord here. The 
former has written 11 pasurams and the latter 21. In the fol- 
lowing paragraphs, one pasuram sung by Kulasekhara Alwar 
vis. Pasuram No. 10-1 from Perumal Tirumozhi and Pasuram 
No.3-3-6 from Peria Tirumozhi of Tirumangai Alwar are quoted 
along with the meaning. 


Nao ae ee tee 
25 168 ARIE 1961-62 App.B 
26 169 ARIE 1961-62 App.B 
27 171 ARIE 1961-62 App.B 
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Perumal! Tirumozhi 10th Tirumozhi Ist Pasuram 
Poem: 
swacr AsQuSer yoeesyp gsGwrgG) sretr wb 
wo! BETES CWSMETsEgiw Mrs go CorH 
QawahCrrer guggsCars Wosariig Cgreir 
alan Wygis wwé@eraxr afser geirnenr, 
Orhaca OsOu sGqypHGw Qsrusir seireners 
Hoowgsss DEFAST mH ger wien 
ThE gofl UpZeEUIMe;r sTHOLGUTE geirencsr 
cor OerGer sor Goss arepio grGmr 


Meaning: 
On when will that day dawn 
When I can see at Thiruchitrakootam Rama 
Who has eyes red in colour like the petals of a lotus flower 
Whose body is of the same hue as an enchanting dark cloud; 
Who is the brightest jewel of Surya vamsam; 


Who brightens the entire world from the famous Ayodhya 
full of beautiful clouds; 


Who impressed the entire world as a great warrior? 
Thirumangai Alwar Peria Tirumozhi 3-3-6: 


Poem: 
ohms Fns55 SI Qovaims wees UG UD paruunrer 
eww uguens Th) .heonr arégrer srit8 ns) 
MUWS DsuGgno verHs HeomrBAdaiporusme CurGev 
Osis youCrp) sugawear HsrmuggrmrCer. 


Meaning: 
Oh sing in praise of the divine qualities of this Perumal 
Who when born as Rama let loose an arrow and destroyed 
Lanka; 
Who as Krishna held aloft the Govardhana mountain and 
saved the cows, calves and the people at Gokulam from certain 
destruction due to the severe rain that lashed the place for 
seven long days; 
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This Lord is seated on Garuda the huge bird which looks like 
a mountain. 
He is at Chitrakutam. 
Divyakavi Pillai Perumal Iyengar 108 Tirupathi Andadi: 
Poem: 
Hwre eaeGasvurn oeirpmbs! Desrert 
Og yur eners HOHCu Opes! - Wary grus 
6597 m@ SA) Oaresssr (por Carel iscir 
HSH Ht sGHe OMeov. 
Meaning: 
Oh mind of mine 
If it is your desire to attain the lotus feet of the Lord who as 


Trivikrama assumed a gigantic form and measured all the 
worlds with His three steps. 


Then before this body filled with evil thoughts and deeds 
gets burnt by fire. 


Go to Chitrakutam where Govindaraja Perumal resides. 


ane 





Thiru Chitrakutam - Temple Gopuram 


Thiru Chitrakutam Govindarajaperumal Moolavar & Utsavars 








Thiru Chitrakutam Govindarajaperumal Utsavamurthis 


Thiru Naraiyur - Utsavamurthis 





O/T Fofleuracs Quaint 
alegwarens aft 
Pad AuNAss ruse 








Thiru Naraiyur - Sri Kal Garudan 


Thiru Naraiyur - Utsavamurthis 


THIRU NARATYUR (NACHIYAR KOIL) 


This is one of the divya desams in Chola Nadu in Tanjore 
District. It is situated about five miles from Kumbakonam on the 
Kumbakonam Tiruvarur road. This temple is more popularly 
known as Nachiyar Koil.The moment the word Nachiyar koil 
is mentioned, the devotees immediately will refer to the Kal 
Garuda sevai ie. the Stone Garuda utsavam. Normally, the 
vahanam of God is made either of wood or wood plated with 
gold or silver. But in this case, the vahanam ‘is made out of 
stone. Hence its unique nature. 


This place is surrounded by a number of important tempie 
towns. To the south about three miles away is Tiruchcherai 
(Saranatha Perumal Koil) divya desam. To the north about three 
miles away is Thiruvinnagaram divya desam (Oppiliappan koil). 
To the west about six miles away is Nandipura Vinnagara divya 
desam (Nathan kojl). To the southwest, about five miles away 
is Thirukudanthai divya desam (Sarangapani temple). 


This place is also surrounded by famous saivite temples 
on all the sides. To the east about two miles awy is Koogoor, a 
famous saivite sthalam.The north is Siddhiswaram and north- 
east about 1.5 miles away is Thirupparaithurai. Northwest is 
Alagapuri Sivasthalam. Closeby is Sakkottai which is famous 
for its.shrine for Lord Ganesa. 


The place is known as Srinivasa kshetram, Thirunaraiyur, 
Sugandhavana kshetram, Nambiyur, Manimada kovil, ‘Siddhi 
kshetram, Pancha vyuha sthalam, Dwadasakshara kshetram. It 
is known as Sugandha giri. The word is from sanskrit and it 
means sweet scented hill. The place is known as Thiru Naraiyur 
(Thiru + Narai + Ur). Thiru means holy, Narai is sweet scent 
and Ur means place. Thus, Sugandagiri in Sanskrit as well as 
Thiru Naraiyur in Tamil mean one and the same. 


It is known as Nambiyur after the name of the Perumal 
here who is known as Nambi. It is called a Pancha vyuha 
sthalam as God manifested Himself in five forms and is seen 
in His five forms in the garbagriha. It is known as Manimada 
Kovil because the temple is structured in such a manner that it 
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looks like a tiered structure. When one stands at the entrance to 
the gopuram, one can see the magnificent idol of the moolavar 
standing as it were on the top of a small hillock. This madakovil 
ie. tiered structure is a peculiar feature of the temples built by 
the Chola king Kochchenganan. 


The moolavar is known as Thiru Naraiyur Nambi as also 
Srinivasa or Para Vasudeva. He is seen in a standing posture 
facing east with only two hands. The Thayar is known as 
Vanjulavalli. She is seen standing along with the moolavar in 
the garbagriha itself. Both the Thayar and the Moolavar are 
seen in the Thiru kalyana kolam. There are five theerthams 
here. The most famous is Mani muktha nadhi theertham. 
The others are Aniruddha theertham, Pradhyumna theertham, 
Samba theertham and Shankarshana theertham. The sthala 
virukshams are vilva maram i.e. Bael tree, arasa maram i.e 
peepul tree, Vanjula maram i.e.(Vanjula tree). God is believed to 
have appeared in this place in response to the prayers of Medhavi 
rishi, Brahma, Vayu, Surya and the Chola king Kochchenganan. 


There are a number of special features associated with this 
divya desam. The first rare characteristic is the idol of Pakshi 
Raja. Pakshi Raja here is regarded not merely as a vahana. He 
is regarded as a deity and pooja is performed to him daily. The 
idol of Garuda is located in a separate shrine. It is situated a 
little further down from the garbagriha on the northern side of 
the Maha mandapam. The sannidhi is about 10.5’ square. The 
stone idol of Pakshi Raja is said to be of salagramam. It is made 
of a single stone nearly 8’ high and 5’x5’ at the base. A special 
sweet known as Amudha kalasam is offered as neivedhyam to 
Garuda. This amudha kalasam is a round shaped sweet like the 
modakam (kozhukattai) offered to Lord Vinayaka. Garuda here 
is therefore known as Modaka Modar. He is considered to be 
a great vara prasadhi. As he helped Perumal in searching and 
locating Mahalakshmi who had left parama pada earlier due to 
a pralaya kalaham, God is believed to have specially rewarded 
Garuda in this place by making him very powerful and effective. 


The Perumal is taken in a procession twice in a year seated 
on this stone Garuda. One is in the month of Margazhi on 
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the 4th day and the other is in the month of Panguni again 
on the 4th day. The peculiar inexplicable fact is that when 
this stone idol is moved out of the sannidhi into the mandapa, 
four persons are able to lift him; but later as the idol moves 
with the utsava vigraha on it, each end which was lifted by 
one person previously, slowly needs four, later eight and finally 
sixteen. Thus, the stone vahanam initially lifted by four people 
is later carried by sixty four people. There is no explanation as 
to how and why the same Garuda becomes heavier as the divine 
procession progresses round the streets of this temple town. 


Another peculiar feature of this pilgirm centre is that the 
paramapada vasal which in all vaishnavite temples is on the 
northern side is facing south in this temple. 


Yet another unique feature is that there is no separate 
sannidhi for the Nachiyar. Goddess is seen along with the 
moolavar in the garbagriha. She is standing on the right side of 
the God. It is said that in no other divya desam do we see the 
Goddess standing along with the Perumal in the moolasthanam. 


The utsava vigraha of Srinivasa Perumal also has only 
Vanjula valli Thayar by his side. In this divya desam,there is 
only one Nachiyar with the God and She gets precedence over 
the Perumal in all respects. Usually Bhoodevi and Sridevi will be 
standing on either side of the utsava vigrahas, but this is missing 
in this holy spot. What is more interesting is that the utsava 
Thayar is seen standing about 3" ahead of the utsavamurthi 
Perumal. Even when the Kal Garudar procession is taken round 
the streets, the Goddess riding on a silver Hamsa vahanam 
precedes the Garuda vahanam of the Perumal. It is said that 
this priority given to Nachiyar is because of the boon obtained 
from Perumal by Medhavi Rishi, the foster father of Nachiyar. 
Is it any wonder that this place is well known more as Nachiyar 
koil rather than as Thiru Naraiyur? In Tamil, this place is 
referred to as Pen Arasu Nadu. Literally translated this means 
it is a kingdom where the lady rules. Honours are first given 
to the Goddess. Neither is there any separate shrine for Andal 
here. 
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The vimanam i.e. the temple tower on the garbagriha is 
known as Srinivasa vimanam. It is in the shape of a gopuram. 
The only other place where such a vimanam is seen on the top 
of the garbagriha is at Parthasarathy Swamy Koil at Triplicane, 
Madras. 


This place is one among the twelve swayam vyaktha 
kshetras. The other 11 being Tirupparkadal, Srimushnam, 
Thiruvarangam, Thiruven- katam, Salagramam, Vanamamalai, 
Pushkaram, Badriksramam, Naimisaranyam, Vadaarangam 
and Dwaraka. 


The greatness of this divya desam is related in Brahmanda 
puranam in a dialogue between Sounaka rishi and Brighu Ma- 
harishi (chapters 1 to 11 in Srinivasa kshetra mahatyam). In 
the Bhavishyotra puranam also, the glory of this place is related 
through the Brahma Narada, samvadam. 


Once upon a time, Lord Vishnu was in His yoga nidra 
in Parama Padam. Due to a pralaya kalaham, Mahalakshmi 
got angry with the God and decided to leave parama padam. 
Accordingly, accompanied by Sarasvati and Savithri, She left 
parama pada and came to Sugnatha kshetram in Sugantha 
vanam. In Sugantha kshetram, there was a great rishi by name 
Medhavi. He was doing intense tapas to Sriman Narayana. His 
one and only wish was that Perumal should become his son- 
in-law and Thayar should become his daughter. One day, he 
was offering his prayers on the southern bank of Mani Muktha 
nadhi. He felt that there was an unusual bright effulgence and a 
feeling of holiness in the area. In the distance, he saw a vanjula 
tree. Underneath the tree, he saw a small girl standing. He 
approached her and asked her who Ker parents were and from 
where she had come and whether she had lost the way. The 
girl replied that she was not aware who her parents were and 
that she was alone in this world. She requested the rishi to 
adopt her and bring her up as his daughter. The rishi felt that 
this was a gift of God in response to his prayers. As he found 
her under a vanjula tree, he named her Vanjulavalli, took her 
to his asram and brought her up as his daughter. 
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Meantime, in parama padam, Perumal woke up from Yoga 
nidra. A number of devas had come rushing to Him and said 
that they were losing their power and the asuras were giving 
them a lot of trouble. Perumal said that all this was because of 
the absence of Thayar by His side. He decided to search for Her 
in the earth. He manifested Himself into five different human 
forms (Pancha vyuha forms) as Shankarshanan, Pradhyumnan, 
Aniruddan, Samban and Purushothaman. As Shankarshanan, 
He decided to search for the Thayar on the eastern direction. As 
Pradhyumnan, He took to the southern direction. As Anirud- 
dhan, He took to the western direction. As Samban, He took 
to the northern direction and as Purushothaman searched the 
entire central part. Besides, He asked Garuda to fly in the skies 
and try to locate the Goddess. 


In course of time, Perumal Vyuhas reached Sugan- 
daranyam., The rishis there saw these five divine figures. They 
felt that these were not ordinary mortals. They took them to 
the asram of Medhavi rishi. The rishi welcomed them and 
offered Athithi pooja. In the meantime, Perumal saw Garuda 
hovering in the skies in the same area. He realised that the 
Thayar was residing somewhere in this area only. The Peru- 
mal therefore asked the maharishi that as per his vow, only a 
young girl should pour water to wash his hands before taking 
his meals. Medhavi rishi immediately called Vanjulavalli from 
inside the asramam and asked her to do all the honours to the 
guest. On seeing Vanjulavalli, Perumal recognised Thayar. As 
Vanjulavalli was pouring the water on the hands of Perumal, 
Perumal is said to have caught hold of Her right hand. Taken 
aback, Vanjulavalli shouted for help to her father - the rishi. 
The rishi came running and saw this transgression from the 
prescribed right behaviour by the guest. He was angry. He 
took some water from his kamandalam, wanted to splash it on 
the guest and curse him for his alleged misbehaviour. Perumal 
realised that his leela had gone too far. He therefore revealed to 
Medhavi rishi His true form and enlightened the rishi that Van- 
julavalli was none other than Thayar. The rishi was very happy 
as‘he realised that his one and only wish to have the Thayar as 
his daughter and Perumal as his son-in-law was fulfilled. 
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Perumal asked the rishi to choose his boon. The rishi 
prayed to Perumal to continue to stay in the same place and 
give dharshan to all devotees. The rishi also desired that in 
this kshetram his loving daughter should be given precedence 
over even the Perumal. Perumal agreed to this also.The rishi 
wanted to celebrate the wedding of Perumal with Vanjulavalli 
and then attain moksham. 


God granted all the prayers of the rishi. Savithri and 
Sarasvati who had accompanied the Goddess from Parama pada 
to earth seeing the turn of events went to Satyaloka and told 
Brahma and the other devas about the forthcoming celestial 
wedding at Sugandaranya kshetram. Brahma came to Thiru 
Naraiyur and prayed to God to bless him and permit him to 
worship Perumal and the Thayar in this kshetram. God granted 
this request. Hence it is that even today in the garbagriha we 
find the idol of Lord Brahma in the moolasthanam along with 
the five manifestations of Perumal. 


Another interesting story connected with this divya 
kshetram relates to an incident in the life of the Chola king 
Kochchenganan. This king was a very just king. He ruled 
his people with affection. One day, he decided to do gaya srad- 
dha to his forefathers. He and the queen proceeded to Gaya 
and performed the sraddha meticulously as per the prescribed 
procedures. In the meantime, his enemies, the Chera and the 
Pandya kings took advantage of his absence from the kingdom. 
They attacked the kingdom and occupied it. Thus, when the 
Chola king returned, he found that he had lost his empire. He 
fought with the enemies, but he was no match for them. He 
and his wife therefore retired to the forest. 


He reached Srinivasa kshetram in Suganda vanam. The 
rishis there welcomed him. They provided food and shelter to 
him and the queen. They advised him to pray to Perumal in 
the temple. The king sat on the southern banks of the Mani 
muktha nadhi and offered sincere prayers to Para Vasudeva. In 
course of time, God was pleased with his prayers. He appeared 
before him and asked him as to what was his desire. The 
king related the story of his defeat and his desire to regain his 
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kingdom. Perumal directed him to take his bath in the Mani 
Muktha nadhi. He said that from the river, a sword will be 
presented to him. He should take that sword and then fight 
with his enemies. He assured him he will regain his kingdom. 
Accordingly, the king had his bath in the Mani Muktha nadhi. A 
brilliant sword arose from nowhere from the middle of the river. 
He received it. Suddenly, from nowhere a horse also appeared. 
The king got on to the horse, took the sword and fought with 
the enemies, vanquished them and regained the kingdom. As a 
thanksgiving measure, he offered a lot of land, precious jewels 
etc., to the temple. He celebrated a great utsavam which was 
attended by Devas. This festival was celebrated for nine days in 
the month of Visakam (Sukla paksham pournami thithi). Even 
today, this festival is celebrated in the temple. 


Yet another incident connected with this divya desam is 
associated with the life history of Thirumangai Alwar, the great 
vaishnavite saint. It was here that Thirumangai Mannan was 
initiated into vaishnavism and the mudra abharana ceremony 
was performed by none other than the Perumal himself to 
Thirumangai Mannan. 


The story of Thirumangai Mannan and how he became 
a famous Alwar are well known. It is sufficient if here we 
recapitulate only certain relevant parts in the life history of 
the vaishnavite saint. Thirumangai Mannan wanted to marry 
Kumudavalli. She agreed to marry him provided he would 
feed thousand vaishnavites every day for a period of one year. 
Thirumangai Mannan fulfilled this wish even by waylaying rich 
persons near Thirumanam Kollai and by diverting the taxes 
which he had'collected in his area as a chieftain. Once when the 
king came td know about this misappropriation of tax collections, 
he was furious. He put him’ behind the bars inside the temple 
itself. Even'today, the devotees are shown a place in the temple 
where Thirpmangai Mannan was said to have been imprisoned in 
those days. When Thirumangai Mannan was lying in the prison, 
Perumal appeared in his dream and told him that a sum equal to 
the money that was diverted by him would be found concealed 
in the bed of the river Vegavati near Kanchi. God asked him 
to reclaim that money and render unto Ceaser what belongs to 


= 
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Ceaser. Thirumangai Mannan acted accordingly. Thus, it was 
that Thirumangai Mannan got his release from the prison. 


Thirumangai Mannan then prayed to Perumal to make 
him a vaishnavite so as to enable him to cross the last hurdle 
before marrying Kumudavalli. Perumal agreed to become his 
guru. Alwar therefore refers to the Perumal as his Nambi i.e. 
his guru. The idol of the Perumal in the garbagriha is seen with 
its two hands holding the sankhu and chakra in a position as if 
the Perumal is about to imprint the shanku and the chakram 
on the shoulders of his disciple and perform the samasrayam 
ceremony. Srinivasa Perumal of this place henceforth came to 
be known more popularly as Nambi. 


The Theerthams: 


As stated earlier, there are five theerthams in this place. 
Each has got a story of its own to relate. The most famous 
theertham is the Mani muktha nadhi theertham. Originally, 
this was a river. But in course of time, the river dried up and 
only the tank is in existence today. It is believed that once upon 
a time, when Garuda was carrying vairamudi (diamond crown) 
from Tirupparkadal so as to adorn the head of Thirunarayana 
Perumal at Thiru Narayanapuram at Melkote near Mysore, a 
few of the precious stones and pearls fell into this river. That 
explains.the origin of the name of this river as mani (precious 
stones) mutha (pearls) nadhi (river). 


Once when Kaveri river and the other holy rivers ap- 
proached Brahma for advise as to how to rid themselves of 
the sins left with them by the various devotees, Brahma advised 
them to go to Mani muktha nadhi, mingle with the water's ‘of 
that river and thus become pure. This mingling of the rivers is 
believed to take palce in the month of Margazhi during Sukla 
paksham.: 


Long ago, «it is said‘that Sun God Tost his hands as they 
got:caught:in:. his ewn wheels ashe was-driving on the sky. He 
approached:Bruhaspathy fora sblition for régaining he Hatids! 
He was advised to-go to’ Thine Naralyur,ithe-siddlii kshetrani! 
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Accordingly, in the month of Chittirai, on dwadasi day, the Sun 
God had his bath in Mani muktha nadhi and prayed to Lord 
Narayana and Srinivasa of Thiru Naraiyur granted his wish and 
the Sun God regained his hands. 


In the southwest corner of this Mani muktha nadhi 
theertham, there is a neer nochchi (Vanjula tree). This is said 
to be the original tree under which the Thayar was sighted by 
Medhavi rishi when he was having his bath in the Mani muk- 
tha nadhi. 


Aniruddha Theertham: 


This theertham lies about two furlongs away and to the 
east of the temple. It is believed to have been built by Perumal 
in His manifestation as Aniruddha. Durvasa maharishi had 
cursed Indra when the latter did not give sufficient respect to 
the maharishi and had in his blinding egoism put the garland 
given by Durvasa rishi on the head of the elephant Iravatham. 
Not realising the value of that garland, Iravatham had pulled 
the garland down and trampled it under its feet. Angered by 
this sacrilege Durvasa cursed that Indra should lose his entire 
kingdom. To atone for this sin, Indra approached Brahma who 
advised him to go to Srinivasa kshetram in Sugandaranyam and 
do severe penance on the banks of Aniruddha theertham. He 
did so and attained the grace of God. Indra is said to have 
planted on the bund of this tank in the southeastern corner an 
asvatta viruksham (arasa maram - peepul tree). Even today, 
there is a peepul tree on the banks of this theertham. 


Pradhyumna Theertham: 


To the south of this temple, about one furlong away lies 
Pradhyumna theertham. This bears the name of one of the 
manifestations of the Perumal in this divya desam. It is said 
that Vayu Baghavan did deep penance on the banks of this 
theertham. He planted a big banyan tree on this bank. This 
can be seen even today. © 


Another interesting stoty is related in connectiori-With this 
théertham--Long ago, at a-place ktrowtivas Mahishmathi, lived 
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a brahmin by name Banudattan. He was a great vedic scholar. 
But one day, due to his ahamkaram (i.e., exaggerated ego), he 
did not show sufficient respect to his guru. The guru cursed him 
and Banudatta became a demon. He roamed the forest, eating 
the wild animals. In course of time, he reached Pradhyumna 
theertham. He was thirsty. He collected the water of the 
theertham in the palm of his hands. The moment the water 
touched his hands, his sins got washed out and he regained his 
human form. 


Samba Theertham: 


To the west of this kshetram about two furlongs away is 
Samba theertham. It is said that once upon a time, the saptha 
rishis stayed on the banks of this theertham. They have planted 
a nelli tree (goose berry tree). This is there even today. 


Shankarshana Theertham: 


This is about four furlongs to the north of the kshetram. 
This was created by Perumal in his manifestation as Shankar- 
shanan. Lord Siva who plucked one of the five heads of Brahma 
and thus committed Brahmahatty had his bath in this theertham 
and was relieved of his dosha. It is also believed that Vayu 
Baghavan prayed to Lord Srinivasa on the banks of this tank. 


Epigraphical Highlights: 


There are certain stone inscriptions found in the temple 
precincts. A few are extracted here. 


A slab built into the wall of the mandapa in the Vishnu 
temple relating to the Tanjavur Naik kings - Raghunatha - 
Nayaka (Saka 1540) states that the mandapa was built by 
Attavanai Rangappayyan for the Goddess Nachiyar Amman.' 


On the southern wall of the central shrine of the Srinivasa 
Perumal at Nachiar Koil, there is an inscription which relates to 
the Pandyan king Jatavarman Tribhuvana Chakravartin Sun- 
darapandia Deva. It registers a sale of land by a native of Man- 


' Ins. No. 286 ARIE 1927 Appendix B 
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alpakkam in Melur Nadu, a sub division of Jayankondan Chola 
mandalam to the temple of Ulaguyyaninrarulina-Emberum(an) 
in Thirunaraiyur in Tirunaraiyur-nadu.” 


On the left wall of the outermost gopuram of ‘the same 
temple, there is an inscription relating to Krishnadeva Ma- 
haraya, Vijayanagara dynasty S.1436 which registers the assign- 
ment of certain specified taxes by the king for the benefit of 
the God Nambi, His consort and Sri Rama of Tirunaraiyur in 
Cholamandalam at the request of Vadamalai-Annagal of Arig- 
andapuram in Tondaimandalam. 


Hymnology:- 


Thirumangai Alwar initiated into vaishnavism by the Pe- 
rumal here was very prolific in singing pasurams in praise of 
the Lord here. He has sung 110 pasurams in praise of the Lord 
here. One of his pasurams with its meaning is given below: 


Pasuram: - 


apurg DeusnmenujsitG agCGorGin #_Qar@ 

Ge Mwurg mss VermerQurGl@ gysr Desire ors 

Gurung wesme wywQurPer Cer pio wewor 

BHisran wegen usr® Onsur@b snmmuGr. 
Meaning: 


Oh Krishna 

To keep the freshly churned butter beyond your reach the 
damsels used to store it in a vessel, hung with a rope from 
the ceiling, but yet you mischievously and, on the sly ate that 
butter. 

To punish you for that Yasodha tied you with a rope to the 
mortar and you allowed yourself to be so tied up! To win 
the hands of the damsel with scented hair viz. Nappinai you 
even fought with seven oxen. You, Krishna, are residing at 
Thirunaraiyur - where the peacocks dance and the bees are 
sweetly humming as they alight on the freshly blossomed 
flowers. 


2 Inscription 132 ARIE 1931-32 App.B. 
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Divyakavi Pillai Perumal Iyengar 
108 Tirupathi Andadi: 


Poem: 


Oewiu sanr_CGurser Bene wss@grer surcraig@areir 
Qu UMsSs! Qerer wpwr@s - gsi 
0G SOpus ser@ypris wrCurcr Oecisesrussir 
BG senmugs Beireper Meus. 
Meaning: 
How can we mere mortals understand the great deeds and 
actions of the Perumal of Thiru Naraiyur? 
The Perumal who wears the gentle scented tulasi garland - 
The Perumal who is famous for His astounding acts and 
unequalled qualities; 
The Perumal whose mouth has the enchanting, bewitching 
colour and beauty of a lotus flower - When Even Brahma who 
emanated from His navel and Even Siva who stays on the 
right side of Perumal and Even Indra the Lord of the devas 


have not been able to comprehend fully the significance of 
the acts and utterances of Perumal! 


THEREZHUNDUR 


This is yet another divya desam in Tanjore District. It is 
near Mayavaram. It is also known as Radha Magna Puram. The 
moolavar is known as Devadirajan. He is seen in a standing 
posture facing east. To his left is Garuda and Kaveri Thai. 
The idol of Kavery Thai is seen in a semi- kneeling posture 
(mandi itta pose). To the right of the moolavar, there is an 
idol of Prahladha. The moolavar holds in His left hand the 
mace which is slightly resting on the ground. The utsavar is 
known as Aamaruviappan. The unique feature of the utsava 
murthi here is that the idol of the Utsavar is seen along with 
the idols of-a cow and a calf. It is only in this divyadesam 
that the utsava vigraha of Lord Krishna is seen along with 
Rukmini, Satyabama, the cow and the calf. Further it is not in 
many places that one sees Krishna with four hands as it is seen 
in this place. The Goddess is known as'Sengamalavalli. The 
pushkarini is known as Darsana pushkarani. The vimanam is 
Garuda vimanam. God appeared here to Uparisaravasu, Kaveri 
and Agastiyar. 


This is one among the Pancha Krishna kshetrams. These 
Pancha Krishna kshetrams are Tirukkannapuram, Tirukkan- 
nangudi, Tirukkannamangai, Kapisthalam and this place 
viz.Therezhundur. . 


Literally and structurally analysed the name of this place 
in Tamil viz. Therezhundur is evolved out of two words viz. 
Ther + Ezhundur. Ther means ratham. Ezhundur meahs 
destroyed. Ratha Magnapuram in Sanskrit also conveys the 
same meaning. The sthala puranam of this place is mainly 
connected with the story of an arrogant king and his ratham 
and the way he was humbled. 


Long ago, there was a king by name Uparisaravasu.. He 
did penance to Lord Brahma and obtained from Him a boon to 
the effect that none can defeat him and that even his chariot 
would be supreme and there should be no hurdle even to the 
shadow of his ratha irrespective of whether it travelled on earth 
or in the sky! Having obtained this boon, the king thought that 
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he was invincible. One day he and his queen were travelling 
in the sky in their chariot. They saw the beautiful temple of 
Aamaruviappan on the ground. The queen expressed a desire 
to worship the Perumal in the temple. But the king in his 
arrogance not only denied the request, but in fun added that all 
the objects on which the shadow of his chariot fell in that area 
should be destroyed. At that time, on the ground, a number of 
cattle were grazing. As the shadow of the chariot fell on those 
cows, they were destroyed. Perumal who saw all these, decided 
to teach a lesson to the arrogant king. Garudalwar who was 
nearby the Perumal pressed with his toes the shadow caused by 
the ratham on the ground. As a consequence, the ratha itself 
got pulled down from the sky and fell into the pushkarini thus 
unceremoniously throwing the royal couple into the tank. The 
king and the queen swam ashore from the pushkarini. They saw 
Agastiya rishi seated on the banks of the pushkarini and praying 
to God. The king thought that Agastiya rishi may be connected 
with his fall. He therefore asked him the reason for their falling 
into the tank. Agastiya rishi, with his gnana drusti knew that 
this was an act of the Perumal. The rishi advised the king to 
shed his arrogance and he requested him to go and seek the 
help of Perumal. The king went to the temple. Instead of seeing 
the Perumal in his silky pithambaram (robe) with Shanku and 
Chakra in either hands, he saw a small cowherd boy wearing 
a dirty cloth with the traditional turban of the cowherd loosely 
tied on His head. The cowherd boy was surrounded by other 
small children. The king had not yet lost his arrogance. He 
wondered as to how this lowly cowherd boy and his unkempt 
set of urchins could help him - a great king - in bringing out 
his mighty ratha. The Perumal sported a knowing smile on 
His lips as He read the thoughts passing through the king’s 
mind. However, as desired by the rishi, the king asked the 
cowherd boy~and His friends to help in pulling out the ratha 
submerged in the pushkarini. The cowherd boy promised to 
help but in return asked the king to give him and his friends 
thousand vessels full of freshly churned butter. The king as in 
the case of Mahabali Chakravarthi got taken in by the small 
and insignificant gift that was requested. He readily agreed. He 
ordered the retinue which had followed him to collect thousand 
vessels of freshly churned butter before that evening and give 
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it to the cowherd boy. But Lo and behold -however hard the 
retinue tried, they could collect butter only to fill 999 vessels. 
They could not find butter for completing the promised thousand 
vessels. Even at that stage, the king had an evil thought in 
his mind. He felt that when he was giving thousand vessels, 
if one vessel contained mere water, it would not be noticed by 
the cowherd. He therefore filled up one vessel with mere water 
and gave the thousand vessels to the cowherd boy. The Lord 
decided to teach a lesson to the king. When the vessels were 
placed before him, the cowherd chose to open only that vessel 
which was filled up with water by the king. But it was the king 
who was in for surprise as when that vessel was opened, it was 
not filled with water but was filled with butter. The cowherd 
boy went on to open the other vessels. They were all filled with 
water and not butter. The king realised that the cowherd boy 
‘was not an ordinary child. He realised also the serious mistake 
which he had committed. He fell at the feet of the cowherd 
and sought forgiveness. The Lord along with Goddess Lakishmi 
appeared before Uparisaravasu, in all His glory. The king then 
told the God that while he was only a king among the mortals, 
Perumal was the king among the devas. It is said that this was 
the reason for the Perumal here being known as Devadi Raja. 
As requested by Uparisaravasu, the Perumal continued to stay 
at Therezhundur and give dharshan to the numerous devotees 
who throng to that place. 


It is rather unusual to see an idol ot a cow and a calf along 
with the utsavamurthi vigrahas as in this place. There is a story 
connected with this phenomenon. It is believed that once upon 
a time, Siva and Vishnu were playing a game of dice. Parvati 
was the observer. As is well known, Parvati, besides being the 
wife of Siva, is also the sister of Vishnu. The game was won 
by Mahavishnu. Siva got angry and felt that the observer had 
not been impartial and unbiassed and that she had given the 
decision in favour of her brother rather than her husband. In 
his anger, he cursed that Parvati should become a cow and roam 
about on earth. Even Parvati could not escape the curse of Lord 
Siva! Vishnu felt bad as He was the cause of the misfortune 
to his sister. He therefore decided to look after Her even when 
she was a cow. He also descended to the earth and the cow and 
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the calf seen with utsavamurthis are said to be none other than 
Parvati herself. 


Meanwhile Siva also felt bad at having lost his temper. He 
also descended to Therezhundur disguised as a brahmin repeat- 
ing the vedas and guarded His wife while She was roaming about 
in the fields. Siva in this form is known as Vedapuriswarar 
and there is a temple for Vedapuriswarar in Therezhundur 
itself. Thus Aamaruviappan i.e. Vishnu as the brother and 
Vedapuriswarar i.e. Siva.the husband are said to be guarding 
Parvati while She is undergoing her curse as a cow on earth. 
This story is repeated even today while offering pooja to Veda- 
puriswarar. : 


There is yet another story to explain the appearance of 
the idol of the cow with the utsavar. This is also related in 
the puranas. It is said that Krishna as Kannan was looking 
after the cows at Gokulam. One day Brahma enticed these cows 
and brought them over to Therezhundur hoping that Krishna 
will follow his favourite cows. When Krishna baghavan came to 
know about this, He then created other cows so that Gokulam 
was not deprived of its cattle population. Brahma then realised 
His mistake. He asked for forgiveness from Krishna and as proof 
of that forgiveness prayed to God to come to Therezhundur and 
stay along with the cows which Brahma had brought over from 
Gokulam. It is said that that is why Lord Krishna is known 
as Aamaruviappan in this place, Aa in Tamil meaning cow. So 
the Lord who looks after the cows is aa maruvi appan. To lend 
credence to this theory, the utsavamurthi of Lord Krishna is 
seen here with two icons, of a cow and of a calf. 


An intriguing feature in this temple is that there is no idol 
of Garuda, though the story is that it was Garuda who pulled 
down the radha by stepping on the shadow thrown by the radha 
on earth. There is no explanation given for the absence of 
Garuda vigraha in this temple. 


Earlier it was related how Lord Siva had appeared as 
Vedapuriswrar in Therezhundur. Another small story:which 
links: these two temples viz. the temple of Devadiraja and the 
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Vedapuriswarar temple is also worth narrating. It is believed 
that one day Perumal appeared before Vedapuriswarar in His 
Rama avataram. Even today, the day on which Lord Rama 
had appeared viz. Panguni Punarvasu day, the utsavamurthi of 
Aamaruviappan is dressed up as Rama and is taken up to the 
temple of Vedapuriswarar in Therezhundur. 


God is said to have appeared to Agastiya maharishi also 
in this divya desam. Once upon a time, in a place known as 
Villiyanallur near Therezhundur,two demons by name Villa- 
van and Vatapi were residing. These two demons adopted a 
novel way of capturing unsuspecting human beings and eating 
them.Everyday, they would invite one person to their house for 
food. One of the brothers viz. Vatapi would be killed and served 
as a meal to the guest by the other brother Villavan. After the 
unsuspecting guest had his full, Villavan would call Vatapi to 
come before him wherever he was. Immediately, Vatapi would 
tear open the stomach of the guest and come out in response 
to the call of the brother. Thus, each day, one guest would be 
killed and the brothers had their fill. The people in the town 
came to know of this. They approached Agastiya rishi and asked 
him to find a solution for this. Agastiya rishi took pity on the 
residents. He decided to teach a lesson to the demons. The next 
day he went as a guest to the house of Villavan, the demon. 
The usual procedure took place. But with this difference that 
as soon as Agastiya rishi ate the food, he touched his stomach 
with his hand and utterd the words "Vatapi Jeernobhava" i.e. to 
say that he ordered that Vatapi be digested. Not knowing this, 
as usual, Villavan called out for Vatapi. But nothing happened. 
Vatapi could not come out as he had already been digested by 
the rishi. Villavan realised his folly. However, the rishi also 
felt sad. He thought he had committed a sin in playing a game 
on the demons. To atone for it, he is said to have observed se- 
vere penance to Devadiraja Perumal in this place. In course of 
time, God appeared before him and blessed him. As proof of 
this story, even today, an idol of Agastiya rishi is seen in the 
northern side of the mahamandapa in the temple. . 


It is believed that Markandeya rishi also did deep penance 
to the Lord here and then attained moksha. To remind us of 
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this incident, in the garbhagriha itself, an idol of Markandeyar 
is seen. : 


The presence of the idol of Kaveri matha in the garbhagriha 
has an interesting story behind it. Once upon a time, Agastiya 
maharishi is said to have requested Kaveri to marry him. She 
refused. The rishithen imprisoned her in his kamandalam. Lord 
Vinayaka who was watching this decided to help Kaveri. When 
the rishi kept the kamandalam, with Kaveri imprisoned in it, on 
the ground, Vinayaka took the form of a crow, dashed against the 
kamandalam and pushed the kamandalam down. Immediately, 
the water from kamandalam started flowing eastwards at a 
fast pace. The rishi got angry at seeing Kaveri fleeing from 
his kamandalam. He cursed that the region through which 
she flowed should cause a lot of hardship to all the people 
residing in that area. Kaveri felt sad that because of her, the 
innocent people should suffer. She therefore started praying to 
Perumal Devadirajan. In course of time, God appeared before 
her and blessed her. Hence it is that the idol of Kaveri is seen 
in the garbhagriha in a suplicating pose with one leg folded and 
another kneeling on the ground (mandi itta pose). 


This town is also the birth place of the great Tamil poet 
Kamban. In the temple, to the left of the dwajasthamba, there 
is a sannidhi where idols of a man and that of a woman can be 
Seen. It is said that these idols are those of Kavi Chakravarthi 
Kamban and his wife. About a furlong from the temple, there 
is a big raised open space. It is about 15’ in height. It is referred 
to even today as ’Kamban Medu’i.e. Kamban heights. A few 
years ago, the Archaelogical Deprtment conducted excavations 
around this Kamban medu and discovered gold and copper coins. 
Out of these three copper coins ana one gold coin are displayed 
in the temple office even today. ‘n the month of Panguni, 
when the Hastha star is in the ascendant, the Kamban festival 
which lasts for three days is celebrated with a lot of fanfare by 
the Aamaruviappan koil authorities. Kamban also, out of an 
understandable attachment to his birth place, referred to this 
place in his Kamba Ramayanam in Yuddha Kandam Nagapasa 
Padalam when he uses the following words: 


Therezhundur 89 


“spss Csr onpssr (psrerib 
abyisr Hips Oeviw” 


He uses these words while describing the incident when 
Naga pasam was let loose and Indrajit suddenly disappeared in 
the sky. In these words, he describes the sthala story of his 
birth place in an veiled manner. 


This town is also connected with the incident in the life 
history of Tirumangai Alwar. In the course of his pilgrimage, 
once Thirumangai Alwar reached Therezhundur. As soon as he 
entered the town, he asked the poeple the name of the presiding 
deity in the temple. On hearing that the name was Devadirajan, 
the Alwar thought that it was a temple for Lord Indra, who was 
the king of the devas. He therefore did not visit the temple. 
But decided to pass through the town. Perumal realised the 
mistake. He wanted the Alwar to sing a few pasurams in His 
praise. He therefore decided to use His maya and have a small 
leela of His own. The Alwar who was passing through the town 
suddenly felt that his foot had become like lead, heavy, almost 
as if he was tied down with chains and he could not take one 
step forward. Alwar thought that it was the work of evil spirits. 
These thoughts which passed through the mind of the Alwar 
are expressed by him in his own pasuram as follows: 


‘EEOE srera Cugalvmg great pseireflgieascir 
wuss THOS Gugurearnrsg wugGal sary amg Cur gy 


Later the Alwar realised that this was God’s way of making 
him re-trace his path and visit the temple. To make up, as it 
were, for his initial unintended neglect, the Alwar has sung 45 
pasurams here in praise of the Lord. 


pigraphical Highlights: 

There is an inscription built into the base of the gopuram 
in Aamaruviappar temple. The inscription is in Tamil. It refers 
to an undertaking given by the Sivabrahmanas of a temple in 
respect of the sale of a land. 


1 Ins.No. 562 of ARIE 1970-71 APP.B 
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Yet another inscription is found on a stone fixed into the 
wall on the first prakara on the northern side of the temple. 
Again this inscription is in Tamil which records that one Enaip- 
perumal of Nallavadaikkangayam gifted the tall rampart wall of 
the temple and that this gift was made at the instance of Periya- 
Tiruvengada Jiyar. ? 


Hymnology: 


Tirumangai Alwar is the only Alwar who has composed 45 
pasurams in praise of the deity here. One of his pasurams viz. 
Peria Thirumozhi 7-5-4 with its meaning is given below: 


Oeusmioangs si gr relenevGuew Cwal 19-Cweir wort 


YGEAI sretr 
aTMs Sine sor spinon Serapg Heirm erg Gur- 
gw 
ysrosu Brooms BnsGsgu Curer argv OLien_- 
Guur@w 
sme Begala aswergr@iw slurs aswsevessp 

TB5 STES. 
Meaning: 


Therezhundur is the divya desam of the God who during 
the pralaya slept peacefully on a banyan leaf, later entered my 
heart and is staying for ever in my eyes and heart and I have 
place for none else there. Therezhundur is also the place where 
though the fields are full of big sized fishes, yet the father and 
mother birds with affection search for the tiny fishes to feed 
their little ones. 


Divya Kavi Pillai Perumal Iyengar’s 108 Andadi: 
Poem: 
Sagurgrs srpaicr sMialerug Cuwmsaon 
Qiumrg Nenorwers sib BEd - woyatev 
Qeygs grr sser srefleyin Oetuscir rey sriisessir 


2 Ins. No.563 of ARIE-1970-71 APP.B 





Therezhundur - Gopuram View 


Therezhundur - Sri Aamaruviyappan 





Sridevi & Bhoomidevi Utsavamurthis 





Therezhundur - Sri Aamaruviyappan 
& Sengamalavalli Thayar - Utsavamurthis 


Therezhundur - Sri Aamaruviyappan - Utsavamurthi 
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Meaning: 

O Ye men! out of your crass ignorance you are leading the 
life of mad demons 
Please become ardent devotees of the Lord and attain supreme 
bliss. 
All your troubles which are now thick like a well grown tree 
with numerous branches, will disappear when you approach 
God the Almighty. 
Tho! You may now think that the Lord with eyes like lotus 

. petals residing at Therezhundur is very far away, yet when 
your end nears, He will appear before you and will bless you 
and wish you well. 


THIRUKKANNAMANGAI 


This divya desam is five miles to the west of the famous 
pilgrim centre of Thiruvarur in Nannilam Taluk in Tanjore Dis- 
trict. It is about 15 miles from Thirucherai and 25 miles from 
Kumbakonam. The presiding deity here is known as Baktha- 
vatsala Perumal. He is also known as Bakthar Avi Perumal. 
As the very name signifies the God here is said to have a lot 
of vatsalya ie. affection towards bakthas i.e. devotees. He is 
known as "Aavi" that is soul of the Bhaktha. The moolavar is 
known as Perumpurak kadal. He is seen in a standing posture 
facing east. The moolavar is nearly 14 feet high and looks very 
majestic. The moolavar Goddess is known as Tirukkanna Man- 
gai Nayaki, the utsavar Goddess is known as Abisheka Valli. 
The sthala viruksham of this place is makizha maram. The vi- 
manam is Utpala vimanam. God is said to have appeared here 
to Varuna and Markandeya rishi. About one mile to the south 
of this place is Odampokki river and to the north about one mile 
away is Viruddha Kaveri river now known as Vettaru. The two 
rivers flowing by the side of this divya desam places it in the 
same category of divya desams as Srirangam where the river 
Kaveri encircles the divya desam. 


The antiquity of this temple can be inferred from the fact 
that this is mentioned in the Skanda puranam. The mahatyam 
relating to this place is mentioned in Padma puranam 5th kan- 
dam 81st to 87th adyayams. The sthala purana is reported 
to have been told by Sutha pauranikar to the rishis residing 
at Naimisaranyam. This shrine has all the seven essential 
features of a temple. Hence it is also known as Saptanmrutha 
kshetram. The essential features are kshetra (locality), theertha 
(sacred tank), mandapan (collonade), vimanam (tower on the 
sanctum sanctorum), natiu (river), nagaram (town), aranyam 
(forest). Literally translated Saptanmuratha.kshetram is shrine 
of seven nectars. 


It is believed that Perumal celebrated his panigrahanam 
ie. marriage with Goddess Lakshmi after she took her bath in 
the tank. Hence the kshetram is known as Sri Krishna mangala 
kshetram and the Goddess is known as Sri Abisheka Valli. As: 
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Mahalakshmi is said to have stayed in this place, did severe 
penance, the forest around this place is known as Lakshmi 
vanam. 


In the moolasthanam, there are no inner walls shutting 
out air and light. Hence the various sculptures around the 
sanctum can be very clearly seen. In the moolasthanam statues 
of Markandeya rishi as well as Varuna are seen in a posture 
where they have folded their hands and are leaning on one 
bent knee ( Mandi itta baani ). On the surrounding walls of 
the garbagriha, all the devas who came to witness the divine 
wedding as well as the Saptha rishis and Lord Siva are seen. 


The idol of Pakshi Raja viz. Garuda has got special impor- 
tance here. He is seen with folded hands and is very popular 
here as a definite granter of boons to devotees. He is known as 
a vara prasadhi. Every Sunday, there is a thirumanjanam for 
Pakshi Raja. When his birth star is in the ascendant i.e. Swati, 
a special thirumanjanam is performed. The neivedhyam offered 
to Pakshi Raja is knwon as amrutha kalasam. It is very sweet 
and the devotees who are able to get that prasadam consider 
themselves as very fortunate. 


On the inner side of the Perumal sannidhi, there is a big 
mandapam which is known as Sri mandapam. This mandapam 
is standing on four pillars. It is believed that it was at this man- 
dapam that the divine marriage of Sri Bakthavatsala Perumal 
and Abishekavalli Thayar took place. 


It is well known that Lord Brahma emerged out of the 
Vishnu’s navel.Lord Vishnu entrusted him with the four vedas. 
But one day in Satya Loka when Brahma was sleeping, the two 
demons Mathu and Kaitapa stole the vedas and hid them deep 
in the ocean. When Brahma awoke, he realised the seriousness 
of the loss and was very upset. He rushed to meet Vishnu at 
Thirupparkadal. But he was told by the Dwaraka palakas there 
that God along with Mahalakshmi was residing at Thirukkanna 
mangai. Brahma rushed to Thirukanna mangai. He sat on 
the northern side of the pushkarini there and started a severe 
penance. God was pleased with his sincere penance, appeared 
6 
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before him, killed the demons and restored the vedas. Lord 
Brahma then requested God to continue to stay at Thirukkanna 
mangai for ever and requested that He also should be seen along 
with the Perumal at this place. God granted him this wish. 
Brahma converted the four vedas into four pillars which are 
said to be the four pillars holding up the Sri mandapam today. 


A striking sight in this temple is a huge hive of honey bees 
near the shrine of the Goddess Abisheka Valli. This hive is said to 
have been in existence for many ages. According to the legend, it 
is believed that Maharishis and Devas in large numbers came to 
attend the panigrahanam (celestial marriage) of the Lord with 
the Goddess. Those who came to witness the marriage wanted 
to stay on in the same place and enjoy the divine sight of the 
kalyana thirukkolam (the wedding scene of the divine couple). 
God granted their wish. Hence the Devas and the Rishis became 
bees which are continuing to stay even today in the hive in front 
of the sannidhi of Goddess. It is an inexplicable fact that in spite 
of so many bees humming around the hive, not a single devotee 
has been stung by any one of the bees. Daily prayers are offered 
to the bee hive also and the pilgrim who throng to this temple 
city never fail to witness this ceremony. 


The theertham here is known as Darsana pushkarini. 
There is a legend connected with this name. It is well 
known that Perumal assumed Thrivikrama form to humble 
Bali Chakravarthi. At that time, Perumal covered the entire 
earth with one foot and placeed the other foot covering Satya 
loka. Lord Brahma then washed the foot which encompassed 
the Satya loka. The water that was used to wash the foot spilled 
over to the earth. It is believed that God put his pressure on the 
toe of the first foot which had covered the entire earth and then 
lifted the second foot which covered Satya loka. The pressure 
of the toe of the first foot covering the earth caused a dent and 
a hollow in that place. This hollow-became a tank. Into this 
hollow flowed the water which spilled after Brahma washed the 
second foot. Hence it is that the water in this tank is considered 
as more sacred than the water of river Ganges, This pushkarini 
is also known as Vishnu pathagangai. This pushkarini is today 
known as Darsana pushkarini. Darsana meaning "to look at’, 
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pushkarini means holy tank. It is called darsana pushkarini as 
even the mere sighting of the pushkarini is believed to rid one 
of one’s sins! There is a story which justified this claim. It is 
believed that once upon a time, the Moon God had misbehaved 
with his guru-pathini Tara and had a son through her known as 
Budha. The other Devas were very angry with the Moon God 
for having committed this heinous sin of Guru talpam. They 
cursed him. The Moon, as a consequence, started waning. He 
approached Brahma. He related his problems. Brahma pitied 
him and told him to atone for his sin by going to Saptamrutha 
kshetram and to take a holy bath in the holy pushkarini and 
pray to Bakthavatsala Perumal. He assured him that in course 
of time, Perumal would bless him and redeem him from his sin. 
Accordingly, Moon reached Thirukkannamangai. He just had 
a darsan i.e. looked at the pushkarini. Immediately, he felt he 
was relieved of his sin. Hence it is that this theertham got the 
name Darsana pushkarini. This story is repeated in Skanda pu- 
ranam as well as in Tiruvarur mahatyam. 


It is believed that even today Lord Siva guards the east- 
ern side, Brahma guards southern side, Bakthavatsala Perumal 
western side, Vinayaka northerm side and the central part of 
the tank is guarded by Lord Muruga. Besides this the eight di- 
rections of this pushkarini are being guarded by the following 
rishis: Vasishta, Vama devar, Javali, Kasyapa, Parasara, Vyasa, 
Visvamitra, and Ashtavakra rishis. 


Yet another interesting story connected with this shrine 
relates to the life of the great devotee and disciple of Nathamuni 
who resided in the precincts of this temple, cleaning and sweep- 
ing the prakaras and performing the other services without even 
caring for his regualr food and drink. 


The name of this disciple is Kannamangai Andan. One 
day two people came to worship Bakthavatsala Perumal with 
their dogs following them. The two dogs started fighting with 
each other. They got hurt and started bleeding. Seeing this, 
the owners got annoyed and they started fighting with each 
other. Thus, the fight between the animals got transformed 
with a fight between the humans viz. the owners of the dogs. 
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Kannamangai Andan who was watching all this was able to see 
a great truth and philosophy even in this minor incident. He 
felt that just because one’s dog got hurt, the men lost control 
over themselves and in order to protect their charges were even 
willing to punish and fight with the other person. If this was the 
reaction of a human being for the sake of his animal which he fed 
and brought up, he wondered as to how much more of affection 
and sense of protection and responsibility the great Lord will 
have towards all of us, who are all His creations, He realised 
that God will surely watch us, guide us and be with us while 
we are travelling through this samsara sagaram. This gnanam 
attained by Kannamangai Andan at this place made him give 
up his normal life. From that day, the jnani never bothered 
about his food, he went to the temple, took his position near the 
second gopura vasal. He thought he was a faithful dog of the 
Perumal and started rendering faithful service to the Lord. He 
just ate whatever the devotees who came to the temple offered 
him. He used to engage himself even in minor pieces of work 
like removing the grass that grew wildly in the prakaram. One 
day one of the pilgrims who saw this great man doing this 
menial job, rather sarcastically asked him whether the path 
to parama padam is assured only by removing the grass in the 
prakara. Thirukannamangai Andan just ignored the sarcastic 
question, but put on a beatific smile and asked the questioner 
whether the place which was cleared of the grass did not look 
more pleasing to the eye and beautiful than the place which had 
not yet been cleaned. He said that the place which was cleaned 
was beautiful to look at and thus was a source of joy to many, 
whereas the other looked unkempt and repelling. He said that 
any activity which brought a smile to another person’s face was 
good enough to assure an entry to parama padam. Thus, he 
said that an activity which brought paramanandam to another 
would definitely help in ensuring a place in parama padam. 


One day as the Nithyanushtana goshti was rendering 
prayers in the temple, suddenly the devotees saw the figure 
of a speeding dog rushing towards the garbagriham. They were 
agitated. They chased that form. But Lo and behold they saw 
that as the shape of the dog reached the garbagriha it became 
a flame, a jyoti and merged with the Perumal. This jyoti was 
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believed to be the soul of Thirukannamangai Andan the faithful 
devotee, the great disciple of Nathamuni. 


In the Thiru Unnazhi prakaram, there are a number 
of beautiful sculptures. Some of the beautiful sculptures are 
exquisitely carved stone images of Kalinga narthanan, Lak- 
shmi Narasimhan, Vamanan, Parasuraman, Hiranyasamhara- 
murthi, Balaraman, Kothandaraman, Venugopalan, Brahma, 
Paramapadanathan, Gajendra varadhan, Saraswati, Bhoovara- 
han, Navaneethakrishnan etc. Usually, whenever we think of 
Adisesha, immediately in our mind's eye we think of Adisesha 
only in the form of divine couch with God lying on it. In 
this place, there is a sculpture of Paramapadanathan seated 
on Adisesha with its hood spread like umbrella over the head 
of the Lord. These pieces of sculpture are beautiful pieces of 
art, nay of eloquent poetry in stone. Just outside the Perumal 
sannidhi, on the wall there is also a sculpture of Buddha with 
folded (anjali) hastam. 


Epigraphical Highlights: 


A copper plate found in this temple says that a descendant 
of Thirumalai Nayakar of Madurai by name Raja Manya Rajasri 
Achuta Vijaya Raghunatha Nayakar in the year 1608 gifted 60 
velis of nanjai land to meet the expenses towards performing 
the pooja and neivedhyam to the Perumal. 


There is also another inscription which says that in 1621 
A.D. renovation work was undertaken in this tmeple and the 
Bakthavatsala Perumal’s mahapradishtai was celebrated with 
great pomp and splendour. This is found on a stone inscription 
in Thiru Unnazhi prakaram. 


On the door jamb tothe left of the front gopuram is entrance 
of Bakthavatsala Perumal temple, there is an inscription regard- 
ing abolition of all taxes and dues on the lands belonging to the 
temple of Pattaravi Perumal] at Thirukkannamangalam accord- 
ing to an order of Pallikondaperumal Piravadevaraya Malavara- 
yar. } 


1 Inscription No. 74 ARIE 1946-47 APP.B. 
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On the western wall of the inner gopuram of the same 
temple, there is an inscription which states that Bhandarattar 
of the temple of Pattaravi Perumal at Thirukkannamangai sold 
to Kandadai Ramanujayyangar, three taligais of three kurunis 
of temple prasadam per day in perpetuity for the maintenance 
of a feeding house (Ramanujakutam) for 40 pon paid by him to 
the Bhandaram.? 


On the western wall of the central shrine of the same 
temple, there is a sanskrit verse in the Grantha and Tamil 
which records the consecration of the image of God Bhaktaprana 
(Bhaktavatsala).? 


On the west and south walls of the same shrine is a carving 
relating to the king Achyuta Vijayaraghava Nayaka and it records 
the gift of 15.5 velis of land for meeting the expenses of running a 
feeding house (Ramanujakutam) for conducting worship and 
offerings and for repairs to the temple of God Bhaktavatsala 
Perumal of Thirukkannamangai.* 


Hymnology: 


Thirumangai Alwar is the only Alwar who has sung in 
praise of the Lord here. He has composed 14 pasurams in 
praise of the Lord here. One such pasuram with its meaning is 
stated below. 


QugGAcrs « bmp Imari alps Kor DI 
SAw emer Cus wasn 
HEF 5G MUSH. Cerearmnvs 
Carer pw srmsé sere s Ceres Mus 
BOAMCT HLYSSHMT wr Ener weer 
arGgs¢A Cus HngGb gous 
EGFINOTS BGS UGASS werner 
SOT eT WmMEUjer Kore) Oars Gr Cor. 


? Inscription No. 77 ARIE 1946-47 Appendix B 
3 Inscription No. 78 ARIE 1946-47 Appendix B 
* Inscription No. 79&80 ARIE 1946-47 Appendix.B. 
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Meaning: 
I saw 
To my heart’s content 
with my own eyes 
At Thiru Kannamangai 
That Lord - 
Who had destroyed the angry elephant Kuvalaya peedam 
Who threw Vatsasuran on to the Vilatree - 
Who drank with relish the poisoned milk offered by the de- 
moness Poothana and also sucked her life out in the process- 
Who was born to destroy Ravana - 
Who is my master and is as sweet as nectar - 
Who never deserts those who trust Him - 
Who cleverly cheated Kamsa and killed Him. 


Divya Kavi Pillai Perumal Iyengar’s Poem 

from 108 Tirupathi Andadi 

with its meaning is also given below 

Poem: 
SGS Horr sursGlorry preir wenmuy sre 
eGssmor & OpeGe! aoarflv - QUGSsSYHwv 
OUST ORT ID Bd OG SOT HTD alors, Hoops 
Seo sor WHEE senolysir D) Kreis. 

Meaning: 
Oh mind of mine 
If it is your wish to see the matchless one who is beyond 
all comprehension through thoughts, words or even mastery 
over vedas - 
I will tell you about Him. 
Listen - 
The colour of His body is that of the enchanting dark rain- 
bearing cloud - 
His beautiful hands, eyes and holy feet are like the lotus 
flower; 
He belongs to Srirangam and Thiru Kannamangai. 
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Musicology: 


It is of great interest to note that all the features of this 
interesting shrine have been mentioned in the kirthana “Bhak- 
thavatsalam" composed by Sri Muthusamy Dikshithar in the 
Raga Vamsavati. The song with its meaning is given below: 


Raga Vamsavathi - Adi Tala 


Pallavi: 
Bhakthavatsalam Abhishekavalliyulam Bhajeham nityam 


Anu Pallavi: 

Bhakthimatam chitta pratyaksham pakasasanadi 
Suradyaksham Bakthi-mukthi Pradayaka dakeham 
Bhoosuradi akilajana samraksham (Bhaktha) 


Charanam: 

Dasakrutim Krishnamangalakshetra pathim 

Lakshmivivahotsavam 

Visala veda sagara mandapam 

Virajaeya Mahavibhava prabhavam 

Vishistadvaita pratipadyam viroopaksha 

guruguha samvedyam 

Visesha pala pradam vidhi 

dunta nivrutti kavam munijana priyakaram 

Sasanka Guru talpadosha 

Hara darsa pushkarini 

Tata pachima bhage subobhitot 

Palavataka sthitham Suramaya 

Madhumakshika radhitham 

(Bhaktha) 

Meaning: 
I worship Lord Bhakthavatsala everyday who is always with 
his consort Abhishekavalli Nachiyar, who is accessable to 
the eyes of his Bhakthas - (devotees,) who is the head of 
Indra and other Devas who gives (Ihaparasukha) - pleasure 
in this world and in the other world - to Narottama and oth- 
ers, who took ten Avataras - (manifestations,) who abodes in 
Krishnamangala kshetra - a holy place known as Tirukanna- 
mangai which is situated north of Tiruvarur who gives his 
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aarshan - (presence) with Lakshmi’s wedding (vivaha), who 
is situated in the mandapa - hall known as Vedasagara, who 
is situated opposite to the sannidhm - (sanctum sanctorum) 
of Lord Garudazhwar who is known as Pakshiraja - king of 
birds, who is the swarupa or manifestation of the Visishtad- 
waita philosophy propounded by Sri Ramanuja, who is well 
understood by Lord Siva who has three eyes, who protects 
everyone from their karma - (past deeds,) who resides in the 
"Kuvalaya peeta" which is situated in the west of the holy 
tank "darsa pushkarani" which is considered as to have de- 
stroyed the Mahapataka (evil deed) of Chandra - the Moon, 
who married Tara who is known also as Udatti, the wife 
of his Guru - teacher Bruhhaspathi, who still protects the 
honeycomb which is situated at his Garbagruha - sanctum 
sanctorum itself as the bees are supposed to perform the 
kainkarya - work for the divine and good causes from very 
long time to Lord Bhakthavatsala. 


see 


THIRU KUDALUR 
(Aduthurai Perumal Koil) 


This is one amongst the divya desams in Chola Nadu. 
It is about 12 kms. from Tiruvaiyaru on the Tiruvaiyaru- 
Kumbakonam road. The moolavar is known as Vaiyam Katha 
Perumal i.e. Jagat Rakshakan. He is seen in a standing posture 
facing east with a prayoga chakra in His hand. The Utsavar is 
also knwon as Jagat Rakshakan, but He holds a sengol i.e. a 
sceptre in His hand. This ’stick’ is said to symbolise His role as 
the Ruler of the world. Goddess is known as Padmasini as also 
Pushpavalli. The theertham is Chakra theertham and Kaveri 
nadhi. The vimanam is Suddha Satva vimanam. The place is 
also known as Sangamuga kshetram. 


Amongst the various divya desams visited by Thirumangai 
Alwar, there are only two places which have the names Kudal. 
One is Then Thiru Kudal i.e. South Thiru Kudal which is 
otherwise more popularly known as Madurai. The other Kudal 
is Vada i.e. North Thiru Kudal which is the divya desam under 
description in this chapter. This is on the banks of the river 
Kaveri. The temple here is more popularly known as Aduthurai 
Perumal Koil. 


It is said that this place got the name Kudalur as in this 
place the devas along with Nandaka Munivar and other rishis 
joined to worship Perumal. In Tamil, the word joined is referred 
to as "kooda’. Hence it is that this place got the name Koodalur 
ie. the town where the devas and rishis came and worshipped 
Perumal jointly. 


There are a number of stories connected with this divya 
desam. The stories are told in Brahmanda puran in several 
chapters. 


The first story is with King Ambarisha and his generosity 
and qualities of devotion. It is said that once Durvasa rishi 
wanted to test the King’s religious faith. He met the King 
on a dwadasi day. He wanted to see whether he could make 
the King break his dwadasi vratham. When the rishi met the 
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King and asked him to give him food, the King readily agreed. 
Usually on the day preceding Dwadasi i.e. Ekadasi people fast. 
It is broken the next day during the Dwadasi gadia. The rishi 
promised the King that he would go up to the river, have his 
bath and come back to partake of the food. But he delayed his 
bath. In the meantime, it looked as if the dwadasi gadia would 
be over.The King was anxious not to partake of the food until 
and unless he had fed his athithi i.e. Durvasa rishi. But at the 
same time, he was anxious not to allow his Ekadasi vratha to 
remain incomplete. He had a discussion with the ministers and 
they said that there was nothing wrong if instead of regular food, 
he could symbolically break the Ekadasi fast by sipping tulasi 
water and thus reap in full the benefit of Ekadasi vratha. The 
King agreed. Even as he was sipping the tulasi water, Durvasa 
appeared on the scene. He got angry and he said that the King 
had committed the sin of having taken his food even before the 
guest was fed. All the pleadings of the King with Durvasa were 
of no avail. He was about to curse Ambarisha. Ambarisha 
then appealed to Perumal. Perumal is said to have released His 
Chakrayudham on Durvasa rishi. Durvasa ran away from the 
fiery chakra. But the chakram chased him wherever he ran. 
He appealed to Indra, Brahma as well as to Perumal. But all 
of them finally asked him to go back to Ambarisha and seek 
his forgiveness. Durvasa returned, fell at the feet of Ambarisha 
seeking forgiveness. The King interceded on his behalf with 
Perumal. 


One day as Ambarisha was doing his dyana on the banks 
of the Kaveri, he saw an ant hill. Strangely from the ant hill, he 
got a whiff of a beautiful divine fragrance. It upset his dyana. 
He wanted to explore this unusual event. He reached the ant 
hill. Suddenly he saw a small boy with an effulgent form. He 
asked the boy his name. The boy replied that in that ant hill 
Sarvaloka Saranyan i.e. the Protector of the world viz. God was 
hidden in His archa form. He said that everyday Devas were 
coming in huge numbers and worshipping Him with beautiful 
scented Parijatha flowers. The boy added that as he knew the 
King was Hari baktha and Hari dasa, he wanted to pass on this 
information to the King. He also said that as per the orders of 
Sriman Narayanan, the King should build a temple there and 
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worship the Perumal. The boy then disappeared. The King 
was nonplussed with this strange communication. That night 
in his sleep God appeared and said that He was pleased with 
his tapas and that He had chosen him as the vehicle for making 
available to the world a beautiful archa form of Himself. He 
asked him to do thiramanjanam to the chakram which attacked 
Durvasa rishi earlier. Perumal continued that Ganga, Yamuna 
und Saraswati rivers have joined in that place and he should 
use the water of that river for performing thirumanjanam to 
the chakram. He asked Ambarisha to build a temple in front of 
a tank with the idol facing east. The next day Ambarisha went 
and explored the ant hill and as expected a beautiful vigraha 
of Perumal was found. He built a temple and used to perform 
festivals to the Perumal in that temple throughout his life. As 
this is the place where Ambarisha built the temple and installed 
the Perumal God is also known as Ambarisha Varadhan. As 
He was born to protect the entire world, He is also known as 
Vaiyam Katha Perumal which in Tamil means the Protector of 
the Worlds. The Goddess here was seen in a slim and trender 
form like a clinging tendrill. She was named by Ambarisha 
as Poongodiyal. In Tamil, it means a person who is slim and 
delicate like a tender flower creeper. 


In the meantime, the rishis who were performing a yaga 
wanted to decide as to who amongst the Trinity was the fittest 
person to receive the Havis. Brighu Maharishi was selected to 
decide the fittest person amongst the Trinity, Brighu went to 
Satya loka, Kailasam and Vaikuntam. He was not received prop- 
erly either in Brahmaloka or in Kailasam. In Thirupparkadal he 
saw Lord Vishnu lying down with His eyes closed. Even Vishnu 
had not noticed him as soon as he arrived. In a fit of anger, 
Brighu kicked the God on His chest. Goddess Mahalakshmi who 
is always seated on the chest of Vishnu felt hurt that God should 
have allowed this insult to occur. But Vishnu was not perturbed. 
He caught the feet of Brighu and only asked whether his foot 
was hurt. Immediately, the rishi felt ashamed. He however re- 
alised that this God who had replied to his heinous act with 
nothing but gentle words was the greatest amongst the Trin- 
ity. At the same time, he felt ashamed of his egotistic act. He 
asked forgiveness from the Goddess as well as from the God. In 
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the meantime, the Goddess had left her place in a huff. Brighu 
Maharishi pleaded with the God and wanted to atone for his 
sin. He prayed that God should bless him so that Sridevi should 
be born as his daughter and that in course of time when She 
became of age, Perumal himself should come down to earth and 
that Brighu Maharishi should have the privilege of conducting 
the wedding and becoming the father-in- law of Perumal him- 
self. God conceded this wish. 


In course of time, Brighu Maharishi was re- born on the 
earth as Nandakar. He is said to have gone to Kudalur and stayed 
there for a long time praying to Achyuta. On a Panguni Uthiram 
day in the Chakra theertham in a huge lotus flower which had 
the same emerald colour as the Perumal, a small female child 
was seen seated. The rishi who saw this strange sight picked 
up the girl. He then heard an asareeri voice telling him that 
the child was none other than Goddess Lakshmi and that it was 
the reward for his sincere prayers that the Goddess had come 
to live-with him as his daughter. Nandaka rishi took the child 
to his asram. He brought her up with love and affection. In 
course of time, she came of age. One day, Perumal also came to 
the earth. He went and approached Nandaka rishi to give his 
daughter in marriage. The divine wedding was celebrated in 
the month of Panguni on uthiram day. As proof of this fact that 
Thayar was brought up as the daughter of Nandaka rishi, even 
today while offering worship to the Goddess here, the words 
"Nandaka muni punya rasi" and the word “Sri Nandakatmaja” 
are used. The wedding festival is celebrated even today for ten 
days with the final festival concluding on Panguni uthiram day. 


In the month of vaikasi, a car festival is celebrated. It is 
said that for the first time, this car festival was performed by 
Nandaka rishi. This car festival is said to be the most important 
of all the festivals celebrated in this temple. The ratham itself 
is known as Ambarisha ratham. 


However it is believed that the temple in its present location 
is a recent phenomenon. Once upon a time, the temple built by 
Nandaka rishi was to the north of the present Aduthurai Perumal 
temple. It was located almost in the middle of Kollidam river. 
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Once there was a big flood and the temple which was to the 
north of the present location got submerged under sand. It 
is believed that the moola vigraham along with the vigrahas 
of Sridevi and Bhoodevi was taken to the Perumal Koil in 
Vazhuttur. However, the present idol of Jagat Rakshakan is 
said to have been found by a fisherman who had kept it safe in 
his hut. One day, Rani Mangammal, the famous ruler had a 
dream. In that dream, God appeared and asked her to renovate 
the temple at Kudalur. Perumal told her that the idols were 
lying underneath the sand dunes and that the ratham was also 
covered by the sand dune. The next day, Rani Mangamamal 
along with the ministers Raju Nayakar and Krishna Nayakar 
went from Tiruvaiyaru along the northern banks of the Kaveri. 
She was accompanied by her armies. When she reached the 
place where Aduthurai Perumal is now existing suddenly, a flash 
of lightning is said to have occurred. She met some fisher folk 
near that place and an old fisherman standing there said that 
God had appeared in his dream and told him that from the South 
elephants, horses and herd of armies would come accompanied 
by a queen and that she would help in re-installing the idol kept 
safe by him in his hut. Thus, the dream of Rani Mangammal 
coincided with that of the fisherman. Rani Mangammal went to 
the fisherman’s hut and saw the beautiful idol of Perumal. She 
felt that the place where the lightning struck was an indication 
by Perumal for location of the temple. She therefore ordered 
her chiefs to build a temple there, i.e. the present Aduthurai 
Perumal koil. This, even today is on the main road about 12 
kms. from Tiruvaiyaru. It is said that the Kings of Tanjore also 
helped liberally in renovating the ratha. Till 1924, the ratha 
was used. Subsequently, the ratha got so damaged that it could 
not be used. In the maha mandapam, on one of the stone pillars, 
there is a sculpted figure of a lady with folded hands. Next to that 
figure, in another pillar there is a figure of a man seated on horse 
with a chattai i.e. a whip in his hand. The local people claim that 
these two figures are that of Rani Mangammal and her chief 
Krishna Nayakar who helped Rani Mangammal in renovating 
and re-establishing this temple. Rani Mangammal gifted a lot 
of land houses and whole villages in order to ensure that pooja 
is offered to the deities in this temple regularly. 
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Yet another story connected with this place relates to the 
penance undertaken by Kaveri. Kaveri felt that the burden of 
carrying the sins of all the persons who had their bath in her 
waters and left their sins with her were becoming too heavy for 
her to bear. Long ago, when all the rivers met Badrinarayana, 
Kaveri asked Perumal to tell her a method by which she could 
remain pure even as she was purifying the sinners. God advised 
her to go to the divya kshetram known as Sangamam. He 
said that in that place, Indra and other Devas were coming 
in huge numbers and offering prayers to Perumal. He also 
said in that kshetram, Ambarisha, Indra, Chandra and others 
had worshipped Him and received His blessings. He said that 
if she offered her prayers in that place, He would appear in 
due course and grant her wish. Accordingly, Kaveri went to 
Sangama kshetram which is the present Aduthurai. She prayed 
to Janardhana. God appeared and granted her wish. He also 
said that henceforth she would be regarded as more holy than 
even Ganga and that whoever had a bath in the Kaveri at 
Sangama kshetra would definitely attain moksha. Kavery was 
very happy. It is almost as if she is clinging to the divine feet of 
Perumal as at this Sangama kshetra, Kaveri splits into two and 
flows around the temple. 


Yet another story is related by word of mouth in this place. 
This is the story of a parrot. A long time ago, there was a parrot 
in Kudalur. Every day it would bring one fruit and offer it to 
Perumal and worship Him. One day, as it was returning with 
the fruit in its beak, a hunter let loose an arrow. The parrot 
fell down. It was not able to fly. Its only worry was that it was 
not able to fly and offer its daily fruit at the feet of Perumal. 
When the hunter came to collect the parrot, the parrot appealed 
to him and said that he should allow it for one last occasion to 
offer the fruit at the feet of the Lord. Hearing the parrot speak, 
the hunter got frightened and ran away. The parrot was not 
able to fly as it was severely wounded. As it was bemoaning its 
fate, Perumal appared before the parrot, received the fruit and 
blessed it. The parrot was said to be none other than a hermit 
well versed in the sastras in his earlier birth. As soon as the 
Lord received the fruit and blessed the parrot, the parrot was 
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transformed into human form and that fortunate soul reached 
Vaikuntam. 


Hymnology: 


Tirumangai Alwar has sung ten pasurams in praise of the 
Lord here. One pasuram with its meaning is given below: 


Tirumangai Alwar - Peria Tirumozhi Pasuram- 5-2-2 


Os gpapar BDGwopiarcw etrever 
Os psorCarew Dube essCuT6v 
Sanpon Es@zor aor wsau@ 
SHES uTGuw me gTer. 
Meaning: 
The Lord who resides at Kudalur 
Is the one 
Who successfully fought and subjugated the seven sturdy 
oxen in order to marry Nappinnai, the yadava girl, 
Even the bees at Kudalur while collecting sweet honey, hum 
a sweeter raga in Kurinji tune! 
Divya Kavi Pillai Perumal Iyengar 
108 Tirupati Andadi 
Poem 
20716 ColLQ app Curggyu uTrsagw geusaCs 
Ogres®@ urerGor wer Ogrer_Gorsr - alevsr pova- 
Hib 
Be gi7 Ca (YSU mibue wurw! si6iTLOLWTrus 
ae proris! Qgsnerds gM. 
Meaning: 
Oh Lord 


You who hold the ever successful and victorious chakrayud- 
ham (disc) and the remaining panchaayudhams in your 
hands; 

Oh Lord of Kudalur who has infinite love towards all living 
creatures; 


You bestowed on me the panchendriyams i.e. ear, mouth, 
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eyes, nose and body 

Instead of using these priceless gifts in your service and 
obtaining supreme bliss when I am destroying myself by 
becoming a slave to the petty base pleasures that these senses 
provide why are you a silent spectator? 

Isn’t it your duty to protect me? You are my sole saviour. 


THIRU NAGAI (NAGAPATTINAM) 


This is one more of the divya desams located in Chola Nadu. 
Nagapattinam was at one point of time in history an important 
sea port. Strategically situated, connecting the great cities of the 
West and later the Arab cities on the one side with Burma and the 
Indonesian islands, the Philipines and China in the East. This 
is an ancient coastal city which grew in importance as a sea port 
and commercial centre in the days of the Cholas. A vihara was 
built at Nagapattinam for Buddhists and named after the king 
of Kedah. It also appears high level emissaries were stationed 
at Nagapattinam by the king of Kedah (Kadaram) one of the 
Indonesian islands. 


Ptolemy, the ancient Greek geographer also mentions about 
this town and refers to it as a great emporium in the east 
coast of South India. This town has the distinction of being one 
among the 127 temples in the Tanjore District mentioned in the 
Thevaram hymns (hymn No.82). 


The sthala purana of this place is related in Brahmanda 
puranam, Uttara Kandam in the gnana yoga part dealing with 
Soundararanya mahimai. It is related by Sutha Puranikar to 
his sishyas Sounaka and other rishis. 


The temple is about one mile from Nagapattinam Railway 
station. The Perumal here is known as Neelamega Perumal. 
He is seen in a standing posture facing east. He is holding the 
mace in His hand. The utsavar is known as Soundarya Rajan. 
The Thayar is known as Soundarya valli. The utsava Thayar is 
seen as a Gajalakshmi. The theertham is Sara pushkarini. The 
vimanam is Soundarya vimanam. God appeared in response to 
the prayers of Nagaraja,Druva and Salisugan. 


As this Perumal is in Soundaravanam, the Perumal is 
known as Soundararajan. He is also known as Azhagiyan i.e. 
a most beautiful person. The shrine of Sri Soundarya Raja 
Perumal is an ancient one with its origin dating back to the 
puranas. Sri Soundarya Raja is believed to have been wor- 
shipped by Adisesha in Krita yuga, by Bhoodevi in Treta yuga, 
by Markandeya in Dwapara yuga and by Salisuga Maharaja and 
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Nagaraja in Kali yuga. In this temple, one has dharshan of Sri 
Soundarya Raja in three poses - in the reclining posture as Sri 
Ranganatha, in the sitting posture as Sri Govindaraja and in 
the standing posture as Sri Soundarya Raja. The Perumal’s vi- 
manam here has five kalasams which is a rarity. The vigraha 
of the Garuda in this temple also is peculiar in that the image 
is seen in a sitting posture. 


There is not much of a sthala puranam connected with 
this temple. The story of Druva, the child, is too well known to 
bear any repetition. As he was ill-treated by his step-mother, 
the child undertook severe penance. It is said that Lord Vishnu 
was so taken in by the severe penance undertaken by this child 
that He came rushing on His Garuda vahanam to his succour, 
appeared before him and gave him a permanent place in the 
firmament. Even today, the Druva star stands as an example 
of a permanent landmark. 


This is also said to be the place where Goddess Parvati 
who lost her beauty due to a curse of sage Brighu regained her 
beauty by doing penance. It is also said that the place is called 
Soundara Aranya kshetram as the Goddess regained Her beauty 
i.e. soundarya in this kshetram. 


The Adisesha, the king of the Nagas did not have children. 
He prayed to the Perumal in this place and is said to have 
been blessed with a daughter. As the Naga Chief prayed to the 
Perumal here, this place came to be known Naga Pattinam i.e. 
the town of the Serpent king. 


In Kali yuga, there was a Chola king by name Sali Sugan. 
He reportedly fell in love with a Naga princess and married her 
in the Soundarya vanam with the blessings of Perumal. This 
king, as a. thanks giving measure, undertook reconstruction and 
renovation work in the temple. It is also said that one day when 
Salisuga Maharaja wanted to visit the Naga princess, he lost 
his way. It is said that God wanted to help His sincere devotee. 
However, he felt that He was not of much assistance in His 
sleeping and sitting postures. Hence He took on the standing 
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posture in the moolasthanam and showed the path to Salisuga 
Maharaja. 

There is an idol of Ashta Bhuja Narasimha Swamy in the 
temple. This is a rarity as one sees Narasimha with eight hands 
performing two fold duties viz. that of Dushta nigraham and that 
of Sishta paripalanam i.e. one side He is destroying the demon 
Hiranyakasipu and on the other side, He is simultaneously 
blessing Prahladha, the child devotee. 


There are 15 vimanams in this teniple besides the Raja 
gopuram. The Raja gopuram is the tallest in the town. It 
was built in 1658 by Nagamallu Jagannatha Nayaka. There 
is a story connected. with this temple tower. Nagapattinam 
was a port town as stated earlier. It had considerable trading 
activities during the Portuguese and Dutch times. The Dutch 
had trading activities in Bandar- Maschilipattinam in Andhra. In 
1659 a person by name Jagul Nayakar, son of Nagamalu Mamudi 
Nayakar was appointed by the Dutch people as their Advisor with 
headquarters at Nagapattinam. He was a staunch vaishnavite. 
At that time, the temple did not have a Rajagopuram. The ships 
which used to berth at the Port needed a lighthouse very badly. 
Earlier, they were using the top of the Buddha Chaityam i.e. the 
prayer hall known as Pudu Velli Gopuram (New silver tower) as 
thelight house. But as the Chaitya vihar became dilapidated, the 
Dutch gave a lot of money to Jagul Naicker, their Advisor and 
asked him to build alight house. This devotee is said to have built 
the seven tiered Rajagopuram to the temple and the topmost tier 
had a light built in to serve as the light house for the ships which 
had to come to the port. Even today, the local residents refer 
to this incident in. their conversation when they use the phrase 
~ It is like the building of Rajagopuram”". Garufey Cary 
aig.us gs Giirev) This devotee built not only the gopuram but 
also the mandapam, the rampart walls etc. He also gifted a lot 
of lands, for meeting the expenditure in conducting pooja to the 
deity in the temple. The idol of himself and his wife standing 
with folded hands can be seen in that mandapam. 
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Epigraphical Highlights: 


A Telugu silver plate grant now in the Batavia museum 
records that Vijayaraghava, the last Naik King of Tanjoxe gave 
Nagapat to the Dutch ! 


A Tamil silver plate grant in the same place records the 
confirmation of the above grant by Maharatha King Ekoii in 
1676 A.D..? 


Musicology: 


Muthuswamy Dikshithar has composed a song in praise 
of Soundarya Raja Perumal here. The song Sri Soundarara- 
jam asraye in Brindavana Saranga raga is given below with its 
meaning. 


Ragam Prindavanasaranga - Rupaka Talam 
Pallavi 


Soundararajam Asraye gaja 
Brundavana Saranga varaderajam 


Anu Pallavi 


Nandanandanarajam Nagabandhanarajam 
Sundariramarajam Suravinutam Ahi rajam 
Mandasmithemukhambhujam 
Mandavadara Karambhujam 
Nandakavanayanambhujam 
Sundarapadambhujam (Sou) 


Charanam 
Sambavairijanakam Sunnute sukha Sounakam 
Ambarishadi viditam Anadi guruguhamuditam 
Ambujasanadinutam Amaresadi Sannutam 


1 1&2. 893 G page 1347 Topographical list of the Inscriptions 
of Madras Presidency Vol.II by V.Rangacharya. 
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Ambudhi Garvanigraham Anrutajata dukha pakam 
Kambuvidambanakantam 

Khandikruta dasakantam 

Tumburunuta Sreekantam 

Duritapaha vaikuntam (Sou) 


Meaning: 


I surrender to Lord Soundararaja who protected the ele- 
phants and kept them as his Parivaram, who does not have 
any difference in treating the bird, animal and man and who 
is Karunanidhi - abode of compassion, who pleases Nandagopa, 
who brings name and fame to Nagapattinam, who is always with 
His consort Soundaravalli, who is praised by Devas, who ap- 
pears as Seshataepa - who sleeps on the snake as his bed, who 
has always a smiling face, who has borne the Mandra Moun- 
tain on his hands, whose lotus like eyes give happiness, who 
has beautiful lotus like feet, who created Manmatha, enemy 
of Champarasura, who is praised by the sages Suka, Sounaka 
and Ambarisha, who pleases Lord Subramanya who is praised 
by Indra and Brahma, who is Parabrahma, who shattered the 
ego of Samudra Raja, who relieves the sorrow due to Asathya 
and Jatya, who has a lovely neck which resembles the conch, 
who killed Ravana, who has the lustre which is envied by even 
Gandharva, who relieves all sufferings and gives moksha. 


Hymnology: 


Thirumangai Alwar has sung ten pasurams in praise of the 
Lord here. He has assumed the role of a Nayaki and addresses 
the God as Nayaka out of his boundless love and affection for 
his Lord. 


The pasuram from Peria Tirumozhi - 9-2-8 with its meaning 
is given below: 


Pasuram: 


vers wrng Serr. Serr wresiges@eranw 
UGOMsT MED! stir 
Wseareh ser gpisieni Mergr Fdsacir Se wen 
wre Darv? Hemorss wri_Croir 


RAMS, 


te 


SS 





Thiru Nagai - Sri Soundararajaperumal - Moolavar 


Thiru Nagai - Gopuram View 


STYPANUTLARS]() ~ eden MIL, 


S{yPMUIBAKS) |) [BUITLIO BYJBURIES - qesayonatyL, 
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wgerus Gurcsrumeu CGodevupss wruphev 
Surergeng wh gs sresd y 
Henn yrenQurerg of usgsrt waar 
BGuDphuseurl 
Meaning: 


The renowned beauty of Thiru Malirunsolai Where there are 
tall peaks whose tips almost touch the path of the Moon God - 
He, my master, has taken His permanent abode in my mind 
and eyes. 


Is He the Neervanna Perumal of Thiru Neermalai 

I shall ever think of Him. 

He looks like a dark cloud on the top of a golden mountain; 
He has come riding on the beautiful Garuda bird; 

Oh friends of mine! Hurry up! 

Come to see Him! 

(Here the Alwar takes on the role of Parakala Nayaki).—  — 


Divyakavi Pillai Perumal Iyengar 108 Thirupathi Andadi: 


Poem: 


Csii FTES SHC pasv GewiFoveir, srr Ajo gZuIwv 
8 275 SiCare Menuorg HPACwsir - usgouns 
weirerr! eau pplearver! eveviby slums! 

ser prosuri! sooflé ews. 


Meaning: 
Lord of Dwaraka! 
Lord who holds the chakra in the hand; 
Lord who has the Panchajanyam in the hand; 
Oh adorable one who is residing at beautiful Nagai! 
So far I have done nothing worth while to you, 
Yet out of your benign kindness you are lovingly 
residing in my heart; 
As I am not able to think how to thank you for this act of 


kindness, you may please, yourself enlighten me as to what 
I should do. 


eet 


THIRUCHCHERAI 


This place is one of the divya desams of Chola Nadu. It 
is about three miles from Nachiyar koil in Tanjore District 
and about seven miles to the south east of Kumbakonam. The 
moolavar here is known as Saranathan. He is seen in a standing 
posture facing east along with Goddess Kaveri, Markandeya 
rishi, Sri Devi, Bhoodevi and Neela devi. The Thayar is known 
as Sara Nayaki. The theertham is known as Sara pushkarini. 
The vimanam is Sara vimanam. God appeared here before 
Kaveri and Markandeya rishi. 


This is a small village but with great puranic and historical 
references, 


The sthala purana of this place is related in Brahmanda 
puranam in a conversation between Lord Siva and Narada (1 
to6 adyayas). Bhavishya purana also mentions this story in its 
Madhya kandam, again in the course of a conversation between 
Lord Siva and Narada (68 to 72 adyayas). At the time of yuga 
pralayam, Brahma, the Creator was called by Maha Vishnu and 
asked to make a good pot and keep in it for safe custody the vedas, 
the agamasastras and the puranic texts. Brahma accordingly 
visited each of the divya desams took the mud and made a pot. 
But to his chagrin, everywhere the pot would break. He was a 
very worried man. He rushed to Maha Vishnu and asked Him to 
give him a solution. Lord Vishnu told him that there are twelve 
swayam vyaktha kshetrams on earth and he should go to one 
amongst those swayam vyaktha kshetrams viz. Sara kshetram 
and take the mud out of the pushkarini in that kshetra and make 
the pot. Lord Brahma acted accordingly. The pot did not break. 
It is believed that Sara kshetram is being guarded by Brighu, 
Sounaka, Vyasa, Markandeya, Parasara, Vainatheya and other 
rishis who were doing penance on its banks. Thus, with the 
grace of God, Brahma was able to safeguard veda agama saram 
and hence the word ’sara’ was attributed as a prefix to this 
theertham and also the vimanam and the murthi here. This 
place is therefore known as Sara kshetram, the tank as Sara 
pushkarini, the vimanam i.e. the tower over the garbhagriha 
as Sara vimanam, the God and the Goddess as Saranathan 
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and Saranayaki. The place is therefore known as Pancha Sara 
kshetram. 


Another story connected with this sacred vaishnavite shrine 
relates to the Kaveri river’s claim for ascendency over the river 
Ganga. It is said that on one occasion, the Saptha kannikas 
ie. Ganga, Yamuna, Narmada, Sindhu, Kaveri, Godavari and 
Saraswati were playing on the slopes of the Vindhya mountain. 
At that time, a Gandharva by name Visvavasu happened to 
pass that way. He bowed to them in a reverential manner 
and did namaskaram. Immedaitely, a dispute arose among 
these seven girls as to who was the receipient of the respectful 
namaskaram from the Gandharva. They therefore decided to 
clear the matter with the same Gandharva when he returns in 
the evening in the same path. Accordingly, that evening when 
the Gandharva returned, the girls asked for an answer to their 
crucial question: The Gandharva realised that if he were to 
mention anyone by name, the other six would get angry and 
may curse him. He therfore very cleverly told them that his 
reverential namaskaram was meant for whoever was the greatest 
amongst them. Immediately, as anticipated, a dispute arose as 
to who amongst them was the greatest. Finally, only two people 
viz. Kaveri and Ganga were laying claim for this superiority. 
They decided to approach Brahma and ask for a judgment. 


Brahma narrated to them the story relating to the origin 
of Ganga. Once upon a time, there was a demon king by 
name Mahabali. He defeated the devas and got control over 
Indraloka. He was causing a lot of trouble to the devas. Atithi, 
mother of the devas approached Mahavishnu and asked Him to 
find a solution to this vexed problem. Vishnu told her that He 
would be born in the world and punish Mahabali. In course of 
time, Mahavishnu was born as Vamana. Meanwhile, Mahabali 
intending to establish control over all the worlds was performing 
a visvajit yagam. While performing the yaga, he gifted cows 
and other riches to brahmins. At that time, Mahavishnu in His 
dimunitiye form as a small brahmin boy approached Mahabali 
and requested for three feet of land. Bali felt that the three 
feet of land covered by this Vamanan was very much within his 
ability to give and agreed. But after having agreed, the Perumal 
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converted Himself from the Vamana form to viswaroopam and 
covered the entire earth with one step; with the other step he 
covered all the seven worlds; the third step he hept on the 
head of Mahabali and pushed him down to Pathalam. When 
the second foot reached Satya loka, Brahma washed that divine 
foot. The water which was used for washing the feet of Maha 
Vishnu in Satyaloka swelled and fell on to the earth as Ganga. 
Brahma therefore said that Ganga was the most holy of the 
rivers. Hearing this, Kaveri felt very dejected and she decided 
to do severe penance in order to be declared as the most holy 
river. : 


Kaveri did severe penance to lord Brahma. In course 
of time, Brahma appeared before Her and said that He was 
pleased with her prayers and that she would be given a status 
equal to that of Ganga. But Kaveri was not satisfied with this. 
She wanted nothing less than precedence and superiority over 
Ganga. Brahma then advised her to go to Sara kshetram, sit 
under the Arasa maram (peepul tree) on the banks of Sara 
pushkarini and pray sincerely to Perumal. He assured her that 
her prayers would definitely be answered. 


Accordingly, Kaveri went to Sara pushkarini and took her 
place under the peepul tree and did deep penance. In the month 
of Thai, on a full moon day, Maha Vishnu manifested Himself in 
the form of a crawling child and appeared before Kaveri. Kaveri 
recognised in the child Lord Narayana. She held the child close 
to her and prayed to the Lord to give her the privilege of seeing 
His true swaroopa. Immediately, Lord Vishnu appeared before 
her sitting on Garuda along with Sridevi, Neeladevi and adorned 
with His shanku and chakra ayudams. He also showed her 
His dasa avatarams. Kaveri prayed to God to grant her three 
boons. Firstly she wanted Perumal to continue to stay in Sara 
kshetram for ever so that other devotees also could have His 
darshan. She requested him to give moksha to all the people 
including herself. As a third boon, she requested that she should 
be recognised as superior to Ganga. God granted all these three 
wishes of hers. Perhaps it is this which made the Alwar sing 
in his pasuram that in this place Kaveri is more holy than even 
Ganga. There is a small sannidhi for Kaveri under the peepul 
tree near the tank. 
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While dealing with the sthalapurana of Srirangam, the 
story as to how the Pranavakara Sriranga vimanam which was 
gifted by God to Vibhishana got fixed at Srirangam on the banks 
of Kaveri was related. Even then God had told Vibhishana 
that he had promised Kaveri in response to her prayers that 
he would come and reside on her banks and ensure that she is 
regarded as more holy than Ganges. It was the boon granted to 
Kaveri at Tiruchcherai that was fulfilled at Srirangam. 


There is yet another interesting story connected with this 
place. This has no puranic authority. But is very popular widely 
related Karnaparampara katha ie. a story related through 
successive generations by word of mouth. But it has a certain 
connection with the existing state of affairs in the temple. It is 
therefore worthwhile to relate this story also. It is said that once 
upon a time, Alagiya Manavala Nayaka was ruling at Tanjore. 
He was engaged in the construction of Rajagopalaswamy temple 
at. Mannargudi in Tanjore District. Due to non-availability of 
the special type of stones required for constructing the temple 
in Tanjore District, the king made alternative arrangements to 
have the stones carted from outside the district. But unknown 
tothe king, his minister by name Narasa Bhoopalan had a special 
interest in renovating the Saranatha temple at Tiruchcherai. He 
therefore ordered that one stone from each cart of stones meant 
for the Mannargudi temple be off-loaded at Tiruchcherai. By 
this small diversion, Narasa Bhoopalan was able to renovate the 
Tiruchcherai temple completely. But as happens usually, this 
unauthorised diversion was duly reported to the king. The king 
decided to investigate the truth of this allegation. He decided 
to visit Tiruchcherai himself. Narasa Bhoopalan came to know 
about this proposed visit. Immediately, he collected his wits and 
decided to win over the king. He knew that the king had great 
bakthi towards Rajagopala swami. Hence in the mandapam, in 
front of the Tiruchcherai koil, he installed the idols of Rajagopala 
swami with His consorts. The king when he visited this temple 
saw to his great surprise that his ishta deivam i.e. favourite deity 
was also installed in the temple precincts and that the renovation 
work has also provided facilities for his favourite deity. The king 
therefore approved of this diversion and sanctioned the entire 
expenses for the complete renovation of the temple. Thus, it is 
that even today we find a small sannidhi for Rajagopala 
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swamy Perumal along with His nachiyars in the 
Thiruchcherai temple.14.24 

A special feature of this divya desam is that it is the only 
vaishnavite temple where the Perumal gives darshan along with 
His five consorts. It is believed that He is seen with His five con- 
sorts as Kaveri who had dharshan of the Perumal as He.is 
seen in Vaikuntam. It is also said that the five Goddesses 
represent the pancha bhoothams. Sri Devi represents earth; 
Bhoomidevi represents Vayu; Neela Devi Akasa; Sara Nayaki 
represents water and Mahalakshmi seated on the chest repre- 
sents fire. Another unique feature is that this is one of the few 
vaishnavite temples where Thai Poosam is celebrated. It is said 
that Thai Poosam is celebrated more for the glory and pleasure 
of Kaveri Thayar who had the dharshan of Perumal in response 
to her sincere prayers. In addition, the moolavar is seen hav- 
ing padmam a lotus in His right hand even as Lord Vishnu has 
padmam in His right hand while He is sitting with His consorts 
at Sri Vaikuntam. 


EPIGRAPHICAL HIGHLIGHTS: 


On the slab standing at the entrance into the central shrine 
of the Saranatha Perumal temple at Thiruchcherai, there is an 
inscription relating to the king Parakesarivarman Chola dynasty. 
It seems to register a gift of sheep made for meeting the expenses 
to light a lamp in the temple. ! 

In another inscription on a stone set up ina field tothe north 
of the same temple, the same king Parakesarivarman registers a 
grant of land called Mavadipallam for meeting the expenses 
towards the mid-day offerings of the God Saranathasvamin, 
by one Baba-Sahib on the occasion of the birth of his son. At 
the top are carved the figures of the Vadagalai Vaishnava mark 
(without middle line) and sankha and chakra. ? 

On a stone built into the tank in front of the Saranatha 
Perumal temple, there is a mutilated record relating to the 10th 
year of the Chola King Parakesarivarman. It records gift of 
sheep for lighting a lamp to the temple at Serrur a devadana in 
Serrurkurram by a native of Kiramangalam.? 


1 Ins. 139 ARIE 1931-32 App.B 
2 ARIE 1931-32 App.B B 140 


- Ins. 612 of 1909 - Epigraphical list of the Ins.of the 
Madras Presidency by V. Rangacharya. 
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On another stone in the same place, there is a fragmentary 
record of the chola king Rajendra Chola-I. It contains a portion 
of the historical introduction which begins with Thirumamani. * 


On the southern wall of the central shrine in the same 
temple is a record (Saka 1566 Tarana) of the gift of land to 
the temple of Saranatha swamy and to the shrine of Alwar by 
a certain Govinda Dasa for the merit of the king Vijayaraghava. 
There is a doubt whether this donor is the celebrated Govinda 
Dikshathar, minister of Achutappa Nayaka (1572-1614). § 

There is another inscription in the central shrine in the Sara 
Parameswara temple, a hamlet of Tiruchcherai. This records 
gift of money for a lamp to the temple at Tiruchcherai. © 

Yet another inscription on the northern wall of the same 
mandapa relates to the 5th year of the Chola king Vikrama 
Chola Deva (1118-35) which records a gift of land to the shrine 
of the Goddess:’ 

Another very interesting record is to be found on the 
northern wall of the mandapa in front of the central shrine in 
the Sara Parameswara temple. This relates to the 9th year of 
the rule of Tribhuvana Chakravartin Vikramal Chola Deva. It 
records sale of land. But the inscription is of fiscal interest as 
it says that in accordance with the king’s Srimukha, the lands 
of those who were in two years arrears of the royal dues during 
the 47th year of the reign should be sold and that the lands of 
certain brahmana tenants who had been unable to pay the taxes 
and left the village were also sold to the local temple.® 


4 Ins. 613 of 1909 - Epigraphical list of the Ins.of the 
Madras Presidency by V.Rangacharya. 

5 Ins. 614 of 1909 - Epigraphical Isit of the Ins.of the 
Madras Presidency by V.Rangacharya. 

6 616 of ARIE 1909 

7 617 of ARIE 1909 

8 620 of ARIE 1909 
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HYMNOLOGY: 

Tirumangai Alwar is the only Alwar who has sung in praise 
of the Lord here. He has composed 13 pasurams praising the 
Lord here. One of these pasurams with its meaning is given 
below. 


Peria Thirumozhi - 7-4-4. 


Pasuram: 
Csrre5b anmmzaacr Agsiraflwiins Ougrug gl 
Qursirf) of yp 
Cursrenis Honwugserre Qurgsnea snr Cursgals sr 
Quisiro grep 
Srorehi wengursuer geaCeony DelOugurer 
DWLITT CHD 
Cugrmsr CuGrr gid Qufl@wreng gear syd 
LIMA Cov cer. 


Meaning: 
I will never be away - even for a moment - from those devotees 


who are for ever chanting the myriad divine names of this 
Lord of Thencherai, 


He wears the thulasi garland round His neck; 


Heis the one who defeated and destroyed the mighty rakshasa 
Ravana who was the ruler of Lanka and who had a mighty 
army under his command. 


Divya Kavi Pillai Perumal Iyengar 108 Tirupathi Andadi 
Poem: 
Qscirg Oesiry Arvoagn AeGagas surudvC gr gid 
Her gy Herp srugn wOgeseCu!l - Oar sSonyps 
MONEY Car Magn mnes Cu@aé 
CsmpsG sruser Bug Oeciy. 


Meaning: 
Oh you foolish mind 
You are exhausted and tired after having stood 
for a long time begging for alms in 
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front of the houses of those who are 

arrogant because of their wealth. 

Instead of using your gift to compose and sing 

poems in sweet Tamil for the sake of 

food and cloth 

Sing the myriad names of the Perumal at Thiruchcherai and 
you will attain moksha. 

Here this poet reflects the very same thought expressed by 
Thyagaraja when he scoffed at the gifts sent by Tanjore Raja 
and burst into song to his favourite deity Rama and said: 
“Nidhi chala sukhama, Ramuni sannidhi sukam? i.e. He 
wanted to know which gave greater lasting happiness, wealth 
(nidhi) or nearness to Rama (Ramuni sannidhi). 


<2 


THIRUVELLIANGUDI 


This is a place which is of special significance to one among 
the Navagraha deities viz. Sukra Baghavan. There are temples 
for each of these Navagrahas in Tanjore District itself. Suryanar 
Koil is the place where there is a temple for Lord Surya i.e. 
the Sun God. At Indalur there is the temple for the Moon 
God i.e. Chandran. Vaidheeswaran koil is for Sevvai i.e. Mars. 
Thiruvankadu for Budha, Alangudi for Guru, Thiru Velliangudi 
for Sukra, Thiru Nallar for Sani (Saturn), Sri Vanchiyam for 
Rahu and Kethu. Thus, all the nine grahas have nine holy 
places where the people can offer special prayers and try to get 
over any malefic influence cast by the aspecting of these grahas 
with reference to their horoscopes. 


As stated earlier, this place is where prominence is given 
to Sukra. As Sukra stands for silver, this place is known as Vel- 
liyan kudi i.e. the place where Velli i.e. silver ie. Sukra resides. 
This is 3 miles east of Mayavaram railway station. It is located 
to the east of Cholapuram. This place is believed to have been in 
existence in all the four yugas. It is known varyingly as Brahma- 
puram, Parasara kshetram, Indrapuram, Bhargavpuram. While 
singing the pasurams in praise of this place, Thirumangai Alwar 
referred to this place along with Thirumaliruncholai as Koil. In 
vaishnavite sampradayam, the word ’koil’*is used while refer- 
ring to the most important of the temples. Thus, it is only the 
Srirangam temple that is usually referred to as koil. As Thiru- 
mangai Alwar has referred to this temple as koil, this place is 
believed to have great divine significance. Senganathur the birth 
place of Peri Vacham Pillai is about 3/4 mile from this shrine. 
God is believd to have appeared to Sukran, Brahma, Indra, 
Parasara, Bhargava, Markandeya, Rishis and also to Mayanan, 
the demon. 


The moolavar here is known as Kolavil Raman. He is 
seen in a Bhujanga sayanam posture facing east. The utsvar 
is known as Srungara Sundaran. The Goddess is known as 
Maragathavalli. There are four theerthams here known as 
Sukra theertham, Brahma theertham, Indra theertham and 
Parasara theertham. The sthala viruksham is Kadali viruksham 
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(sevvazhai i.e. vazhai plantain). In the inner prakara in the 
ground even today this plantain tree can be seen. The Alwar 
has also sung about this sthala viruksham in his pasuram. 
The vimanam is Pushkalavarthaka vimanam. This temple was 
renovated ten years ago, thanks to the efforts taken by Srimad 
Andavan of Peria Ashramam at Tiruchy. 


One of the sthala puranas in this place explains as to why 
the place is known as Brahmapuri. Once Lord Brahma became 
very egotistic and arrogant. Consequently, he lost his post. 
Faced with this loss, he became repentant. He realised his folly 
and he went from place to place praying for forgiveness to get 
back the lost post. In course of time, he reached Velliangudi. 
The atmosphere was so peaceful and inviting that he continued 
to stay there. He is believed to have constructed a tank there. 
He had his bath in the waters of that tank and then offered 
prayers to Srungara Sundara Perumal. In course of time, God 
appeared before him and gave him back his post. Hence it is 
that this place is known as Brahmapuri and the pushkarini used 
by Brahma for his daily bath came to be known as Brahma 
theertham. Even today in the month of Vaikasi when the 
Rohini star is in the ascendant and also in the month of Masi 
those who have their bath in this tank are able to wash away 
their sins. 


Parasara rishi stayed in this place for a long time and offered 
sincere prayers to Srungara Sundara Perumal by repeating the 
Dwadasa and Ashtakshara mantram and following the procedure 
prescribed in the Vaikanasa method. In course of time, God 
appeared before him and blessed him. 


Lord Indra who lost his post due to his arrogant behaviour 
towards Durvasa rishi is also believed to have come to this place 
and offered sincere prayers to the Perumal. He renovated the 
vimanam and celebrated various holy festivals and utsavams. 
Tn course of time he was able to regain his lost kingdom. Hence 
it is that this place is also known as Indrapuri as Indra stayed 
here for a long time. Brighu Maharishi also stayed in this place 
for a long time, did deep penance and only then had dharshan of 
the Lord. Hence it is that this place is known as Bhargavapuri. 


8 
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Yet another story connected with this place is related to 
Asura Guru Sukrachariar. The story as to why God assumed 
the form of a Vamanan in order to humble and punish Mahabali 
is well known. Mahabaliwasa very powerful asura king. He was 
giving much trouble to the devas. The devas approached Vishnu 
for help. Mahabali was also a king who was giving a lot of gifts 
and performing a number of yagas. Maha Vishnu felt that He 
will have to punish him only by exploiting this weakness viz. 
his generosity. Vishnu therefore took on the form of Vamana, 
a young Brahmachari with a dimunitive form. He approached 
Mahabali and asked that He be gifted with that extent of land 
which He will cover with His three feet. Mahabali felt that the 
small foot of Vamana could not occupy much land. He readily 
agreed. But Sukrachari realised that Vamana was none other 
than Vishnu. He tried to dissuade Bali from giving his word. 
But he failed. Asa last resort, when Mahabali was trying to pour 
water through his kamandalam to wash the hands of Vamana, 
Sukra took on the form of a beetle and blocked the spout of the 
kamandalam. Vamana realised what had happened. He took a 
dharba (kusa grass) and poked the spout ostensibly to clear the 
path. But the dharba injured the eye of Sukrachari who was 
in the form of a beetle. The asura guru therefore lost his sight. 
Sukrachari also felt repentant at what he had done. He therefore 
started roaming about the various forests seeking God. In course 
of time, he came to Thiru Velliangudi. He continued to suck the 
honey from the flowers in the area and add to the waters in the 
Brahma theertha pushkarini. Thus, the water in the pushkarini 
became very sweet. As this water was used for performing 
Thirumanjanam i.e. holy bath to the Lord, Sukrachari in the 
form of the beetle continued to render this sweet service to the 
Lord. In course of time, Perumal rewarded him by appearing 
before him and absolving him of all his sins. Sukrachari also 
regained his eye sight. As Sukra stayed here and did penance 
for long and was able to attain the darshan of the Lord, the place 
came to be known as Sukrapuri. Thirumangai Alwar in his 
pasuram refers to this incident when he sings "Velliyar vananga 
viraindu arul seivan" Literally translated this means that even 
as Velliyar i.e. Sukrachariar was offering prayers to the Lord, 
the Lord was rushing to his rescue. 
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The moolavar here is known as Kola Vil Raman. Thiru- 
mangai Alwar also addressed the God here as Kola Vil Raman 
in his Peria Thirumozhi 4th decad 10th pasuram. 


Yet another story explains as to how the moolavar here 
got this name as Kola Vil Raman. This is connected with an 
incident that had happened in the life of Perumal during His 
Ramavataram. As is well known, Rama, the son of Dasaratha, 
was banished to the forest for fourteen years so that Kaikeyee’s 
request to King Dasaratha could be fulfilled. Rama along with 
Lakshmana and Sita went to the forest. In course of time, they 
stayed for some time in Chitra kutam. One day while Rama was 
sleeping with His head on the lap of Sita, Jayanthan, the son 
of Indra lost his deva guna and was overcome with asura guna. 
Seeing the beautiful form of Goddess Sita Devi, he took on the 
form of a crow and misbehaved with Sita Devi. The Goddess 
could have very well dealt with him and punished him. But 
she did not want to disturb the sleep of Rama whose head was 
resting on Her lap. But once when the crow pecked her, a drop 
of blood fell on Rama’s face. He woke up and understood the 
whole situation.Rama’s bow and arrow was closeby. But Rama 
just formed the shape of a bow with His two delicate fingers 
and used the holy grass (dharba) as the Brahma Astra and let 
it loose on the crow. The asura crow tried to escape from the 
Brahmastra. He ran to all the nooks and corners of the seven 
worlds, But found that the Brahma Astram was without fail 
catching up with him. The asura crow realised his mistake. 
He knew that he could not escape from this arrow of death 
unless he sought saranagathi at the feet of the Goddess Herself. 
He therefore went back to Chitrakut and fell exhausted at the 
feet of the Goddess and sought her protection. The Goddess, 
out of her magnanimity, even then turned the face of the crow 
towards the feet of Lord Rama making it appear thereby that 
the crow had sought saranagathi at the feet of Perumal. Rama 
then withdrew the Brahmastra after destroying one eye of the 
crow. As God used his long delicate fingers as a bow and a 
dharba as an arrow, He came to the known as Kola Vil Raman. 


In the meantime, other incidents were unfolding them- 
selves in the life history of Velliangudi. There was an asura ar- 
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chitect by narae Mayanan. He wanted to outshine Visvakarma, 
the divine architect who built parama padam. Mayanan ap- 
praoched Brahma and wanted to be enlightened on the means 
for attaining exellence. Brahma then told him that Visvakarma 
had a lot of punya and consequentially had the full blessings 
of Lord Narayana. Hence it was that Tirupparkadal where 
Vaikuntanatha was staying was built by Visvakarma. He ad- 
vised Mayanan to do severe penance and to seek the blessing 
of Perumal Himself if he wanted to equal Visvakarama, the di- 
vine architect. Accordingly, Mayanan went to the banks of the 
Kaveri. Finally, he reached Bhaskara kshetram. Markandeya 
rishi was immersed in deep penance at that place. He found 
that the place was full of beautiful groves and filled with flowers. 
He started his penance there. In course of time, God appeared 
before him and asked him to choose his boon. The asura then 
said that the place was so beautiful and that when Perumal ap- 
peared before him, he felt that the place was almost like Chitra 
kutam. He prayed to God to give him dharshan in the same 
form in which he was seen in the beautiful Chitra kutam. God 
conceded his wish. Perumal therefore appeared before Mayanan 
as Kolavil Raman. Mayanan built a huge temple for the Peru- 
mal here. He also constructed the Pushkalavarthaga vimanam 
ie. gopuram on the top of the sanctum sanctorum and prayed 
to Perumal to continue to stay there and give dharshan to the 
numerous devotees, Hence it is that the moolavar in this divya 
desam is known as Kola Vil Raman. In addition, the utsavar 
is known as Srungara Sundarar as it represents the beautiful 
young king Rama who was banished into the forest. 


The Garudalwar in this place holds in his hand shanku and 
chakra, It is said that when Perumal was rushing in response 
to the sincere prayers of Mayanan with his entire entourage of 
the divine consort as well as Garuda and other devas, Mayanan 
prayed to God to give him dharshan as Kola Vil Raman. Perumal 
is therefore believed to have handed over His conch and the 
disc to Garuda to hold for a while till he enabled Mayanan to 
see Him as Kola Vil Raman. Thus, it is that Garudalwar even 
today is seen holding the Sankhu and the Chakra, the weapons 
of Perumal as the moolavar here is giving dharshan to all only 
as Kola Vil Raman. 
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It is believed that as this temple is the residence of God it 
is almost equal to Paramapadam. Visiting this one divya desam 
is said to be equal to visiting all the other divya desams on this 
earth. 


EPIGRAPHICAL HIGHLIGHTS: 


There is only one stone inscription found in the temple 
precincts. 


On the northern wall of the central shrine in Kola Vil Ra- 
man temple at Thiruvalliangudi, there is an inscription which 
refers to the Vijayanagara dynasty, King Krishnadeva - Ma- 
haraya Saka 1439, in Tamil, which mentions the eastern con- 
quests of the king and the Siva and Vishnu temples in the Chola 
mandalam to which he made a gift of certain taxes. 


HYMNOLOGY: 


Thirumangai Alwar is the only Alwar who has sung in 
praise of the Lord here and he has rendered ten pasurams 
praising the Lord. One such pasuram with its meaning is given 
below: 


Peria Thirumozhi - 4-10-9 
Pasuram: 
G4ESGH WTS myn D mors GoorwasCor 
UsoH) gir Coss 
MPUWUTES KE snes guserp 5 fuimrer 
HOTT FOOD Carudsér 
SLUMS Sw wyguieo. wuss HGWGUT® 
QuGeEQesORed usw 
apajor sererb QuwnCGur@in Cegio 
asweGesmrehum Gyw HGeu. 
Meaning: 
Even as Brahma, Siva, Indra and other devas assembled in 
this place are singing the praise of His qualities of Parath- 


1 Inscription No.100 ARIE 1932 - Appendix B) 
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wam (exalted nature} Sowlabhyam (easy approchability) 
Sowseelyam (friendly nature) and vatsalyam (quality of love 
and affection), The Perumal is seen lying down on Adisesha 
and blessing the devotees who seek Him. 
Here in the fields amidst sugar cane and ripe paddy crop, 
there are lotus flowers in full bloom. When the breeze wafts 
in the air, the luscious sugarcane and paddy sheaves bend 
with the breeze and dance gently as if they are fanning the 
Lord. There are two swans - a male and a female swan seated 
on the lotus flower. That idyllic place is Thirvvalliankudi. 
Here the Alwar refers to God and Thayar as the male and 
female swan). 
Divya Kavi Pillai Perumal Iyengar 108 Tirupathi 
Andadi Poem: 
arama Curgrs sv ereugCars 5D 
Brome wyoisvsurs 2477 - Camrevey 
UB Ques seragwreir UTZ aersir wrgs 
BG Oameumsgweresr FF. 
Meaning: 
The people who live in this world are 
able to tell us only to the extent to which they have read in 
the books about the greatness of that Perumal at Thiruvel- 
liankudi. 
The Perumal who rid the sin of Lord Siva, 
the resident of beautiful kailash mountain and Who had to 
beg for alms to satisfy His pangs of hunger. Who is there 
Who can understand Him fully and comprehensively and 
satisfactorily explain to others about His glory? ie. to say 
He is beyond all comprehension - an enigma - a mystery. 





Thiru Velliangudi - Gopuram View Thiru Velliangudi - Gopuram 


Thiru Velliangudi - Temple View 
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THIRU THANJAI MAMANI KOVIL 


The moment Tanjore is mentioned, it is only the Bra- 
hadeeswarar koil and the engineering marvel of a big circular 
stone on the top of the gopuram which strikes our mind.The 
Brahadeeswarar koil is a Saivite temple. Very few will believe 
that in the same town, there is a less known temple, but it is 
one of the 108 Vaishnavite divya desams. Actually this temple 
lies about 2.5 miles from Tanjore railway junction. There are 
three temples which constitute this divya desam. 


The first temple is known as Tanjai Mamani Kovil. The 
moolavar is known as Neelamega Perumal. The Thayar is 
known as Sengamalavalli Thayar. The theerthams are known 
as Amrutha theertham, Kanaka pushkarini. The vimanam is 
known as Soundarya vimanam. God is seen in a sitting posture 
facing east. He appeared in response to the prayers of Parasara 
Muni. 


The second temple is known as Tanjai Yali kovil. The 
moolavar here is Narasimha swamy. The Goddess is known 
as Tanjai Nayaki. The vimanam is Veda Sundara Vimanam. 
The pushkarini is known as Surya pushkarini and Sri Rama 
theertham. God is seen in a sitting posture facing east. 


The third temple is Manikunra temple. The moolavar is 
knownas Mani kunra perumal. Thayar is known as Ambujavalli. 
The vimanam is Manikooda vimanam. Theertham is known as 
Sri Rama theertham. God is seen in a sitting posture facing 
east. God is said to have appeared in response to the prayers of 
Markandeya. 


The utsavars in each of the three temples are known as 
Sriman Narayana. 


Another notewrothy feature is that it was in this divya de- 
sam that Swami Desikan’s son Sri Nainar Acharya ordained that 
during Anadhyayanam period (when the Divya prabandhams 
should not be recited) Desika prabandhas should be recited in 
all the divya desas. 
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The sthala puranam relating to these three temples centres 
around one incident as to how Perumal punished the three 
demons by name Tanjakan, Dantakan and Tarakan. Long ago, 
in Parasara kshetram, Parasara muni had built an asram for 
himself and was offering sincere prayers. At about that time, 
the milky ocean had been churned and amrutham obtained and 
distributed amongst the devas and rishis by Lord Vishnu who 
took on the form of Mohini. Parasara was one of the rishis 
who obtained a little bit of amrutham for himself. Instead of 
eating the amrutham then and there, Parasara rishi decided to 
bring it to his asram and share it with his disciples as also the 
trees, animals and otehr living beings living in that Parasara 
kshetram. Seeing him carry the divine nectar, Indra warned 
him and expressed the fear that the asuras may again waylay 
him and grab the coveted amrutham. Parasra rishi felt that 
he would be able to take it safely to his asram and therefore 
did not pay any heed to the advice given by Indra. Parasara 
rishi succeeded in taking it to the asram. He mixed it in the 
waters of the tank near his asram so that all the disciples, all 
the living beings in that area could flourish and live happily. 
As he had added the amrutham into that tank the tank came 
to be known as Amruthavarthini. The trees, the creepers, the 
animals, the disciples of the rishi, and the area itself prospered. 
But in the meantime, a drought occurred. on earth. It lasted 
for twelve long years. It was followed by severe famine. The 
only place which was not affected was the Parasara asram. The 
three demons Tanjakan, Dantakan and Tarakan heard about 
this. They with their followers and other demons therefore 
came to Parasara rishi’s asram. They partook of the water from 
the Amruthavarthini tank. They regained their lost strength as 
also their evil thoughts and habits. They started giving trouble 
to the rishis and their disciplies. Parasara rishi went and met 
Lord Brahma and asked him for help to get rid of the demons. 
Brahma expressed his inability to intervene in the matter as 
He was a Creator and could not therefore take up any act of 
destruction. He asked the rishi to approach Lord Siva. The rishi 
accordingly undertook a deep penance and prayed to Lord Siva. 
Siva appeared before him and advised him to approach Maha 
Vishnu who alone could destroy the demons. However, Siva 
said that He would send Chandika Devi to help them to hold the 
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demons at bay atleast for some time till Maha Vishnu resolved 
the problem. Chandika Devi accompanied Parasara rishi and 
started guarding the asram. Seeing Chandika Devi, Dantakan 
took his bow and arrow and virtually showered arrows on the 
asram. Chandika Devi got angry. She destroyed the rathas of 
asuras. She released the sulayutham and destroyed the sakthi 
weapon let loose by Tanjakan. Tanjakan fell unconscious on 
the ground. But, unfortunately, even as she was slaying the 
demons, the others would go and sprinkle the water from the 
amrutha varthini and the demons would spring back to life, thus 
it seemed a continuous severe endless fight. In the meantime, 
Maha Vishnu appeared before Parasara rishi. Maha Vishnu 
reminded the rishi about the advice given by Indra on the 
advisability of taking amrutham to the earth. However, like the 
proverbial swan separating the milk from the water, Perumal 
separated amrutham from the tank. Thus, the defeated demons 
could not renew their energy by drinking the water mixed with 
amrutham in the tank as the Lord seperated the amrith from 
the waters in the tank. 


Having taken the first step of ensuring that the amrutham 
is denied to the demons, Maha Vishnu decided to fight with 
Tanjakan and Dantakan leaving Tarakan to Chandika Devi. 
Tanjakan let loose a lot of arrows. But all the arrows which 
fell on Vishnu were like flowers being showered on the Lord 
causing no damage to the Lord. Suddenly Tanjakan took on 
the form of an elephant, took a sala tree in his trunk and 
rushed on to the God. Immediately God transformed Himself 
into Narasimha and was all set to tear the elephant to pieces. 
The asura seeing the fierce form of Narasimhar, transformed 
himself back into a demon. Perumal in the form of Narasimhar, 
however, caught hold of him by his hair, put him on his lap 
and wanted to break his head and tear open his heart. At that 
time, the asura pleaded with Perumal to grant him a small wish 
before his death. God asked him to ask for the boon. The demon 
Tanjakan then said, ’O Lord! You have taken on the form of 
Narasimha just to destroy me. I pray that you continue to stay 
here and enable the devotees to see You in the same Narasimha 
roopa in this place’. In addition, he prayed that the place where 
he was going to be killed should be named as Tanjapuri in 
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rememberance of himself. God granted both his prayers. Thus, 
it is that the place got the name Tanjapuri which, in course of 
time, has got corrupted as Tanjavur. 


Seeing that Tanjakan was killed, the other demon Dan- 
takan got frightened. He started running into the crevices of 
the earth. Perumal took on the form of a Varaha (a boar). He 
chased him under the ground and killed him. 


Tarakan was fighting with Chandika Devi. Kali succeeded 
in killing him.God is said to have conferred on Her the title "Eka 
Vira". Parasara rishi was very happy that Maha Vishnu had 
destroyed the demons and had brought back peace to the asram. 
He prayed to God and Mahalakshmi to continue to stay in that 
place. Thus, it is that God is seen as Neelamega Perumal in 
this divya desam. 


In the Tanjai Mamani kovil, even today, we can see one 
sculpted image in a pose as if it is seeking saranagathi at the feet 
of the Perumal. It is said that this image is that of Tanjakan, the 
demon who fell at the feet of Perumal and sought forgiveness. 
It is said that during Kiruta yugam, Manu had a son. He was a 
great devotee of Vishnu. He used to undertake a vow of silence 
for a long period when he would be immersed in praying to the 
Lord. On one such occasion, a rishi came to meet him. The 
son of Manu, however, did not pay the respect due to that 
rishi. The rishi went back to his asram. Manu, who heard 
about this incident, cursed his son and said that he be born as 
an asura. Hearing this, the wife of Manu came rushing and 
requested Manu to lessen the severity of the curse. Manu said 
that while he could not withdraw the curse, he would modify to 
the extent of saying that even as an asura, he would be killed 
only by Vishnu and would attain moksha at that time. It is said 
that Tanjakan, the demon was that son of Manu. 


The Tanjai Mamani kovil was shifted from a place known 
as Vambulal Salai to its present location at Vennatrankarai 
during the reign of the Maratta king Tulasa between 1763-1787. 
The same king is also reported to have shifted the Mel Singa 
Perumal i.e. Narasimha swamy koil from Melveli thottam (the 
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place where the Singa Perumal tank now exists) to its present 
location near Tanjai Mamani kovil. The Mani kunram temple 
was also previously located in Kalimedu village and later shifted 
to its present location near Vennatrankarai in between the two 
temples of Neelamega Perumal and Melsinga Perumal temple. 
As it is located in between these two temples, this temple is also 
known in Tamil as Nadu kovil’ i.e. middle temple. 


HYMNOLOGY: 


Thirumangai Alwar, Bhoothath Alwar and Nammalwar 
respectively have sung 3 and 1 pasuram each in praise of this 
divya desam. 


Bhoothath Alwar: 
BUOGMCHO FMF HOVW IWS Her Hrov 
BUG ED ger@urGey Bouse - gZwoGsr@pio 
urusvens Carats user GLKOS steéruGs 
Tse sTHOHRs Kid. 
Meaning: 
The places 


Which are fit for stay of the Perumal who destroys the 
enemies of His devotees 


Are - 
The minds of His devotees; 
The Tanjai Mamani kovil 
The famous Srirangam; 
The Thiru Thanka temple at Kanchipuram; 
The Thiruvengadam hills ever in the minds of devotees; 
Thiruparkadal; 
Thiru Mamallapuram; 
Thiru Kovaloor; 
Thirukudanthai which is full of enchanting clouds. 
Nammalvar - Thiruvai mozhi 5-3-1 
Pasuram: 
ureg Cer) ster Qeweurds woh GIT DSS 
BID! Foumer 6) eptssHGw prytu 
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urep QuwD wpeIps a sTerer pBreneriuita 
Fé gin wares ssvenas Cer ppl! sreir QediuGw. 


Meaning: 
I have lost all my beauty and my sense of shame - 
Waiting and searching for my Lord. 
How long am I to be patient? 
My Lord has a beautiful red mouth 
He is a Purana purusha (ageless) 
He is blemishless; 
He is enchantingly beautiful like a precious mountain of 
emeralds. : 
He is absolutely noble with priceless qualities. 
What harm can come out of the enmity and jealousy of the 
people who seem to have been born only to find fault with 
us? 
Tirumangai Alwar - Peria Thirumozhi 1-1-6 


Pasuram: 
STHUIPT ST STHOB st MIOLWE HOW 
STOKE HLF STO MIOOL. OUT Esosr 
mower 27h5F ODuGgs Darr AWEGSH 
HUGUG QE @GFEGB srl —Heor1 osr ov 
subyerh Cerne wrnGst gene 
urns CarudGev ascsur ash) 
Baserd eas preir sorG Osreis Greor 
BIT TUIGS) srewr SHLD RIT LOL. 


Meaning: 
Oh You faithful devotees 
I have learnt that the secret, effective mantra which will 
enable us to attain the eternal bliss 
Is 


To pray to the Lord at Tanjai Mamani Kovil - which place is 
full of scented groves; 





Thiru Thanjai Maamanikovil Thiru Thanjai Maamanikovil 
Gopuram View Temple View 


Thiru Thanjai Maamanikovil - Temple View 
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TAoylueueey telueyy, ny, 
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SIBABSI() 2p BAL LOYY 
Teumiog efotiujaay tig 
Taoyrueueny refueqy, nary, 





TIRUPPER NAGAR (KOILADI) 


This is another of the divya desams in Tanjore District. Itis 
five miles from Anbil. It can also be reached from Kumbakonam. 
It is on the Thiruvaiyaru-Thirukkattupalli Kallanai road. It is 
also about 15 miles from Tiruchi. The place is more popularly 
known as Koyiladi rather than Thirupper Nagar. The moolavar 
here is known as Appa Kudathan as also Adi Ranganatha. He 
is seen in a bhujanga sayanam pose. God is seen here with 
His hand placed on the head of Markandeya as if He is blessing 
him. At the same time, the arm is also holding an appa kudam 
ie. a vessel filled with appams, a sweet eatable.. He appeared 
before Markandeya rishi and Uparisaravasu King. The Thayar is 
known as Indira Devi and Kamalavalli. The theertham is known 
as Indira theertham. The vimanam is known as Indira vimanam. 


The sthala puranam is related in Brahmanda puranam by 
Veda Vyasa to Jaimini Maharishi. 


Perumal is here known as Adi Ranganatha as He is said 
to have appeared and stayed in this place even before he went 
to Srirangam.The place got the name as Tirupper nagar as 
Goddess Mahalakshmi is believed to have stayed here for a long 
time. Thiru is a holy prefix which is usually used to refer to 
the Perumal or the Goddess. It is said that once there was a 
kalaham (i.e. misunderstanding) created by sage Narada as to 
who among the two Thayars viz. Mahalakshmi and Bhoodevi 
was greater. Perumal decided to resolve this issue by setting 
the two Goddesses on the two sides of a Balance or Scale. The 
pan holding Bhoomidevi is said to have gone down while that 
holding Lakshmidevi went up. Thus, the weighty problem was 
resolved; but not to the satisfaction of Goddess Mahalakshmi 
who got annoyed. She therefore left Vaikuntam, went to Palasa 
vanam, to Indra Kshetram and did severe penance in order to 
prove her supremacy. In course of time, God appeared before 
her and pleased with her prayer is said to have convinced Her 
saying that as He is having Lakshmi Thayar on His chest all 
the time, She is superior to Bhoodevi. 
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Yet another story connected with this place details as to 
why the hill and the theertham in this place got named as Indra 
hill and Indra theertham. It is said that Lord Indra did penance 
here to Narayana and was able to get rid of his dosha and 
regained his lost kingdom. One day, Indra was enjoying himself 
by taking a ride on his favourite mount Iravatham. He was 
followed by apsaras and devas. The divine dundubi i.e. music 
was also being played. At that time, Durvasa maharishi son of 
Athri maharishi was coming in the opposite direction. He was 
holding in his hand a garland which had earlier been given to 
him by Goddess Parvati. When Durvasa and his followers met 
Indra, Durvasa offered the garland that he was carrying in his 
hand to Indra. Instead of getting down from the elephant and 
receiving the garland after paying obesience to the Maharishi, 
Indra is said to have been in a haughty mood and continued 
to sit on the elephant. He received the garland with his left 
hand. What was more, he placed the garland on the head of 
his elephant Iravatham. The elephant not knowing the value 
of the garland pulled it down with its trunk, pushed it beneath 
its feet and crushed it playfully. Durvasa got very angry at all 
these irreverential acts. He cursed that Indra should lose his 
wealth, kingdom etc. The asuras who heard of this felt very 
happy. They fought with the devas, defeated them and occupied 
Devaloka. Devas had to seek refuge in the caves of Mandara hill. 
A number of years passed by. Indra felt very sad and repentent. 
He approached Brahma and asked him as to what he should do 
to get over this sin of having offended a rishi. Brahma advised 
him to go to Indra bhavanam and worship the Perumal at that 
place. Indra accordingly went to the forest. He created a tank. 
The water was very very clear. He used to have his bath daily 
in that tank and then worship the Lord. The tank therefore 
came to be known as Indra theertham:' One day he heard an 
asareeri voice telling him that the Lord was pleased with his 
sincere prayers. The voice directed hig to approach Lord Siva 
who would advise him on the methgd for regaining his lost 
wealth. Accordingly, all the devas who were hiding in the caves, 
went with Indra to Kailash and met Lord Siva. Lord Siva then 
told him that their problems would be rsolved only if they could 
get amrutham out of the ocean and drink that amrutham' and 
become immortals. They were wondering as to how best the 
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ocean could be churned. Lord Siva, Indra and other devas went 
to Satya loka and consulted Brahma. All of them decided to 
approach Lord Narayana for a solution to this tricky problem. 
When approached, Perumal advised them to churn the ocean 
with the help of the Mandara mountain and using Vasuki the 
snake as the rope. Accordingly, after a lot of churning, many 
auspicious and inauspicious things emerged out of the ocean. 
Finally, amrutham was got. The devas and the asuras started 
quarreling among themselves as to who should partake of this 
amrutham. Lord Narayana again had to come to the rescue of 
the devas. He took on the form of Mohini and by a clever ruse 
distributed the amrutham only to the devas. Thus, the devas 
became powerful. They were able to defeat the asuras and 
regain their lost kingdom. As Indra was able to atone for his sin 
and regained his lost kingdom after praying to Lord Narayana 
here, the pushkarini is known as Indra pushkarini, the place is 
known as Indra bhavanam and the hill here is known as Indra 
malai. It is believed that even today whoever has a bath in the 
Indra pushkarini and sincerely prays to the Lord Narayana here 
will have all his wishes fulfilled. 


Yet another story connected with this divya desam relates to 
Uparisaravasu, the Pandyan king. One day, Uparisaravasu went 
on a hunt. He saw a huge elephant destroying the forest. He 
chased that elephant.. The elephant rushed towards Gouthama 
maharishi’s asramam. The king let lose a sharp arrow. It hurt 
the elephant. The elephant then rushed towards a tank full of 
water. In that tank, a brahmin by name Susarma was doing 
his penance and dyanam. He was standing in waist deep water 
inside the tank. The elephant which almost ran stepped into the 
tank and stepped on the brahmin who was doing penance. The 
king let lose another arrow on the elephant. The elephant fell 
down dead. But in the meantime, the elephant had also crushed 
the brahmin. Uparisaravasu realised that he had committed 
brahmahathi, though it be inadvertently. The king was very 
sad. He gave up his kingdom and started wandering around the 
world visiting the various pilgrim centres. In course of time, 
he reached Indra bhavana kshetram ie. Tirupper nagar. He 
undertook severe penance. Lord Siva was pleased with this 
penance of the king. He appeared before him and said that he 
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would grant him any boon he desired. Immediately, the Pandya 
Raja Uparisaravasu said that he wanted to attain moksha, and 
get rid of Brahmahathi dosha. Lord Siva said that long ago there 
was a famous Sivalaya in Indra Bhavaa kshetram, butin course of 
time when a pralayam had occurred the temple was lost. Lord 
Siva advised the king to rebuild the temple. He also initiated 
the king into the prayer taught by Brahma to Indra earlier 
when the latter had to get over his Brahmahathi dosha when he 
killed Virithirasuran. Lord Siva advised the king to repeat that 
mantram atleast 1008 times and he assured him that he would 
be blessed. He also asked the king to continue to stay in that 
place and do annadanam to the brahmins by offering food along 
with appam, ghee and payasam. He advised him to pray to Lord 
Narayana in that place. He assured him that in response to his 
sincere prayers, Lord Narayana would appear and grant him 
moksha. Uparisaravasu requested Lord Siva to continue to stay 
in the same Indra Bhavana kshetram and help him from time 
to time with suitable advice. Uparisaravasu rebuilt the temple 
and would offer the food to Perumal first and then distribute 
it among the brahmins. A number of years passed. Pleased 
with this selfless service, Lord Narayana decided that it was 
time to come to this kshetram not only to grant moksha to 
Uparisaravasu but also to answer the prayers of Mahalakshmi 
who, as stated earlier in this chapter, had come down to this 
place so as to establish her greatness over Bhoomidevi. 


Lord Narayana decided to have a leela of His own. He 
took on the guise of an old man, bent double with age, holding 
a stick in his hand with grey hair straggling on his head and a 
weak trembling voice. He appeared before Uparisaravasu and 
requested for food immediately as he was very tired. The king 
pitied the old brahmin. He however said that while the food was 
ready, he was waiting for the brahmins who were customarily 
fed by him everyday. He said that those brahmins had gone for 
their bath in Gayathri river and would be returning shortly. He 
requested the old brahmin also to go there, have his bath and on 
his return would be fed sumptuously. The old brahmin became 
annoyed. He told the king that he had already had his bath 
and that he had also finished his mid-day pooja. He was feeling 
very tired and exhausted. He asked the king not to waste any 


Tirupper Nagar (Koiladi) 141 


more time and to give him food immediately. The Pandya Raja 
was in a dilemma. He did not want to feed him before the other 
prahmins returned from the river after their bath. Realising 
this dilemma, the old man standing in the presence of the king 
said that he also represented a number of brahmins. Suddenly 
the king saw not one old man but thousands of brahmins in 
the place of that one old brahmin. The old man said that by 
feeding him, he would get the same punyam that he-hoped to get 
through feeding all the other rishis and siddhars who had gone to 
the river for their bath. The Pandya Raja was convinced by what 
he saw and heard. He washed the feet of the old brahmin, seated 
him on an asana and gave him food. God wanted to test the king 
further. He virtually consumed the entire food prepared for the 
hundreds of brahmins. There was nothing left. But he appeared 
as if only part of his hugner was satisfied. Uparisaravasu started 
trembling. He prayed to Narayana in his mind and asked him 
for protection. He told the servants to prepare more food. In 
the meantime, the king requested the old brahmin to take rest 
till more food was served to him. The old man said that he had 
walked a long distance, he wanted to lie down till such time as 
food was prepared and asked the king to prepare a bed. While 
God was resting on the bed, Uparisaravasu prepared appams 
with a great deal of bhakthi, brought it and palced it before the 
old brahmin. He had brought this in a big kudam i.e. vessel 
and requested the old man to accept the appams. The old man 
put his hand and held the vessel close to him. He then appeared 
before Pandya Raja in all His glory. He said that his prayers 
were answered and that he would attain moksham. Hence it 
is said that whoever has a bath in Indra pushkarini and does 
annadanam in this place each according to his financial capacity 
would definitely be blessed by Adi Ranganatha. 


Yet another story connected with this place relates to the 
manner in which Markandeya rishi got longevity conferred 
on him through his sincere prayers to Lord Narayana here. 
Markandeya was the son of Mirukandu rishi. As soon as the 
boy was born, the rishi realised that he would live for only 
sixteen years. When the boy came of age, the rishi told him 
that he had only two more years to live, he advised him to offer 
sincere prayers in order to get over this impending calamity. 
g 
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He advised him to go to Palasa vanam, visit Appakudathan 
kshetram first, pray to lord Mahadeva who would suitably ad- 
vise him. Hearing these words of his father, Markandeya rishi 
went to Palasa vanam, had his bath in Indra pushkarini and 
prayed sincerely to Lord Siva for a long time. One day pleased 
with his penance, Lord Siva appeared before him in the form 
of a swan. The boy was in deep meditation. The swan started 
fanning the boy with its wings and asked him as to the cause 
for the severe penance. Markandeya felt that his prayers were 
needlessly interrupted and told the swan that it could not help 
him. He said that even Indra could not grant him his‘wish and 
he therefore felt that the swan need not waste his time in trying 
to find out the reason for his penance. The swan then said that 
he was an unusual bird, that he was the king of the swans, that 
he lived in Saithra ratham which was a part administrered by 
Kubera in Devaloka, that he lived in a tank by name Manatham 
in Saithra ratham The tank was said to be golden in colour 
filled With flowers The swan said that there was no country in 
the three worlds which he did not know He asked the boy to 
share his worry and that he would try to solve it Ultimately, he 
said that he could even release him from the clutches of Yama 
On hearing this, Markandeya rishi told the swan his problems 
He said that he came to this kshetram as advised by his father 
to pray to Lord Siva The'rishi also added that as the swan had 
promised to save him from Yama, he felt that his prayers to 
Lord Siva were answered Siva was pleased ‘with this. He ap- 
peared before him in his true form and advised, him to pray to 
Lord Narayana He {old ‘him one“mafitra Which’hé said wa’ 
very effective and which would act’ as a kavachami even dgainst 
the Yama kinkaras. The kavacham told by Siva'to Markarideya 
rishi is as follows: ‘ 
Kesava, please guard my head, 
Narayana, please guard my hair 
Madhava, please guard my. forehead. 
Govinda, please guard my eyes 
Vishnu, Madhusudhaha, please guard my“hosttifis‘aitd the 
ears, 
Thnvikrama please guard my neck’ 
Vamanan and Sridhaiau, please guard my two lips 
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Hrishikesa, please guard my teeth, 
Padmanaba, please guard my tongue 
Damodara, please guard the two shoulders, 
Shankarshana, please guard my chest, 
Vasudeva, please guard my stomach 
Pradhyumna, please guard my back, 
Aniruddha, please guard the two sides, 
Purushothama, please guard my waist 
Narasimha, please guard the two thighs, 
Achutha, please guard my two knees, 
Janardhana, please guard the kanukkal, (ankles) 
Upendra, please guard my feet, 

Hari, please guard the toes, 

Krishna, please guard my entire body. 


As advised by Lord Siva, the boy used to have his bath in 
the pushkarini and then offer this Bagavat kavacham prayer to 
Lord Narayana. Siva also told him that the tank was known as 
Nithya pushkarini. Siva said that the pushkarini was the place 
where Bali Chakravarthi also had his daily bath before praying 
to Perumal. Lord Siva said that as Bali Chakravarthi had his 
bath daily in this pushkarini and attained mokskha later, this 
tne fame to be ae as Nithya posmearine 


As biveseit “by Siva, Markandeya cant had his daily bath 
in the Nithya pushkarini and repeated the Bagavat kavacham. 
In course of time, as scheduled, the demoniac looking Yama 
doothars messengers with claw like teeth came holding the noose 
of death in their-hands to drag Markandeya to hell. Markandeya 
continued to repeat the Bhagavat kavacham. When they heard 
the name of Kesava being repeated, the Yama doothars felt 
helpless. They went back to Yama, informed him that they could 
not complete the assigned task. Yama was’very angry. He 
himself came. Seeing Yama, Markandeya rishi appealed to Lord 
Siva again and told him that he had repeated:the kavacham as 
advised by Him that it was upto-Him now to save him. Lord Siva 
appeared before him and advised him to follow his instructions 
implicitly. Lord Siva said that Perumal had taken‘on the form 
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of an old brahmin and was at that very time sleeping in the 
house of Pandya Raja Uparisaravasu. He advised Markandeya 
rishi to go there and beg of him to bless the rishi. Meantime, 
He promised to keep Yama at bay. Accordingly, the rishi went 
to the house of Pandya Raja Uparisaravasu. As stated by Lord 
Siva, he saw the old brahmin lying on a couch. The old man 
ws holding in one hand appa kudam very lovingly. Markandeya 
approached Him and as directed by Paramasiva, bowed before 
him 100 times. The old brahmin lifted the hand from the 
appakudam and blessed Markandeya rishi with longevity. As 
Markandeya rishi got his longevity here, the nithya pushkarini 
where he used to have his daily bath came to be also known as 
Mruthyn vinasini. 


Epigraphical Highlights: 


The antiquity of the place which figured largely in the 
Carnatic wars of the 18th century is evidenced by the number 
of inscriptions that have been discovered in this temple. 


On the eastern wall of the mandapa in front of the central 
shrine in Ranganatha temple, there is a record relating to the 
14th year of the Pandyan king Maravarman which records the 
gift of money for offerings to,the Perumal. + 

On the eastern wall of the central shrine in the same 
temple, there is a record relating to S.1485 which records gifts 
to the temple by a certain Tatacharya of Srirangam. ” 


On the same wall, there is a record relating to the period 
of the Vijayanagara king Sadasiva Raya in S.1467. It says that 
the king’s representative in the South and the leader of the 
campaign in the South one Vittaladeva Maharaja gave some 
gifts to the temple. * 

On the northern wall of the mandapa in front of the central 
shrine in the Divya Gnaneswarar temple, .there is a record of 
the Pandya king Jatavarman. This records a sale of land. * 


1-270 ARIE 1902 
2 272 ARIE 1902 
3 273 ARIE 1901 
4 275 ARIE 1901 
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On the southern wall of the same mantapa, thereis a record 
in the 11th year of the Chola king Tribhuvanachakravartin 
Vikrama Chola Deva also recording a gift of land. On the same 
wall, there is a record relating to the 44th year of the Chola 
King Rajakesarivarman which records the sale of land. 5 

On the nerthern wall of the central shrine in the same 
temple there is a record relating to the third year of the Chola 
King Parakesarivarman alias Rajendra Choladeva I, which also 
records a gift of land. ® 

On the western wall of the same shrine also there is an 
inscription which records that in the third year of the reign of 
the Chola King Rajakesarivarman, there was a gift of land. 7 


Hymnology: 

Four Alwars have sung in praise of the Lord here. Perial- 
war has sung two pasurams, Thirumangai Alwar has sung 19 
pasurams, Tirumalisai Alwar has sung one pasuram and Nam- 
malwar has sung 11 pasurams. 


Tirumangai Alwar Peria Thirumozhi 5-9-1 


Pasuram: 
osuienary) stusar sah Dos psper 
QuriiuSeear Quiwer ger grmaraGsy sgmW 
wr &Gtd 
Qewwas suvGuorig GeH@urfie Azar Hautur 
auujuMerureér Brinb ures grer awagarep 


Meaning: 
The Lord holds the Sankhu (conch) and chakra (disc) in His 
hands; 
All the lovable glorious traits attributed to Him in the holy 
texts are no exaggeration; 
He reveals all those traits to His sincere devotees; 
He never fails to help all those who absolutely surrender at 
His feet; 


5 277 ARIE 1901 
6 278 ARIE 1901 
7 281 ARIE 1901 
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He is seen lying on the serpent couch at Thirupaernagar - 
which town is full of verdant groves and tanks full of lotus 
flowers. 

I have chanted the myriad names of that Lord and attained 
supreme satisfaction and bliss. 

(Alwar conveys the sig..ificance of chanting the namavali of 
God). 


Perialwar Thirumozhi 2-6-2 
Pasuram: 
Asratgh GLAMBy Car_yuGgo CugGeo 
TG HAs aTenorurGid sreir wassir 
SHG IGEGD FLFOHYSEG FSH BV 
snap wgsre Carey Oareia Qa 
wae wipssCerse Caro OaresrQeur 


Meaning: 
Oh bring a stick (kol) - 
A red attractive one - 
for my beloved son Kannan who is playing about in beautiful 
places like Thirukudanthai,Thiru Koshtiyur and Thirupaer- 
nagar. 
Please do not forget that the stick should be fit enough to be 
held by the hand which holds Panchajanyam (the conch). 
(Here Alwar takes on the role of Yasodha the mother. She 
is said to be calling her little boy Krishna to-come to her and 
allow his hair to be combed, plaited and adorned with flowers. 
The child is playing lovingly truant and is more éngrossed in 
his games and is not willing to be disturbed. So the typical 
mother is trying to tempt him with an attractive alternative 
and is therefore addressing a crow, within the hearing of her 
son, to get him a bright red beautiful captivating stick so that 
the child will come running to the mother to collect the stick 
which he can use for herding the cows. This Alwar always 
enjoys the Lord by putting himself in the role of a mother. 
Apparently for him a mother’s love to the child is the best 
vehicle for depicting man’s yearning for God). ; 
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Nammalwar Thiruvaimozhi 10-8-2 
Pasuram : 
Guts wnpherp Ugrar Berg oi sy 
CtrQewrargy sHOerer es Honus yessrer 
arte s.Ceoy umutuwouganh 
arr udspmner sum 34 g0gCar. 
Meaning: 
The God who likes to reside at Thirupaernagar has today, of 
His own sweet will and pleasure,chosen to make my heart 
His home. He says He will never leave that place as He is 
very happy and satisfied with it. 
Once upon atime when the great deluge (Pralayam) occurred, 
in order to save the creation He swallowed the seven oceans, 
seven mountains, seven worlds etc. and yet His hunger was 
not satisfied. But today I hold Him captive in my heart but 
I am absolutely happy and satisfied. 
Divyakavi Pillai Perumal Iyengar’s 108 
Tirupathi Andadi: 
Poem: 
Cururmer stig) QurGurnsrés Qaerby ups sy 
Borner Cows s LUGS HMbuTMersZ - Srog 
OsuyysHGs Currmer Agiwsrnwé ALDSS 
THEDGUCI PS oorGrr Ors. 
Meaning: 
Can I be ever troubled by any of the sorrows of this world. 
When every day very early in the morning even as I wake 
up from my sleep I think of that Perumal Who - 
In His avatar as Rama let loose an arrow and killed Maricha 
the demon who came disguised as a golden deer Who - In His 
avatar as Krishna fought with the mighty elephant known 
as Kuvalaya pedam, plucked its tusks and killed it and 


Who - 

happily grazed a number of cattle like a cowherd and’ Who 
is residing at Thirupaernagar. _ 
(He says that in Brahma muhurtham i.e. ushaskalam one 
should wake up with thoughts of God only). - 


THIRU AADANOOR 


Aadanoor is a divya desam in Tanjore District. It is about 
1 km. from Thiru Pullamboothangudi, yet another vaishnavite 
divya desam of Chola Nadu. This place is also near Swamimalai, 
the famous shrine for Lord Subramanya. The place is known 
as Bharghava kshetram. It is also known as Simhapuram, 
Sanjeevipuram. It is believed that this temple was built by 
Aditya Cholan. 


The moolavar here is known as Andu Alakkum Ayyan. 
In Tamil, literally translated, this word means that He is the 
Perumal who measures time and world. He is the person who 
is the perfect controller of the past, the present and the future. 
He is seen in a bhujanga sayana posture with His lovely head 
resting on a marakkal which is again a Tamil word indicating 
a unit of measure. Marakkal can said to represent a bushel. 
The Perumal is facing east. The, moolavar Thayar is known as 
Kamalavasini as also Bhargavi, Mantrapeeteswari, Sri Chakra 
Nivasini. The utsava Thayar is known-as Ranganayaki. The 
theerthams are known as Surya and Chandra pushkarini. The 
vimanam is Pranava vimanam. 


It is said that in this desam Perumal gave dharshan to 
Kamadhenu, the celestial cow, Brighu Maharishi,Agni Baghavan 
and to Thirumangai Alwar. 


Once upon a time when God was in paramapada, the 
nityasuris were troubling Him a lot. In order to get away 
from them, God is said to have come to this place viz.Aadanoor 
to rest. It is said that in a huff God left Paramapadam and 
came down on His own unaccompanied either by Thayar or by 
Adisesha. Realising that God had left Paramapadam, Thayar 
sent Adisesha to earth to search for the Perumal. When Adisesha 
met Him at Aadanoor, he found that God was tired and lying 
down on the ground. Adisesha, His divine couch felt very upset 
at this and demanded of God an explanation as to why he 
should have given up His heavenly abode and also lie down 
on earth when Adisesha was only too willing to provide the 
comfortable couch. God is then said to have asked Adisesha 
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to give proof that he is truly Adisesha and not some other 
Sarpa Raja. Adisesha then subjected himself to the scrutiny 
of God. Perumal is said to have performed samasrayam to 
Adisesha. Samasrayam is a vaishnavite function which is also 
known as "mudra dharanam’” when the vaishnavite hall marks 
of Shanku and Chakra are imprinted on the shoulders of the 
devotee. In this place, we find that on the inside portion of the 
hood of Adisesha, the sankhu and chakra marks are seen. This 
is an unusual sight. It is therefore believed that Adisesha was 
initiated into vaishnavism by Perumal Himself at this place. 
This story has no basis in any of the puranas. But the karna 
parampara varalaru i.e. story repeated by word of mouth from 
generation to generation continues to mention this incident and 
even today the priests while offering worship to the Perumal 
here mention this incident. 


God is said to have appeared in response to the prayers of 
Kamadhenu. The story of extraction of amrith from the ocean 
is well known. The Mandara mountain was used as the churner. 
Vasuki, the serpant was used as the rope for rotating the churner. 
The Devas and Asuras on either side churned the mighty ocean. 
After halahala, the poison and then Jyeshta Devi, Evil Goddess 
emerged out of the ocean, the auspicious things like Kamadhenu, 
Kalpaviruksham, Iravatham, Dhanvantri etc., emerged out of 
the ocean. Finally, Mahalakshmi Herself emerged. It is said 
that one day, Kamadhenu, the celestial cow felt that as she 
had preceded Mahalakshmi in the creation from the ocean, she 
should be given precedence over the Thayar. She approached 
Perumal and expressed her desire. God is then said to have 
asked her to weigh and measure her ishwarya with that of the 
Thayar. He then proferred the marakkal i.e. the measuring 
unit under his head to Kamadhenu. Kamadhenu filled the 
marakkal with herself as well as the good qualities possessed 
by her. But even then the measuring unit did not get filled 
up. The God then requested Mahalakshmi to measure Her 
ishwaryam with the;same marakkal. Goddess then offered 
sincere prayer and lifted a tulasi leaf from the garland around 
the neck of Perumal and placed the leaf in the measuring unit 
ie. marakkal. It is said that the marakkal overflowed with the 
ishwaryam deposited i in it by Thayar. Kamadhenu then realised 


150 108 Vaishnavite Divya Desam - III 


the foolishness of its claim. Kamadhenu did severe penance at 
the same place seeking forgiveness of both the Thayar and the 
Perumal. God is said to have appeared before Kamadhenu and 
appreciated her penance and forgave her. In the moolastanam, 
in the garbagriha, we find the Kamadhenu along with her calf 
Nandhini pictured on the wall near the feet of the Perumal. It 
is said that the celestial cow and its calf received the blessing of 
the Perumal in this divya desam. 


Another story connected with this divyadesam explains 
why this place got the name Bhargava kshetram. Once upon 
a time, Indra was proceeding in the celestial highways seated 
on his chariot elephant Iravatham. Enroute, he met Durvasa 
Maharishi. Durvasa rishi gave Indra a garland which he had 
received earlier from the Goddess. Indra, in his arrogance, 
received this garland in his left hand and put it round the 
head of the elephant Iravatham. The elephant not realising 
the sanctity attached to the garland pulled it down with its 
trunk and trampled on it with its leg. Seeing this, Durvasa got 
annoyed and he cursed that Indra should loose his kingdom and 
all his wealth. Indra realised his mistake too late. He rushed 
to Perumal and Thayar and prayed to them to redeem him of 
his curse. The Thayar then asked him to go to Aadanoor and 
pray to Her. She said that she would be born as the daughter 
of Brighu Maharishi at Aadanoor and that when the Perumal 
comes down to Aadanoor to claim Her hand in marriage, Indra 
could meet Her and at that time, he would be redeemed of his 
sin. Meantime, Bhargava Rishi was also doing severe penance 
at Aadanoor. One day, he found a female child in all its shining 
glory lying near the tank. He collected the child and brought her 
up as his own daughter. Asshe wasthe daughter of the Bhargava 
rishi, she was known as Bhargavi. In entire Tamilnadu, there 
are only two places viz. Thiruvahindrapuram and Aadanoor 
where the Goddess is known as Bhargavi. When Bhargavi came 
of age, Perumal came and requested Bhargava rishi to celebrate 
His wedding with the Thayar. It is believed that this place is 
known as Bhargava kshetram as Bhargava Maharishi-did his 
prayer here and was blessed with having the Thayar-Bhargavi 
as his daughter and the Perumal as his son-in-law. It is also 
said that Indra came to this place, prayed to Mahalakshmi and 
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as promised earlier, Mahalakshmi cast Her kindly glance on 
Indra which enabled him to recover all his lost glory,riches and 
kingdom. 


It is believed that this place is also the sapa vimochana 
sthalam for Agni Baghavan. That is to say Agni Baghavan 
got redeemed of his curse by offering prayers to the Perumal at 
Aadanoor. Long ago, Brahma who was suffering from Brahma- 
hatty dosha celebrated Sona yagam and got himself redeemed 
of his dosha. But Agni Raghavan who helped in performing this 
yaga, got afflicted by the curse. He therefore offered prayers 
to Perumal to rid him of his impurity. In the garbagriha, next 
to the picture of Kamadhenu on the wall, the picture of Agni 
Baghavan is seen. The Agni Baghavan has two faces one that of 
a lady and the other that of a man. The Agni Baghavan also has 
three feet representing the three types of agni viz. Ahwaneeyam, 
Garhapathyam and Dakshinagni. In the garbagriha, on the wall 
near the feet of Perumal one can recognise the picture of Agni 
Baghvan who had received the blessing of the God at this place. 


A unique feature of this place is that Thirumangai Alwar 
has a place within the sanctum sanctorum itself. In most of the 
temples, Thirumangai Alwar has no separate shrine for himself. 
He will be seen along with the other Alwars or Acharyas in a 
mandapam or a niche in the corridor etc. In very few places, does 
this Alwar have a separate shrine for himself. For exmaple, in 
Varadaraja Perumal koil at Kanchipuram and at Therezhundur 
in Tanjore District in Chola Nadu, there are separate shrines 
for Thirumangai Alwar. But even in Therezhundur theshrine 
is outside the temple of Aamaruviyappan. But in Aadanoor, the 
Alwar has a place within the sanctum sancturum itself. He 
is seen brandishing the sword. To explain the presence of 
the sword in the hands of Thirumangai Alwar’s idol in the 
garbagriha, an interesting story is told. It is said that after 
having spent a lot of effort time and money for renovating and 
improving the temple at Srirangam, Thirumangai Alwar was 
tired. He spent sometime in this village. One day, in his dream, 
the Perumal appeared and said that many who had served the 
Perumal had acquired riches and that it was enigmatic as to 
why the Alwar who had done so much of service to the Perumal 
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was yet not rich. The Perumal is said to have told the Alwar 

in his dream that the next day, he should go to the banks of 
the Kollidam river and that a person who appears there would 

confer wealth on the Alwar. The next day morning, the Alwar 

along with the various others went to the bank of the Kollidam 

river. He saw a majestic figure standing there with a measuring 

unit ie. marakkal in His hand. On seeing Alwar, he gave a 

bushel full of mud to the Alwar. But the moment the Alwar 

received it, it became gold. The others who had done no service . 
te the Perumal but who had assembled there out of curiosity 

perhaps wanted to partake of this bonanza and stretched out 

their hands. God is said to have given them also measures of 
mud from his marakkal. But the mud remained as mud. It 

is said that those disappointed recipients did not realise the 

significance of this gesture of God, but were ready to attack 

the donor who was none other than Perumal. Thirumangai 

Alwar is said to have brandished his sword to frighten away the 

disappointed but disgruntled crowd. It is said that the Alwar is 

representing in the garbagriha with one hand brandishing the 

sword as proof of this incident. 


HYMNOLOGY: 

Thirumangai Alwar in his Peria Thirumadal has sung only 
one pasuram about the Perumal of this divyadesam. He is also 
the only Alwar who has sung in praise of this God. 

Pasuram: 


eps sags aies&loner, 
HTT UN BEDS QM G guienesr 
Qpererme Beirilnear mre wnenus 


Meaning: 
The God who is residing at Thirumozhikalam (a malai nattu 


Tirupathi) is staying also in Adanoor. He is staying for ever 
in Thiru Aadanoor. 
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Divya Kavi Pillai Perumal Iyengar’s 


Poem from 108 Tirupathi Andadi is given below: 


Poem: 
Qrorer 5M5 Doss (puors 
bere wWwsAeD wUmETT - KSLaANFS 
BTSQII BSflusen, grer scorgy cererrg saosvcr 
BSB THMOBZwuguwrsz. 


Meaning: 
The devotees of the Perumal at Aadanoor 
Who is-blemishless and perfect. 
Will never put in any efforts to save this ephemeral body 
which is ever subject to afflictions by worldly ills and sorrows; 
and 
They will never fall a prey to the wily ways of women and be 
caught in the net of base passion; and They will never even 
wish, to enjoy the pleasures of Indra’s heaven; and 
They will never utter words like ‘I’ and ‘mine’ which are 
verily despicably self adulatory and egoistic. 


aes 


THIRU NANDIPURA VINNAGARAM 


This is also one of the Chola Nadu divya desams in Tanjore 
District. It is known as Nathan koil as also Dakshina Jagannath. 
It is known as Dakshina Jagannath as this is a temple in the 
South for Jagannath while the famous Jagannath temple is at 
Puri in Orissa. This place is three miles southwest of Kum- 
bakonam railway-station. The moolavar here is known variedly 
as Jagannathan, Nandhi Nathan, as also Vinnagara Perumal. 
He is seen ina sitting posture facing West, The Thayar is known 
as Shenbagavalli Thayar. The pushkarini is known as Nandi 
theertha pushkarini. The vimanam is known as Mandara vi- 
manam. God appeared before Nanthi and Sibhi in response to 
their prayers. a : 


It is said that Nandhi, the vahanam of Lord Siva prayed 
in this place and got relieved of his curse. Hence it is that 
this place is known as Nandipuram and the God is known 
as Nandhinathan. In the moolasthanam, on the wall on the 
left side one can see the figure of Adhikara Nandhi. It is 
also said thi: ..andivarman, the king built this town and the 
temple. Thirumangai Alwar in one of his pasurams refers to 
this place as "Nandi pani seidha nagar". Yet another story 
connected with this divya desam is relating to the manner in 
which Sibhi Chakravarthi helped a dove. The story is quite well 
known but yet bears repetition in a shortened form in order 
to give the necessary backdrop to this divya desam. Sibhi was 
an emperor who was well known for his generosity and sense 
of justice. One day while he was sitting in the royal court, a 
dove came rushing and fell at his feet seeking protection from 
a vulture which was chasing the dove. Sibhi then intervened 
on behalf of the dove and asked the vulture to give up the poor 
dove. The vulture then said that the dove was its lawful prey 
for food. Sibhi then offered flesh equal to the weight of the dove 
from his own thigh. He brought a balance, put the dove on 
one side and cut a piece of flesh from his body and placed 
it on the other scale. But curiously the weight of the dove 
seemed to be more than any amount of flesh that Sibhi offered. 
Finally without any hesitation, Sibhi said that he would offer 
himself in lieu of the dove and seated himself on one side of the 
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scale. Seeing this unhesitating spontaneous act of generosity, 
Perumal appeared before him and blessed him. It is also said 
that the dove was none other than Indra and the vulture was 
Agni Bhagavan and they enacted that small drama to test the 
veracity of the fame that Sibhi Chakravarthy enjoyed as one who 
is generous in his actions. Sibhi came out with flying colours 
from that agni pariksha. It is said that originally the God in 
this divya desam was facing East. But when the unbelievable 
incident took place, the moolavar is said to have turned his head 
to witness this incident of Sibhi and the balance. Hence it is 
that today the God who was originally facing eastward is said 
to be facing westward! This sannidhi is under the control and 
overall supervision of the Vanamamalai mutt. 


Hymnology: 


Tirumangai Alwar has sung ten pasurams in praise of the 
God here. One amongst the pasurams with its meaning is given 
below: 
Tirumangai Alwar-Peria Thirumozhi 5-10-8 


sre of6 HenerQesusG Behl. @evens Benw sreir gy 
cpoPlusr ong Hours, 
Lies escflev ise ‘Gs0ur® uri. Sour 
<r GorgG mi sryfevry 
vere @) ag Sursy gaflvensy stor 
: UTOTUT ART GTi weopasr Brus 
peorefl aonphlern Bae BEBYT Morroragw 
Berg wer. 


Meaning: 

This is the only God who is fit to be worshipped. 

Sanaka and other rishis have through their beautiful songs 
told us that there is none to surpass this Lord; Devas alse 
have showered flowers on this Lord and have categorically 
said that in this earth there is no other place to equal this in 
its holiness, Oh, mind.of mine. Realise that this Nandipura 
Vinnagaram is the place where the devas continue to stay 
and enjoy the supreme bliss of God realisation. 
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Divya Kavi Pillai Perumal Iyengar’s 108 
Tirupathi Andadi: 


Poem: 
Qsuwpsflur QewCarmus Aewiurne B5E5Ce 
wuageurs gpoaig sclursy - BUdsSwaD HB 
Ys Sesrestagin steers; DEF Gehsseossr rev 
55D ys Seasarss 57@. 


Oh mind of mine please listen - 

We are capable of doing great things 

But the Panchendriyams (i.e. hands, ear, nose) 
with their stranglehold over us 

make us think only of petty ephemeral pleasures and 
They convince us that we can lord over even 
heaven through the pursuit of such pleasures. 
Please do not pay heed to such misdirected words; 
Instead your sole desire should be to reach 
Nandipura Vinnagaram where the Lord with 

the bewitchingly beautiful eyes resides. 


aes 


THIRU PULLAMBOOTHANGUDI 


This is a divya desam in Tanjore District of Chola Nadu. 
It is about three miles from Swamimalai - a famous pilgrim 
centre dedicated to Lord Subramania. This temple is under the 
administrative control of the Ahobila Mutt. 


The Moolavar here is known as Valvil Raman. He is seen in 
a bhujanga sayanam posture facing East. The Thayar is known 
as Pottramaraiyal as also Hemambujavalli. The theertham is 
known as Jatayu theertham as also Kruthra theertham. The 
vimanam is known as Sobana vimanam. God appeared in re- 
sponse to the prayers of Kruthra Rajan and also Thirumangai 
Alwar. 


There is not much of a sthala puranam relating to this 
divya desam. The Lord when he took on the avatara as Rama, 
underwent all the sufferings which a human being may have to 
face while living in this samsara. The way He got over these 
troubles and turmoils are meant to be the standing examples 
to guide us in Dharma. Pullamboothangudi is the divya desam 
where there is a temple for Rama. 


The story of Ramayana is well known. The sthala purana of 
this place is connected with the incident where Rama performed 
the ceremonies for Jatayu. When they were living in the forest, 
Sita was taken in by a golden deer which was none other than 
Maricha, the demon in disguise. She wanted to possess that 
golden deer. She would not heed the advice given by Rama as well 
as Lakshmana, that the golden deer was not real and that it must 
be some evil spirit in disguise. Finally, Rama went to capture the 
deer. He let loose an arrow on the deer. When it was hurt by 
the arrow, the golden deer (Maricha) fell and even then let out 
a plaintive cry "Ha Lakshmana, Ha Sita". This was heard in the 
parnasala by Sita. She mistook the cry as one of anguish from 
her Lord who must have been wounded. She virtually forced 
Lakshmana to go in search of Rama and render assistance to 
Him. Thus having enticed both Rama and Lakshmana from the 
parnasala, Ravana, the ten headed demon forcibly carried Sita 
away. Enroute, the Vulture King, Jatayu saw the divine mother 

10 
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being forcibly carried by Ravana. He valiantly fought with 
Ravana, but his two wings were cut. He fell down at the place 
which is now known as Pullamboothangudi. When Rama and 
Lakshmana came in search of Sita in due course, they reached 
this place. They saw Jatayu who was holding on to life only so 
that he may inform Rama and Lakshmana about Sita’s capture 
and the captor. After having passed on the details the bird 
died, Rama wanted to perform sraddha to the bird. In Thondai 
mandala also there is one divya desam known as Tirupputkuzhi 
near Kancheepuram where legend has it that Rama performed 
the obsequies to Jatayu, the bird. Pullamboothangudi is also 
another place which is linked with this incident in the life of 
Jatayu. The legend has it that at Pullamboothangudi, Rama did 
not have Sita by His side. He was wondering as to how He could 
perform the religious rites without the divine mother by His side. 
At that time, Bhoomi Devi appeared before Him and acted as a 
standby for performing the religious rites. Having completed the 
religious rites, Rama was tired and worried. He lay down. At 
that time, Thirumangai Alwar is said to have reached the place. 
He saw these two princes viz. Rama and Lakshmana lying down 
under the tree. He thought they were some two princes and so 
without disturbing them, he continued his pilgrimage. Rama 
saw this. As he was talking away Thirumangai Alwar suddenly 
felt that his eye sight was growing dim. He was surprised. He 
therefore turned and again went towards the temple. At that 
time, Rama appeared before him as Perumal with four hands 
holding Shanku, Chakra and Gada ayudhams. Thus, Perumal 
even in his human form as Rama, gave darshan to Thirumangai 
Alwar as Vishnu in His divine form at Pullamboothamgudi. 


The moolavar in the garbagriha is a very majestic figure 
about 10 feet in height. He is seen holding the Shanku, Chakra 
and the mace. As Sita had been captured and taken away by 
Ravana in this divyadesam, Rama is standing alone. Sita is not 
to be seen by His side. But as Bhoomidevi appeared and helped 
Rama to perform the obsequies to Jatayu, the idol of Bhoomidevi 
is seen by the side of the moolavar. 


In this place God is believed to have appeared before Krudra 
Raja and hence the theertham is known as Krudra theertham. 
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This temple is under the overall supervision and admin- 
istrative control of the Ahobila Mutt. On the inner walls of 
the temple the pictures of the various Ahobila Mutt Jeers are 
painted. The 19th Jeer of Ahobila Mutt Sri Srinivasa Yathindra 
Mahadesikan has his brindavanam here. 


About 1.5 kilometres from Pullamboothangudi, there is a 
place by name Mandangudi. It is the birth place of Thondaradi 
Podi Alwar. About another 1 km. from Pullambhoothangudi is 
Aadanoor,which is also one of the Vaishnavite divya desams. 


Hymnology: 


The only Alwar who has sung in praise of the Lord here 
is Tirumangai Alwar who has rendered ten pasurams. One of 
those pasurams is extracted below and given with its meaning. 
Peria Tirumozhi - Pasuram (5-1-1) 


HM U SAU HNT HOG (LPM Wir ir 
STC COT WNT COOL UIT OT 
oiu wrenf)l wgaru msger 
tosiresfl wsuog5iblt_td 
siw wesGnw sGburrés stipurs 
LOEFONEH GLLwWITL. 
Qurp@ars AsmnpucnG QnerurGio rerort 
YSUGESTC or. 


Meaning: 
The God who resides willingly, happily and permanently at 
Pullamboothamgudi - 
Is the one whom none can comprehend fully (i.e. beyond 
comprehension); 
Is the one who is the master of all the worlds; 
Is the one who as the dimunitive Vamana with 
his dainty, petite steps innocently 
requested Mahabali to give him land 
to be covered by his three steps! 
In this beautiful divya desam the Surumbu 
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(i.e. a high class bee) sits on the 
scented flowers and even while collecting 
the honey produces a musical noise - 
ringaram. Yet another type of bee 
viz. Pori vandu also goes about its 
job humming and singing. The peacocks 
also dance with joy and abandon. 
Divya Kavi Pillai Perumal Iyengar 108 
Tirupathi Andadi: 


Poem: 
UEwvIernsy sii gin InerumeasZHid FSGib 
GD uso SOd sorrofs - QugGd Aur) Maret 
seri Us 6y Gears srugpnruts —sugesir 
Yerorid 145 GyuP Gum. 


Meaning: 
Oh Ye Men! 
With bodies of powerful panchendriyas and panchabhutams 
with the qualities of deception go and worship the Perumal 
at Pullambothamgudi. Your desires will be fulfilled. All 
difficulties will vanish. And you will attain moksha. 


ee & 


MATA Wetndony - Ipnduryjooyquieyng ny, Mal, Wemdoy - pnsueyjooyqurerymg naqy, 
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THIRU KAPISTHALAM 
(KRISHNARANYA KSHETRAM) 


This place is one among the five Krishnaranya kshetrams. 
This is two miles from Papanasam Railway station in Thanjavur 
District. The moolavar here is known as Gajendra Varadhan. He 
is seen in a bhujanga sayana posture facing East. The Goddess is 
known as Ramamani Valli as also Potramaraiyal. The vimanam 
is known as Gaganakruti vimanam. God appeared to Lord 
Anjaneya and Gajendra, the elephant. The pushkarini is known 
as Gajendra pushkarini as also Kapila pushkarini. 


Once upon a time, there was a queen by name Moopi. Her 
lineal descendents were known as Moopanars. This divya desam 
is under the trusteeship of the Mooppanar clan. Once upon a 
time, the Mooppanar family were poets, scholars and warriors. 
Hence it is that this place was knwon as Kavi sthalam ie. the 
place of poets. Over a period of time this has got corrupted as 
Kapisthalam. 


Once upon a time, there was a Pandyan king by name 
Indradyumna. He was a great Vishnu Bhaktha. He entrusted 
his Kingdom to his ministers and withdrew into the forest to 
meditate on Vishnu. One day Agastya Muni passed by the 
parnasala of Indradyumna. The latter was so immersed in his 
meditation that he did not notice Agastya. Agastya was angry 
and cursed Indradyumna to become an elephant. Indradyumna 
became an elephant and roamed about the forest. He became 
the leader for a herd of elephants and came to be known as 
Gajendra i.e. King elephant. Even as an elephant he continued 
to worship Vishnu. He would have his bath in a tank, pluck a 
lotus flower and offer it to Vishnu. One day a crocodile in the 
tank caught its foot and was dragging it into the tank. Gajendra 
then shouted for help to Perumal. God heard His devotee’s 
cry for help and rushed on His Garuda vahanam. He let loose 
the chakra on the crocodile and killed it. This incident is said 
to have taken place in this divya desam. Hence it is that the 
moolavar is known as Gajendra Varadhan. 
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Epigraphical Highlights: 

A copper plate dated S.1349 relating to the period of the 
rule of Vira Singaraya Deva Maharaya records that one Mullu- 
nayakan of Nallada village disposed of half the village for 125 
pagodas to one Banumasetty. ! 

Yet another copper plate discovered in Kapisthalam records 
that in S.1351 in the reign of the same viz. Virasinga Raya Deva 
Maharaya one Muttiyappa Nayakan sold half of the village for 
113 pagodas to Arane Setty of another village. ? 

No inscriptions have been however discovered: so far re- 
garding gift of land or money for rendering the service in the 
temple. 


HYMNOLOGY: 

Thirumazhisai Alwar is the only Alwar who has sung in 
praise of the Lord here. He has also sung only one pasuram. 
He addressed the God here as Attrankarai Kidakkum Kannan 
“ma dpwane BrsGi secre sir” 

This in Tamil means that He is the God who is seen lying 
down on the bank of the river. 


The Pasuram 
Nanmugan Tiruvandadhi 50th Pasuram 


mDppb ror Dar@almeruyh srgr § 
Lrppipo erpr smaups@gar - 4pm 

smh Msg severer so Hise, wruseir 
ans NisGbh oops sror 5g. 


Meaning: 
The very same Lord 
Who is in Thirupatkadal; 
Who was worshipped by Brahma and other devas; 


* . 996 B. Page 1360 A topographical list of Inscriptions of 
the Madras Presidency by V.Rangacharya Vol.U, Asian Educa- 
tional Services, New Delhi. 

? 996 C. Page 1360 A topographical list of inscriptions of 
the Madras Presidency by V.Rangacharya Vol.II, Asian Educa- 
tional Services, New Delhi. 
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Is seen in a lying down posture at Kapisthalam on the banks 
of the Kaveri. 
Once 
This Lord 
During the great Mahabharatha war 
drove the chariot for Arjuna 
and expounded the charama slokam; 
Those words are still ringing in my ears and I am therefore 
neither afraid of death nor can any evil befall me. 
Divya Kavi Pillai Perumal Iyengar’s 108 
Tirupathi Andadi: 
Poem: 
sresflujin Bedveowmpb MaEUOurGgesw rsirGepgGio 
CueMu surpaéenaujin Cugmao - Ceosflev 
YaIsgsvsHeo Oerugpd QurmwagasCwMs 
FISSVSEGHO sor gyuIsvCourcr srev 


Meaning: 
The divine feet of the Lord who is in yoga nidra 
(divine slumber) lying down on Adisesha at Kapisthalam 
Is all my possession, 
Is my land, 
my home, 
my wealth, 
my parents, 
my passport for good life, 
my kith and kin, 
my sole source of happiness in this world as 
well as in the other world (heaven). 


see 


THALAISANGU NAN MATHIYAM 
(THALAICHANGADU) 


This place is a very small village. The temple is also in a 
very dilapidated condition. This place is about 13 kms. away 
from Sirkazhi on the Sirkazhi-Nagapattinam road. It can also 
be reached by getting down at Akkur railway station on the 
Mayavaram Tharagampadi railway route. After alighting at 
Akkur, one has to take a bus to this village. 


Once upon a time, this place was'a thick forest. ‘Forest’ in 
Tamil is known as ‘kadu’. It is filled with Palasa trees. ‘Sangu’ 
means conch. Kaveripoompattinam is about seven kilometres 
from this place, In the olden days beautiful conches used to be 
sold at Kaveripoompattinam, a sea-side town. Perhaps, it is the 
combination of the availabilities of the chanku (i.e.) conches and 
the existence ofa thick forest (i.¢.) kaadu which contribute to the 
name of the town viz. Chanku kaaddu. Thalai only represents a 
prime position of importance. May be, due to efflux of time, the 
thalai chanku kaadu became through usage as Thalaichankadu. 
This place is mentioned even in Silapathikaram. Obviously 
therefore this is an old town. 


The Perumal temple is almost in the midst of the village 
fields. The Moolavar is known as Nan Madiya Perumal. The 
Perumal is also known as Ven Sudar Perumal. He is seen in a 
standing posture facing east. The Utsavar is known as Vyoma 
Jyothi Piran as also Ven Sudar Piran. He is also known as 
Loganathan. Thayar is known as Sengamala Valli Thayar. 
The pushkarani is Chandra pushkarani and the Vimanam is 
Chandra Vimanam. 


Moon God (i.e.) Chandra is known in Tamil as Mathi. 
Once upon a time, He was cursed and day by day he was 
waning. He was standing in a very sad mood, almost bent 
double with the weight of his worries. In Tamil, this posture 
is referred to as Naani. On that occasion Perumal is said to 
have appeared before Him and hence the Perumal is known as 
Nan Madiya Perumal. God is also believed to have appeared to 
Deva Brindangar. The Deity has a conch as its pillow. Some 
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therefore say that the place got its name as the Perumal here 
has underneath His head (in Tamil Thalai represents head) a 
chanku (i.e.) conch. 


There is a garbagriha only for the Moolavar. There is no 
separate shrine for the Thayar. There is no Vimanam even for 
the Thayar. There is only a small mandapam in the front. The 
utsavar is kept outside garbagriha. 


Epigraphical Highlights: 


On stones built into the northern and southern walls of 
the Nanmadiyap Perumal temple record a gift of 100 kasus by 
the assembly of Thalaichchangadu for feeding in the name of 
Rajaraja ten brahmins in the temple and for Havirvali archana 
to the God. + 


On the western walls of the same temple, there is yet 
another record of the gift of the land to the temple of Adivaraha 
devar at Thailaichchangadu.? 


Another inscription records a gift of lamp to the same 
temple by a lady. > 


Another inscription on the northwest and south base of 
the Perumal temple at Thalaichchangadu records the remission 
of taxes on certain temple lands by the assembly in lieu of the 
annual interest of 150 kalanju on 400 kalanju of gold received 
by it from a merchant at Gangaikonda Cholapuram on behalf 
of the temple of Thiru Vayapadi Alvan.* 


On the northern wall of the first prakara of the 
Sankaranyesvara temple in Thalaichchangadu, there is an in- 
teresting inscription which registers grant of four velis of land 
by the big assembly for house sites and for the’ maintenance 
of the Padikkapper (watchmen) who had to keep watch over 


198 of ARIE 1925 App.B 
199 of ARIE 1925 App.B 
200 and 201 of ARIE 1925 App.B 
203 of ARIE 1925 App.B. 


mem we 
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the entire village as they had no quarters before and as the 
allowances they had been receiving were not enough for their 
maintenance. This land was declared as inalienable under any 
circumstances except in case of treason. * 


Yet another interesting inscription on the southern wall 
of the first prakara of the Sankaranyesvara temple in Tha- 
laichchangadu registers the renewal of title deeds through the 
village assembly to all the residents who were in the enjoyment 
of lands in the several hamlets of the villages. The old regis- 
ters and documents had been lost in the disturbed state of the 
country in the 5th, 11th and 15th years of the King Tribhu- 
vanachakravartin Rajarajadeva Chola. © 


Hymnology: 


Thirumangai Alwar has sung two pasurams in praise of the 
Lord here. One of the two viz. the pasurm in Peria Tirumozhi 
8-9-9 is given below with its meaning: 
Poem: 
FET COT HUNGTLTD BEM KUYHLO Epo 
FOOT BTUONIEY gZowssss CusvPoneruser 
SenGeos groaufenu aiflasiry Weer cog 
sane sor@dasron® shsicrn gy Bag 
srry GerGevr? 


Meaning: 
Oh when in this world 
Will I, to my hearts content be able to see 
That Perumal (Lord) 
Who resides 
In beautiful Thirukannapuram - 
In Ghatikachalam (Sholinghur) - 


In the western part of Thalaisangam full of sweet smelling 
cool lotus flowers? 


5 207 of ARIE 1925 App.B 
& 218 of ARTE 1925 App.B 
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He is like the Moon which gives happiness to Devas and 
He is bright and glowing like the early morning Sun. 


Divya Kavi Pillai Perumal Iyengar 108 
Tirupathy Andadi: 


Poem: 
Getiyb STR Qs Haisogb surgi gerpujio 
Bit ar guid ser gpluorus pPlerapeir - snacirirev 
gover uaCiog Fi, odlusgis5g Seow cr 
BOUEFUH HTT wHusSHrsir. 


Meaning: 
The Perumal of Thalaisanga nan madiyam 


Is holding the conch (Panchajanyam) which emerged out of 
the ocean, in His hand and 


He is Ranganatha himself 

He is omnipresent and omniscient; 

He is the Panchabhootams i.e. (sky, earth, air, 
fire and) 

He is the Sun as also the moon 

He is everywhere. 


THIRU ANBIL 


This place is also known as Premapuri. It is one of the 
divya desams in Chola Nadu. This place is regarded as a divya 
desam both by the Vaishnavites and Saivites even as in the 
case of the Kanchipuram divya desam in Thondai Nadu. The 
western part. of Anbil is known as Vishnu sthalam. It is known 
locally as Mel Anbil. Within a short distance to the east lies the 
Sivasthalam which is known as Kil Anbil. It lies on the Tiruchy- 
Kumbakonam bus route. It is about 20 kms. from Tiruchy. 
It can also be reached by train by alighting at Lalgudi railway 
station as it is five miles from there. 


The moolavar here is known as Azhagiya Nambi He is 
seen in a bhujanga sayanam pose facing east. The utsavar is 
known as Sundararajan. The Thayar is known as Azhagia Valli 
Nachiyar. The theerthams are Manduka pushkarini and Kol- 
lidam. The vimanam is Taraka vimanam. Perumal appeared 
here in response to the prayers of Brahma and Valmiki. Anbil 
was in existence even before the Pandavas. As Thirumazhisai 
Alwar has sung in praise of this divya desam, actually this place 
must have been in existence atleast 6100 years ago. Thirug- 
nanasambandar also sang in praise of this place. There is an 
interesting story connected with the songs sung by the Saivite 
saint Thirugnanasambandar. It is believed that once upon a 
time, there was a flood in the river Kaveri. As the Sivasthalam 
is lying on the northern bank of Kaveri river, the Saivite saint 
could not cross the river to go to the temple. He therefore stood 
on the other side of the river and sang songs in praise of the 
Lord. On this side of the Kaveri bank, Lord Ganesa was stand- 
ing. He is said to have strained His ears, tilted His head to one 
side in order to listen to the song of the Saivite saint. Even 
today, the idol of Vinayaka in this place is popularly known as 
“Sevi saitha Vinayakar" ie. the Lord Ganesa who lent His ears 
to listen carefully to the holy song. 


Premapuri is also known as Thirumukkudal ie Triveni. 
It is known as Triveni as the three rivers Kaveri, Savithri and 
Phalguni rivers are said to have merged into one and flowing 
near this town. Savithri and Phalguni rivers are said to be 
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flowing underground. This confluence of the three rivers has 
made people refer to this place as Dakshina Gaya. People who 
cannot go to Gaya can perform the sraddha for their forefathers 
here with an equal holy effect. 


Yet another interesting feature of this place is that the 
theertham viz. Manduka pushkarini is common for both the 
Perumal temple and Siva temple. Mandukam in sanskrit refers 
to a frog. It is said that once upon a time, a muni was cursed 
and he became a frog. He wanted to regain his human form. 
He therefore had his bath everyday in the tank. For 48 days 
he observed a vratha and prayed to the Perumal regularly. God 
appeared before him and redeemed him from the curse. The 
pushkarini has therefore been named after the rishi who became 
a Mandukam. 


Once upon a time, this place was very prosperous and 
rich. As proof of this, there is a story connected with the life 
history of Kavi Chakravarthi Kamban. Once he came to Anbil. 
A dasi courtesan by name Silambi had a desire that the famous 
poet Kambar should compose a few lines in her praise. She met 
him and requested him to compose a few lines in her honour. 
Kambar asked her to give 1000 pons to him. She had only 500 
pons with her. She requested Kambar to compose atleast half of 
a song in her praise! Kambar obliged. The following two lines 
were composed by Kambar: 


serothin srtufl greCubsspies Corpor 
LeTenu dG Ceri wesrr_wCw - Quek espairsir 


Freely translated this poem composed by Kamban is as 
follows: 
When we refer to a river, we should think of only Kaveri; 
When we refer to a king, we should think only of the Chola 
kings; 
When we refer to a kingdom, we should think only of the 
Chola kingdom; 


Similarly, when we refer to a damsel, none can equal Anbil 
Silambi. 
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After giving her this incomplete song, Kambar left the 
place. A number of days went by. One day, Avvaiyar came to 
Anbil. She was very hungry. The same dasi who had given up 
all her wealth to Kambar in spite of her poverty offered a plateful 
of gruel to appease the hunger of Avvaiyar. Avvaiyar felt very 
touched by this gesture. She saw that only half of a song was 
written on the walls of the house of this dasi. After partaking 
of the gruel provided by the dasi, out of a sense of gratitude, 
Avvaiyar composed the balance of the lines and completed the 
song as follows: 


wearin Awd wroIsss srovywera 
Qewv@ur th .HevoGu Hevidry. 


As Avvaiyar completed half of the song in return for the 
gruel, she was also known as the Avvaiyar who sang for "Kuzhu’ 
which in Tamil means "gruel’. 


The lines composed by Avvaiyar freely translated run as 
follows: 


When we refer to an anklet (in Tamil anklet is known as 
silambu), it refers only to the golden silambu (anklet) worn by 
Silambi on Her lotus like feet. 


The Sivalingam in the Sivakshetra in Anbil also has a 
unique feature. The Sivalingam is said to be made of Rudrak- 
shas. In those Rudrakshas,there are a number of small holes 
which cannot be seen by the naked eye. As proof of this the 
priest will show to: whoever visits this temple that thin sticks 
will go through these holes in the Lingam with great ease. A 
similar phenomenon can be seen at Suchindram in Kanyaku- 
mari where the sculptor has sculpted the images with such fi- 
nesse, that a thin stick which is inserted in one ear can come . 
out through the other ear! The girdle worn around the waist 
by the sculpted figures are also made with such finesse that a 
thin stick can go through each of the tiny bells in the girdle! In 
this Sivakshetram, as in Kasi, there are shrines for Visveswarar, 
Bindhu Madhavan, Bairavan etc., and as in Gaya there is a tree 

which is fresh all the time and never rots with age. 
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Epigraphical Highlights: 
There are a number of inscriptions in this temple which throw 
light on the political and religious history of those days. 


An inscription on the southern wall of the Visvaksena shrine 
in Sundararaja Perumal temple refers to the 44th year of the 
Chola King Tribhuvana Chakravartin Kulottunga Chola Deva I 
who abolished tolls. ! 


There are a number of inscriptions which refer to gift of land 
and gold to the temple. To illustrate, an inscription on the 
western wall of the central shrine in the Sundararaja Perumal 
temple records a gift of land during the time of the Chola King 
Rajakesarivarman. ? 


Another inscription records yet another gift of land. 3 


Yet another inscription relates to the period of the Vijayana- 
gara King Devaraya Maharaya Virupaksharaya Praudhadeva 
Maharaja and records a gift of land to the temple by Saluva 
Sangamadeva Maharaja. * _ 


Yet another inscription relates to the 4th year of the reign of 
the Chola King Tribhuvana Chakravartin Rajendra Choladeva 
Il which records a gift of land. 5 


Another inscription records that in the 8th year of the 
Hoysala King Vira Ramanathadeva,land was gifted to the 
temple. ® 


Another inscription on the northern wall of the central shrine 
in the Sundararaja Perumal temple records the setting up of 
the images of Lakshmana, Lakshmi and Hanuman by a devout 
Brahmin. 7 


1 Inscription No. 592 of ARIE 1902 
? Inscription No. 589 of ARIE 1902 
3 Inscription No. 590 of ARIE 1902 
* Inscription No. 593 & 594 of ARIE 1902 
5 Inscription No. 596 of ARIE 1902 
® Inscription No. 597 of ARIE 1902 
T Inscription No. 591 of ARIE 1902 
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Yet another inscription on a pillar lying in front of the Vigneswara 
temple in the village records that in the 34th year of the reign 
of the Chola King Madurai Konda Parakesari Varman and in 
the 6th year of the Chola King Rajaraja Kesarivarman, gold was 
donated in order to enable lighting of lamps in the temple. ® 


On the northern wall of the central shrine in the Sundararaja 
Perumal temple, there is an inscription which registers gift of 
land by Saluva Sangama Devamaharaja to the Vadi Azhagiya 
Perumal of Anbil. 9 


In the same northern wall there is also a record of a gift of land 
for meeting the expenses towards offering worship to the God 
on Poosam and Thirukarthigai days. 1° 


On the pillar in the maha mandap of the same temple there is _ 
an inscription which registers gift of gold and ceiling slabs by 
Ramanujadasar for the mandapa. 4 


Yet another inscription which is seen.on the gopuram of the 
temple (left side) also registers a gift of land to the temple. ” 


Hymnology: 


Tirumalisai Alwar is the only Alwar who has sung in praise of 
the Lord here. He has also sung only one pasuram. The same 
is extracted below: 


Nanmugan Tiruvandadhi 36th Pasuram: 

Poem: 
BT5S BMUTE GSMS Duhar HGQesuaysir 
BTéS seoerughen Curren - pres 
SOorliurp 6.0 ALsGb 98) WsOQurv 
KDNOTLILTG KESHSTOr Tos sir. 


8 Inscription No. 599 & 600 of ARIE 1902 
® Inscription No. 149 of ARIE 1987-38 Appendix B 
1 Inscription No. 150 of ARIE 1937-38 Appendix B 
"1 Inscription No. 151 of ARIE 1937-38 Appendix B 
."? Inscription No. 153 of ARIE 1937-38 Appendix B 
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Meaning: 


Oh Lord You are seen lying down as Adisesha i.e. Sayana 
form Among many other places 

At Thirukudanthai (Kumbakonam), At Thiruvehka (near 
Kanchipuram), 

At Thiruvallor, At Sri Rangam, At Thirupaernagar, 

At Anbil and At Thiruparkadal. Oh Lord Narayana 

You reside in the hearts of all your sincere 

devotees; 

I have no doubt that the only reason for your manifesting 
yourself in so many places is to give an opportunity to the 
millions of devotees living in all those places to welcome you 
into their hearts. 

Alwar is trying to convey the message that God prefers to 
live in the hearts of His devotees. 


Divyakavi Pillai Perumal [yengar 
108 Tirupathi Andadi: 


Poem: 


CurpmM Gew oF Quang sF pe Qursrarr® ws 
BT@uw 
BroOmesujd gor rgyo Zerg Bevew - Csrpyw 
Qor 


TEOS miro 148 Qnars gsroms, 514.505 
Fsos sersersrg Hesz. 


Meaning: 


1 


Those 

Who do not have implicit faith 

In the adorable divine lotus feet of the Lord 
Who resides at Anbil, and 

Who is my father and 

Who is the creator himself and so is beyond the 
norma] phenomenon of birth - 
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Even if they rule this world and the skies in such an exemplary 
manner as to be praised by many 

Yet will derive no real, everlasting, meaningful fame and 
name. 

Pillai Perumal Iyengar says that there is nothing which can 
equal much less surpass faith in God. 





Thiru Anbil - Temple View 


Thiru Anbil - Utsavamurthi Thiru Anbil - Utsavamurthis 








Thiru Vellarai - Temple View 


Thiru Vellarai - Temple Tower 
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Thiru Vellarai - Utsava Murthis 


THIRU VELLARAI 


This place is also known as Svethagiri kshetram. It is lo- 
cated about 12 miles from Tiruchy on the way to Thuraiyur. 
It can also be approached from Srirangam on the way to Ut- 
thamar koil. The moolavar is known as Pundarikakshan. He is 
seen in a standing posture facing east. The Thayar is known as 
Shengabavalli, Pankaja Selvi. She has a separate shrine. The 
utsava Thayar is known as Pankaja Valli. The vimanam is Vi- 
malakruti vimanam. There are seven theerthams here. God ap- 
peared before Garuda,Sibi Chakravarthi, Bhoodevi, Markandeya 
rishi, Brahma, Rudra and Indra. 


Near the 12th mile on the Tiruchnipoly Thuraiyur Road, 
stands an unfinished gopuram of low height. This is Thiruvel- 
larai also known as Sveta giri. Literally translated Sveta giri 
means the holy white hill. The gopuram is not very impres- 
sive. But this has an interesting legend connected with it. It 
is believed that the temple was built by Sibi Chakravarthi who 
belonged to the Surya kulam, Ikshavaku dynasty. Sri Rama be- 
longs to this dynasty. The lineage is as follows: The grand son 
of Sibi Chakravarthi is Sagaran, his grand son is Bagirathan, 
his grand son is Dileepan, his son is Raghu, his son is Ajan and 
his son is Dasarathan and one of his four sons is Rama. Thus, 
this temple was built by one of the illustrious forefathers of Sri 
Rama himself. 


The Brahmanda puranam, kshetra kandam details the 
sthala purana relating to this divya desam. In Treta yugam, 
Sibi Chakravarthi was ruling at Ayodya. He had heard of the 
atrocities of Ravana the king of Lanka. He decided to punish 
this demon by waging a war with him. He assembled his army 
and proceeded towards Lanka. He reached Neelikavanam near 
Svetha giri. He decided to rest there for a while along with 
his army. As he was resting and enjoying the cool breeze 
and the scenic beauty of the area, an unusual event provoked 
his curiosity. He sighted a white boar which was rushing about 
hither and thither. Because of its unusual colour as against the 
usual black colour of the pigs, the king followed it even as it was 
running about. He wanted to catch it. Suddenly it disappeared 
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into a bush, The king immediately cleared the bush. Lo and 
behold he discovered Markandeya Maharishi and Bhoomidevi 
doing their penance at that place. He then heard a voice from 
heaven (asarseri) which said: 


"O Sibi Raja! I will be born in course of time as a 
son of Dasaratha. I will destroy Ravana at that time’. Sibi 
Chakravarthi was a bit taken aback as he wondered from where 
the voice was coming and if he were to obey the voice his having 
brought the armed forces from distant Ayodhya would become 
an infructuous, futile, exercise. He therefore loudly expressed 
his doubts and wondered about his future course of action after 
having spent so much of money and having brought his entire 
army across the continent. Again,the asareeri voice spoke and 
directed him to build a temple at Svetha giri to Perumal. The 
voice said that Perumal would be appearing at Thiruvellarai in 
order to fulfil a promise that he had given to Thayar. It is said 
that once Thayar expressed a desire to have the pelasure of rul- 
ing the world created by the Lord. Perumal assured her that 
she would be given an opportunity to do "sengol paripalanam” at 
Thiruvellarai when Perumal would be descending to the earth 
in response to the penance of Markandeya maharishi and Bhoo- 
midevi. The voice therefore asked Sibi Chakravarthi to prepare 
the ground as it were. 


There is yet another version of the Sthala puranam. As 
per that version when Sibi Chakravarthi saw the white boar 
disappear, he went to the place where Markendeya rishi was 
living. He asked him to explain the curious phenomenon of 
the white boar’s disappearance. Markandeya rishi with his 
gnana drushti said that the white boar was none other than 
Perumal Himself in his Varaha avataram and that the King was 
very lucky to have had a vision of the Lord and he requested 
Sibi Chakravarthi to continue to live there, build a temple for 
Perumal. The rishi also said that Lord would soon take the 
Rama avataram and that the King of Lanka would meet his end 
at the hands of Perumal himself. 


. Accordingly Sibi Chakravarthi built the temple on the 
hillock viz. Svetha giri and installed the Perumal in the archa 
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form there. The Perumal was known as Svetha girinathan, 
Pundarikakshan. Perhaps with poetic liberty the story is said 
that when the boar ran it left the imprint of its feet and a holy 
tank was built at the place. Thus, we have seven theerthams 
inside the temple itself. They are Padma theertham, Varaha 
theertham, Manikarnika theertham, Kusahasti theertham and 
Kanda pushkarini theertham. In addition the bush where Bhoo- 
midevi was doing her penance, was converted by Sibi raja into 
a poonkidangu (flower garden). Today this place is known as 
Poonkinaru. Even today about 13 miles to the south east of 
Svetha giri, there is a village known as Pankaja selvi. It is 
on the Samayapuram Tiruchy road to the south of Samayapu- 
ram. There are lands registered in the name of the Goddess in 
the village records. The residents of this village are even today 
honoured during Panguni Thirunal (Panguni festival). 


When the temple was built at Svethagiri by Sibi 
Chakravarthi, Markandeya rishi had to arrange to have all the re- 
ligious functions and rites performed. He therefore ordered that 
3700 Sri Vaishnava brahmins from Antarvedi village which lies 
in between the two rivers Ganga and Yamuna, may be brought to 
Thiruvellarai to attend to these functions. Accordingly, the 3700 
families were brought. It is said that once one amongst these 
8700 died and to replace him God himself appeared and com- 
pleted the function. The Sri Vaishnavas in this place even today 
have their bath in the Kusahasti theertham while celebrating the 
Avani Avittam (holy thread changing ceremony), then proceed 
to the temple accompanied by Nadaswaram and the homam is 
performed in the temple precincts itself. It is said that this is so 
because the gap left by one amongst the 3700, who passed away 
was replaced, by God himself and so the Avani Avittam was cel- 
ebrated in the temple where God took the place of the one miss- 
ing person and performed Avani Avittam along with the others. 
There is a manyam separately gifted (endowments) to meet the 
expenditure for distributing sundal prasad after Avani Avittam. 
In course of time, these 3700 brahmins got dispersed to Srivil- 
liputtur, Thirukoshtiyur, Vembathur, Kidaram, Perunkarunai 
(the last 3 in Ramnad District). Even today, in those places, 
they are identified as Thiruvellarai Sri Vaishnavas. Ramanuja 
when he needed some priests at Melkote for rendering service 
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to Thirunarayana, is reported to have taken 52 families from 
Thiruvellarai, Another 64 families went to Kongu Nadu (Erode 
of today). In Alwar Thirunagari in Tirunelveli District, some of 
the Sri Vaishnavas are known as Thiruvellaraiyaar. It therefore 
appears that the original 3700 Sri Vaishnava families entrusted 
with the job of running the temple by Markandeya maharishi 
are today dispersed over a vast tract. 


As God had promsied that he would allow the Thayar to 
have sengol paripalanam at this place, even today whenever the 
deity is taken out in procession during the festival, the vigraha 
of the Goddess will go first and Perumal will follow! Similarly, 
before Perumal reaches the moolasthanam, the Goddess will be 
made to réach the place first. 


A particular entrance in this temple is known as Nazhi 
ket*a vasal (grjflGacc asresv). It is said that one day there 
was delay in Perumal returning after his rounds in the village. 
Goddess therefore asked him as to why He was delayed and at 
this particular entrance, God is reported to have told her the 
reason and only then entered the precincts of the temple. 


The moolavar who is on the top of the hill, has to be 
approached by climbing 59 steps. These steps also have a 
significance of their own. The first 18 steps are said to represent 
the 18 chapters in the Gita.The next 4 steps represent the 
four vedas. After crossing these, one reaches the Bali peetam. 
The bali peetam here is considered as very holy and powerful. 
Thirumanjanam is done to the bali peetam. The devotees when 
their prayers are answered, promise to do thirumanjanam to 
bali peetam and offer pongal both to Perumal and the bali peetam 
as their thanksgiving offering in return for the prayers answered. 
After offering prayers at bali peetam, 5 steps have to be climbed. 
These five steps said to represent pancha bhoothams. After 
crossing them, one crosses the Nazhi ketta vasal i.e. the entrance 
where Goddess asked why the perumal was ‘late. Then one 
goes around the hill in a pradakshina form, While doing this 
pradakshinam there are two entrances to approach the temple. 
These are known as Utharayana and Dakshinayana entrances. 
From the 1st day of Adi to the end of Markazhi ie. (July to 
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December) the Dakshinayana vasal is kept open and from the 
beginning of Thai to the end of Ani i.e. (January to June) the 
Uttarayana vasal is kept open. The path taken by the Sun God 
has got a great significance for determining the path that has to 
be followed to approach the Perumal. As during Dakshinayanam 
and Utharayanam the path of the Sun God changes, accordingly 
the entrance to the temple is also changed between these two 
seasons. After crossing this vasal, there are eight steps which 
are said to represent the Ashtakshara mantram. Then comes 24 
steps which have to be climbed. These represent the 24 aksharas 
in Gayathri mantram. Hence they are known as Gayathri steps. 
In Srirangam, the Gayathri mandapam is famous. Here it is the 
Gayathri steps which are unique. After crossing the Gayathri 
steps, we reach the moolasthanam. To the right of the Perumal 
is the Sun God, to the left is Moon God. Both these Gods are 
seen as if they are fanning the Perumal ( ). To the right Garuda 
and again to the left Adiseshan are seen in human forms. To 
the right side, Markandeya and left side Bhoomippiratti are 
seen in a seated posture as if they are doing tapas. The Disc 
(chakra) in the hands of the moolavar is seen in the prayoga 
form. The moolavar is in a standing posture. In front of the 
moolavar Pankaja Nayaki and Pundarikashan utsava idols are 
also seen. 


As one comes down after the dharshan before one crosses 
the Nazhi ketta vasal, there is a Chithirai mandapam. Here one 
sees Surya, Chandra, Indra, Garuda, Iravatham, Brahma, Siva 
along with Pundarikakshan. These are beautifully sculpted 
sculptures. Perhaps these were the sculptures which Perial- 
war saw when he sang his pasuram starting with the words 
Indiranodu (@)s 7 Gesrr@) i.e. along with Indra. 


In the street where the ratha (chariot) is drawn there 
is a tank which is funnily known as the mother-in-law and 
daughter-in-law tank. This is also known as Marupati kinaru 
(or gicng.& G&eser yj) as also the Chakra theertham. This is built 
in the swastik shape. The civil construction is so good that one 
who has a bath on one side and another person bathing on the 
other wing, cannot see each other. In this street, the sannidhi 
of Udayavar is there. 
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Due to problems at Srirangam, Udayavar stayed in Thiru- 
vellarai for 12 years. During that time, one day the Goddess 
asked Perumal as to what he proposed to do to the sanyasi who 
was staying in that. place for so long. God replied that the God- 
dess could send to him as prasad, food after she has partaken of 
it. Since that day even today, the food after it is offered to the 
deity is taken as prasad to the Udayavar sannidhi with melam 
and thalam and offered as neivedhyam to Udayavar. The tank 
in which the Udayavar had his daily bath is known as Udayavar 
kulam. In addition, there is also another tank known as Paal 
ootru kulam. God is said to have used the water from this tank 
for applying the vaishnavite caste mark. The water in this tank 
is very clean and clear. It has the taste of tender coconut water. 


There is also a belief that whoever has a bath in any 
one of the five holy tanks viz. Padma theertham, Varaha 
theertham, Mani karnika theertham, Kusahasti theertham, 
Kandha pushkarini theertham and then offers worship to the 
Perumal here on Sunday in the month of Karthigai will defi- 
nitely be blessed with progeny. 


It is also believed that Lord Yama, the Ruler of Hell 
himself said that whoever goes to Vellarai and worships the 
Lord atop the hill would not be sent to Hell. Desikar in his 
Hamsa sandesam has referred to five divya desams viz. Tirupati- 
Thirumalai, Kanchipuram, Thiruvellarai, Srirangam and Thiru- 
maliruncholai hill and has sung the praise of those places and 
extolled the glory of these five divya desams through his envoy 
viz. the swan. Desikan is believed to be the tirumani amsam of 
Thiru Venkatachalapathi. He first praises the glory of Tirumalai, 
then he praises the place where he was born viz. Kanchipuram, 
third he praises the glory of the birth place of his Paramacharya 
viz. Engal Alvan viz.Thiruvellarai. Only after that he praises 
Srirangam which is regarded as Bhooloka vaikuntam by many 
and lastly he praises Thirumaliruncholai. 


Perialwar refers to the God here as gnana sudar i.e. flame 
of knowledge, Desikar refers to the God as Swayam prakasa i.e. 
a person who is self-effulgent and is bright and shining. He 
also refers to him as one who dispels ignorance to those who 
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approach him (gi@u sryawesasser siMuirenuenuts Curé- 
@usug¢). What is more among all the worldly good things gold 
is considered as the most precious. Thirumangai Alwar refers 
to this God as Qeverarenpujsr scveumm Gus Ourcresrencr 
ie. the most precious golden one who is safe on the hill top at 
Thiruvellarai. 


Thiru Vellarai is also famous for two acharyas. They 
are Veeyakkondan and Engalalavan. Amongst the sisyas of 
Nathamuni, there were two from Thiruvellarai, They were 
Pundarikakshan and Kurugai Kavalappar. Sriman Nathamuni 
had two pathways for attaining moksha. One was known as 
bakthi yoga; the person who masters this yoga would be able 
to attain moksha for only himself. The other path is through 
mastering Nalayira divya prabandham.Through the repetition 
of this Nalayira divya prabhandham, the entire world could 
be blessed and redeemed. Kurukai Kavalappar took to the 
bakthi marga. He enjoyed God and ensured moksham only 
for himself. But Pundarikakshan learnt the divya prabandham 
and was able to help the people in the entire world. Hence 
it is that Pundarikakshan was named even by Nathamuni as 
Uyyakkondan. His was thus a selfless life of service for others 
viz. a true benefactor. 


The other acharya of Thiruvellarai is Engalalvan. He was 
born in one of the Sri Vaishnava brahmin families of Thiruvel- 
larai. He was known as Vishnu chittar. Once upon a time, 
Kurattalvar lost his eye sight due to the attrocity committed 
by one Kirumi Kanta Cholan. At that time, when he had lost 
his eye sight, Yathiraja had come to Srirangam. As he could 
not have the assistance of Kurattalwan for completing the Sri 
Bashyam, he is said to have taken the help of Vishnu Chittar 
for doing the rest of the work. At that time, he proved to be so 
intelligently useful that Udayavar called him lovingly as Engal 
Alwano (stmiacr — 94pourGoorr). Since that time, Vishnu Chittar 
came to be known as Engal Alwan. 


There is also another interesting story relating to this divya 
desam. Once upon a time Nedadurammal asked his father 
Nedadur Alwan to teach him Sri Bashya Kalakshepam. He 
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asked him to go and learn it from Engal Alwan at Thiruvellarai. 
He was sent all the way from Kanchipuram to Thiruvellarai. 
When he reached Thiruvellari, he went and knocked at the 
door of Engal Alwan. At that time from inside the house Engal 
Alwan asked as to who it was who was knocking at the door. 
Nadadurammal is said to have replied it is only ‘I’. Engal Alwan 
then asked him to get back and come after the feeling of T and 
the ego connected with it is removed. Engal Alwan is reported 
to have said“‘srer @e%.4/ £ ar” Literally translated this means 
let the conciept of ‘I’ die and then you return. He therefore had to 
return to Kanchi. When he returned he related this to his father 
Nadadur Alwan. He told him that he should give up this sense 
of ego and ‘I’ and refer to himself as Adiyen i.e. your obedient 
servant. He came back to Thiruvellarai having shed his ego and 
then Engal Alwan thought him the Sri Bashya Kalakshepam. 
As Engal Alwan became the acharya for Nedadur Ammal he 
came to be also known as Ammal Acharyan: Even today his 
descendents are known as Ammal acharyars. 


The aroma of the breeze that wafts at Thiruvvellarai is 
also said to have medicinal properties and rejuvenates the tired 
souls. Perhaps it is this which made the Alwar refer to this 
Perumal by saying ‘Qsernv uruerb Guy sruQ OG- 
Qassim  sler8pGer’ "Thenral Mamanam kamal taravadu 
Thiruvellarai Ninrane". This means that in Thiruvellarai where 
the sweet smelling breeze wafts the Perumal is seen standing. 
Yet another interesting feature in the temple at Thiruvellarai 
is the phenomenon of successive reflection of sound. In this 
temple which is constructed at the top of the hillock, there is 
a slab on the southern side of the temple. The majestic walls 
are more than 40 feet high. The sound uttered from the hill is 
first reflected back from the straight wall on the opposite side. 
The same sound also hits the wall on the right side. Then the 
sound after hitting the opposite wall is reflected and from there 
again it hits the wall on the left side and this sound is finally 
heard by the person who utters it. Thus one is able to listen to 
three reflections of the same sound. Usually in temple corridors 
and in front of the huge rock surface one reflects only a single 
echo. But here we hear three successive reflections which is 

a unique phenomenon. The echo does not get weakened with 
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reflection. The original tone and tenor is maintained in all the 
three reflected sounds. This is a rather unusual phenomenon. 
It should be experienced by every one who visits this temple. 


Epigraphical Highlights: 


In the rock cave in the Pundarikasha Perumal temple to 
the left of the entrance, there is a much damaged record of the 
Chola King Rajaraja I. On one of the pillars in the same cave 
also, there is a much damaged record relating to the 2nd year 
of the Chola king Rajakesarivarman. ! 


Yet another inscription on the pillar in the rock cave in the 
temple, there is yet another damaged record of the Chola king 
Rajaraja Rajakesarivarman I. It seems to register allotments for 
meeting the daily requirements of the temple. ” 


On the second pillar in the same cave, there is a record 
relating to the 8th year of the Chola king Parakasarivarman. It 
registers a gift made by the queen of Udaiyar Anaimerrunjinar 
to the God Sri Krishna and His consort Rukmini of the temple 
at Thiru Vellarai. This is incidentally the earliest topographi- 
cal mention of the shrine to Sri Krishna and Rukmini in this 
temple. > 


Yet another damaged record relating to the 15th year of 
the Chola king Parakesarivarman on the same pillar in the rock 
cave in the Perumal temple records the existence of the big 
temple at Thiruvellarai.* 


Another damaged record relating to the 5th year of the 
Chola king Parakesarivarman is to be found on the third pillar 
in the same cave. This refers to the Chola king as one who took 
the head of the Pandya.® 


1 531 and 532 of ARIE 1905 
2 533 of ARIE 1905 
3 534 of ARIE 1905 
* 535 of ARIE 1905 
5 536 of ARIE 1905 
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Another inscription on the same pillar relates to the 10th 
year of the Pallava king Nandivarman. It describes Nandivarman 
as the forehead ornament of the Pallava family. © 


Yet another damaged record relating to the 13th year of 
the Chola king Rajakesarivarman (Rajaraja I) refers to the king 
as one who destroyed the ships at Kandanur. It also records gift 
of gold to the temple. ” 


Another inscription on the same pillar in the cave is also 
damaged. But it mentions the setting up of an image of Rukmini, 
the consort of Krishna in the big temple at Thiruvellarai and it 
registers a provision made for offerings to the Goddess. ® 


There is a stone inscription which says that a Nandivarma 
Pallavan donated five measures of rice and gold in order to meet 
the expenditure towards performing the pooja in this temple. 


On the western verandah in the first prakara of the Pun- 
darikaksha Perumal temple, there is an inscription in Tamil 
which registers a royal gift of tax free land for providing of- 
ferings and worship to Sendamaraikkanna Alwar and Kaam- 
bikkadaivar at Thiruverllarai. ° 


On the same wall also is registered a gift of a house site 
to provide for certain offerings. 1° 


On the inner wall of the Nali-kettan vasal (left of entrance 
in the same temple) there is a verse in praise of the Pandya king 
who divided the Kaviri nadu i.e Chola country between Valava 
and Magadar-kon. !! 


On the inner wall of the Nali-kettan vasal on the right 
hand side of the entrance, there is a verse in praise of Maran 


® 587 of ARIE 1905 

7 538 of ARIE 1905 

® 540 of ARIE 1905. 

° Ins.194 ARIE 1988-39 Appendix B 
10 Ins.195 ARIE 1988-39 Appendix B 
1 Ins.196 ARIE 1988-39 Appendix B 
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who claims to have uprooted in Kaviri-nadu all the pillars in 
the palace of the Chola (Sembiyan) excepting sixteen belonging 
to the mandapa where the work Pattinappalai of Kannan was 
just presented to scholars for their approval. 17 


On the eastern wall of the same vasal relating to the Pandya 
king Maravarman Tribhuvanachakravartin Kulasekharadeva is 
registered a gift of money for burning a perpetual lamp in front 
of the Goddess. 1° 


On the same wall referring to the same Pandyan king is 
registered gift of the village Pannangudi by Vyasa Bharati, the 
disciple of Ramachandra-Sarasvati for providing offerings to the 
Goddess. 14 


On the eastern and western wall of the dhvajastambha 
mandapam relating to the period of the Pandyan Kings Jatavar- 
man and Konerinmaikondan is registered gift of land and gift 
of money for providing offerings and worship to the God. 1° 


Another inscription relating to the period of the Chola King 
Tribhuvana Chakravartin Rajarajadeva registers the formation 
by the Mulaparishat of Tiruvellarai of a committee of eight 
persons to be elected annually to supervise the leasing of lands 
belonging to Perumal Ulagudaiya Nayanar (king). ?° 


On the northern wall of the second prakara of the same 
temple relating to the same Chola King as referred to in the 
earlier inscription, is registered a gift of money by a brahmin 
lady to Narasingamangalam for feeding the temple servants on 
four specified days during the festival. 1” 


An inscriprtion on the same northern wall of the second 
prakara of the temple relates to King Sadasivadeva-Maharaya 


22 Ins.197 ARIE 1938-39 Appendix B 
13 Ins.198 ARIE 1938-39 Appendix B 
14 Ins.199 ARIE 1938-39 Appendix B 
15 Ins.200 & 201 ARIE 1938-39 Appendix B 
16 Ins.204 ARIE 1988-39 Appendix B 
17 Ins.205 ARIE 1938-39 Appendix B 
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of the Vinajayagara dynasty which registers a gift of land 
for the maintenance of the feeding house Sribhaskyakara- 
Ramanvjakuta in the village. 1° 


On the northern wall of the second prakara-of the same 
temple in the same place relating to the King Tribhuvana 
Chakravartin Tribhuvanaviradeva of the Chola dynasty is reg- 
istered an endowment in money for feeding 900 persons in 
Karpagavilli-matha during the festival in the Vaigasi month 
at Tiruvellarai and registers a similar endowment by the same 
person for feeding 90 persons daily for 30 festival days during 
the year in the temple at Tiruvellarai respectively. 1° 


An inscription on the northern wall of the second prakara 
of the temple relating to the period of the Chola King Tribhu- 
vanachakravartin Rajarajadeva registers a gift of money by Arin- 
davan Villupparaiyan of Sattangudi for rearing a flower garden 
and for feeding Sri Vaishnavas in the temple. ?° 


An inscription on the same northern wall of the second 
prakara of the temple relates to the period of the Pandyan King 
Jatavarman Tribhuvanachakravartin Sundara-Pandyadeva reg- 
isters a gift of money by persons for feeding the servants of the 
temple on three days of the festival in the month of Chittirai 
and for supply of drinking water to the devotees who were fed 
in the Periya-matha at Tiruvellarai. ?! 


HYMNOLOGY: 


Two Alwars have sung in praise of the Lord here viz. 
Perialwar and Tirumangai Alwar. The former has sung 11 
pasurams and the latter 13 pasurams. The pasuram of Perialwar 
in Perialwar 


18 Ins.206 ARIE 1938-39 Appendix B 
19 Ins.207 & 208 ARIE 1938-39 Appendix B 
20 Tns.210 ARIE 1938-39 Appendix B. 
71 Ins.211 & 212 ARIE 1938-39 Appendix B. 
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Tirumozhi (2-8-1) and its meaning is given below: 


Pasuram: 
QOsHrGorr® Druwsr recr QenwweiOssvevrin 
wis urns Garan@ vps gi aergris om sy 
Slew epg 
s5Dror wreilns CeGgo sgrcan Danimanp serapus 
spun Curg @gargn sypster arin surgris. 


Meaning: 
Oh Lord - 
Lord Indra, Lerd Brahma, Lord Siva and other Gods have 
brought flowers to offer at your feet and worship you - 
You are seen in a standing posture at Thiruvellarai which is 
full of tall, stately, beautiful mansions which almost touch 
chandramandalam i.e kingdom of Moon God. If he so choses 
Moon God can during his travels in the sky, rest for a while 
in those mansions; 
O Lord, Thiruvellarai is full of intelligent people well versed 
in scriptures; 
O Lord of Thiruvellarai, 
It is now dusk, a time when evil spirits will be roaming about. 
Oh! Beautiful one do not venture out at this time. Come 
here. Let me light camphor and take other precautionary 
measures to protect you from people who may cast an evil 
eye on you, 
Here the Alwar. thinks he is the mother of Perumal viz. 
Yasodha and the Perumal at Thiruvellarai is her son Kannan 
to whom she is issuing motherly affectionate instructions 
as to keep indoors during dusk when the evil forces will be 
roaming about!. 

Divyakavi Pillai Perumal Iyengar 108 

Tirupathi Andadi: 

Poem: 

SVOGESTOT FHNG SWVSCErsiT, HIASUUS FS 
Qodiigissrer sims sr bCaeer srr p-Ogrsveney 
1068) 
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wererengur Ber perwursy asitenCiw serenibleér 5) 
Qaummnnurear gr@m algiuy. 


Meaning: 


Oh mind of mine. 

Lord Brahma who emerged out of a lotus, is the father of 
Lord Siva who resides in Kailash mountain. The ancient 
vedas also say that the father of Lord Brahma is Arangesan. 
So without any fear please desire to attain only the divine 
feet of the Perumal at Thiruvellarai. 


THIRUKKARAMBANUR (UTTAMAR KOIL) 


This divya desam is about four miles from Tiruchy. It 
can also be reached by train as it lies on the Trichinopoly- 
Villupuram chord line. Close to this temple is the Kollidam 
river, Ayyan vaikkal and Kadamba Thirukkulam. A unique 
feature of this divya desam is that in this one temple, there 
are three sannidhis for each of the Holy Trinity viz. Siva, 
Brahma and Narayana. The respective consorts also have a 
shrine. One more special feature is a separate shrine for the 
Goddess of Learning viz. Sarasvati. Yet another interesting 
feature is that for Karthigai deepam, Lord Siva and Perumal 
are taken together in procession round the streets of the temple 
town. The other peculiar feature is that the temple has got two 
separate prakaras inside. 


The moolavar Perumal here is known as Purushothaman. 
He is seen in a bhujanga sayanam posture facing east. Thayar 
is known as Poorva Devi as also Poorna Valli. Legend has it 
that when the Thayar gave bikshai to Siva, the biksha pathram 
ie. the Brahma kapalam became full. Hence it is that the 
Thayar is known as Poorna Valli, poorna meaning complete 
or full. In no other theertham visited by Siva, did the bik- 
sha pathram ever become full. The theertham is known as 
Kadamba theertham. Kadali viruksham is the sthala viruk- 
sham.The vimanam is known as Udyoga vimanam. Perumal 
appeared in this place to Kadamba Muni, Thirumangai Alwar, 
Uparisaravasu and Sanaka Sananthana Sanathana Sanath ku- 
marars. 


This place is varyingly known as Uttamar koil, Bikshan- 
dar koil, Neepa kshetram, Kadamba vana kshetram, Pemiath 
kshetram, Adimahapuram. 


The name of the Perumal here is Purushothaman which 
in Tamil is Uttamar. Hence the temple is known as Uttamar 
koil. As kailasapathi is seen here as Bikshatana murthi in 
Digambara form begging for alms with his Brahma kapala as 
biksha pathram, the temple here is also known as Bikshandar 
koil. It is also known as Pichaiyar koil - pichai in Tamil referring 
12 
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to begging.While the sannidhi of Purushothama Perumal is 
facing east, the sannidhi of Siva is facing west. The place is 
known as Kadamba kshetram as God appeared before Kadamba 
maharishi. Once upon a time, there were a number of neepa 
vurukshams here. Neepa meaning Kadamba tree. Hence this 
place came to be knwon as Kadamba vana kshetram as also 
Neepa kshetram. As the Holy Trinity viz. Brahma, Vishnu 
and Siva have sannidhis in this single temple, it is known 
as Trimurthi kshetram. As Brahma, the Adi purusha i.e. the 
Creator has a separate shrine in this temple, the place is known 
as Adi Mahapuram. 


Once upon a time, the entrance to this temple had no doors 
at all and God could be worshipped at any time be it day or night. 
This is evident from the statement made by Periya Vachchan 
Pillai, the great commentator on Divya Prabandha when he says, 


a~fssoruieo HoauregusG eG s50o0rC EZ ass 
aLsA pum Cralduurg AgHurGu ssa soe 
giblevency 


Besides this religious significance, this place has also got 
a historical relevance. Its fortified pagoda was the scene of 
prominent active war-fare during the fight between the English 
and the French in the 18th century. In 1751-52 when the British 
and the French armies fought, Captain Gingen is said to have 
used the precincts of this temple for camping his army. Again, 
in 1752, the French army garrisoned in Bikshandar koil was 
attacked by surprise by Chanda Sahib and the French lost the 
battle to Chanda Sahib. Again in 1759-60, when the French army 
re-occupied the temple, the British army which was stationed in 
Tiruchi led by Captain Richard Smith joined the army marching 
from Samayapuram towards the koil. They met near a satram 
(inn) six furlongs away from the temple. They used cannons 
(biranghis) and attacked the armies stationed inside the temple. 
But suddenly inexplicably a fierce fire emanated from inside the 
temple and protected the French soldiers from being attacked. 
In addition, the shoulder of Richard Smith, the British army 
leader, got hit by a bomb and he was incapacitated. 
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THE STHALA PURANA: 


It is said that once upon a time, when there was a pralaya, 
the Vedas and other texts approached Lord Siva for advise as 
to how they could escape from the ravages of the pralaya. Siva 
then advised them that the vedas assume the form of kadamba 
viruksham, the agamas should take on the form of flowers, the 
Ithihasas that of fruits, the puranas that of birds. He advised all 
of them to go to Kadamba kshetra. It is said that the kadamba 
vanam in the kshetram consists of all these holy scriptures and 
texts. 


Brahma born out of the nabhi of Narayana was continuing 
to worship Narayana. One day,God decided to test the depth and 
sincerity of the prayers of Brahma. He is said to have come to 
Kadamba vanam, took on the form of the Kadamba viruksham. 
When Brahma started praying to Lord Narayana, he found that 
He was not there. He started searching for Perumal. Ultimately 
he came to Kadamba vana and realised that Narayana was also 
one among the Kadamba virukshams. He took some water in 
his kamandalam, poured it on the kadamba trees. The abisheka 
water which flowed over the trees and then collected in a place 
became a tank. Brahma repeated the Dwadasakshara mantram. 
Pleased with the sincerity of the prayers of Brahma, Perumal 
appeared before him. The tank which was formed out of the 
water poured on the kadamba viruksham came to be known 
as Brahma theertham. On the bund of this theertham, later 
Kadamba rishi did severe penance. God appeared before him 
also. As Kadamba muni did penance on the banks of this tank, 
it also came to be known as Kadamba kshetram. 


Yet another story connected with this divya desam relates 
to an incident in the life of Lord Siva. It is said that seeing the 
Brahma also had five faces, Siva became jealous. He plucked out 
one face of Brahma and thus committed Brahmahathi. When the 
fifth face of Brahma was plucked out, it stuck to the fingers 
of Lord Siva. Siva tried to get rid of this kapalam. But to 
no avail. To atone for this sin, Siva visited a number of divya 
kshetrams and eked out his living by begging for alms. A peculiar 
feature was that whenever he begged for alms and collected 
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the same in the kapalam, the kapalam would never become 
full. It would always be half empty. He was told that only 
when the kapalam becomes full would it be an indication that 
his sin has been forgiven. In the course of his wandering, Lord 
Siva came to Kadamba kshetram. Perumal then asked Thayar 
to give Siva some alms. The grace of Goddess was such that 
the kapalam got filled up and thus atlast Siva was able to atone 
for his Brahmahathi dosha. It is believed that Siva continued 
to stay here as Bikshandar (the beggar). He is seen in a seated 
posture giving dharshan. 


Another story connected with this divya desam deals with 

the dharshan given by Perumal to Janaka Maharaja. Once upon 
a time, Janaka Maharishi went on a pilgrimage entrusting his 
kingdom to the Minister. In course of time, he reached kadamba 
theertham. As advised by Gowthamar, he took the assistance 
of Kasyapar and other rishis and decided to perform a yaga. On 
completion of the yaga, somehow they felt that the desired results 
were not forthcoming. They realised that something was amiss 
with the yaga. Janaka felt upset and sad as he regarded this as 
an ill omen. They all prayed to Perumal. At that time, from 
nowhere a rishi with his sishyas came along that path repeating 
the vedas. He looked at Janaka Maharaja and told him, "O 
Rajarishi! Please pray to this Kadamba viruksham and all your 
wishes will be fulfilled". Accordingly Janaka Maharaja prayed 
to the kadamba viruksham. From the viruksham, an asareeri 
voice from heaven was heard saying, "O King! the yaga became 
infructuous because unknown to you the havis has been made 
impure by a wandering dog. As your homa dravyams (articles) 
were not pure, the yaga is not able to deliver the expected 
results. Please prepare fresh homa dravyams and your wishes 
will be fulfilled". Accordingly the yaga was performed afresh. 
In answer to the prayers of Janaka Maharaja, Lord Narayana 
lying down on Adisesha with Brahma on the nabhi kamalam 
and Siva as Bikshadanar staying by the side appeared before 
Janaka Maharaja and the other rishis assembled there. Janaka 
Raja is said to have built this temple for the Trimurthis and 
installed the idols. 
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It is also said that a king by name Satkirthivarthanan 
who had no issues came to this place offered sincere prayers to 
Perumal and in course of time was blessed with a son. As a 
thanksgiving measure, he built the Udyoga vimanam with five 
kalasams on the top as well as the mandapam and the prakaras 
in the temple. Besides on Chithirai pournami day he performed 
an utsavam for the Perumal, lived here for a long time and then 
attained moksha. 


Another important dignitary who stayed in this place and 
added to the holiness of the desam was Thirumangai Alwar. 
While attending to the construction of the vimanam, the gopu- 
ram, and the prakaram at Srirangam temple in Tiruchy, Thirn- 
mangai Alwar is believed to have stayed in this town viz. Karam- 
banur. As supporting evidence for this fact, even today, on the 
northern part of Kadamba pushkarini,there are wet lands and 
adjacent to the lands, there is a thoppu and a mandapam where 
the Alwar is said to have stayed. The place is known even today 
as “Alwar patta varthi”. 


EPIGRAPHICAL HIGHLIGHTS: 


A few inscriptions are found in the temple. These are 
recorded by the South Indian Epigraphical Institute. There is 
an inscription on the northern wall of Uttamar koil which says 
that during the 30th year of the reign of the Chola king Udaiyar 
Rajadhiraja Devaraja Kesarivarma certain lands were gifted for 
meeting the expenses in offering prayers in the temple. } 


On the southern wall of the sannidhi of Lord Siva, there is 
another inscription. This records an incident which occurred in 
the 10th year of the reign of the Pandya king by name Nayanar 
Sundarapandya Devan. As per this, specific lands were set apart 
for meeting the expenses of conducting Poojas in the various 
temples in Rajaraja Valanadu. ? 


1 Inscription No. 602 South Indian Institue of Epigraphy 
1902 

? Inscription No.163 South Indian Institute of Epigraphy 
1936-37. 
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There is yet another inscription on the front wall of the 
sannidhi of the Siva temple. This relates to 1523 Saka Era. 
This also refers to the residents of Malayapuram also known as 
Gunaseela Mangalam having donated some lands for meeting 
the expenses in performing poojas to the Uttamar Koil. This 
announcement is said to have been made in the presence of Sri 


Ranganatha Swamy. ? 


HYMNOLOGY: 


Thirumangai Alwar is the only Alwar who has sung in 
praise of the divya desam. Even he has sung only one pasuram. 
The same with its meaning is given below: 


Peria Tirumozhi - 5-6-2 


Cugrner SmagyQub Dugurnsr Hossa ar 
BMiIrNsrs FTOUBT GSSOMSr YSHVAG 
sroré per srCoupn wenevGw Peso super Gio 
QI@gsir MEssrmwrs sour sl DgsirorswSe g. 


Meaning: 
The Lord who (is known as Appakudathan and) is at Thiru- 
paernagar; 
The Lord who is also at Thirukurungudi; 
The Lord who is also at Thiruthanka; 
The Lord who is known as Purushothaman and is at Thiru 
Karambanur 
The Lord who at the time of the great Deluge (Pralaya) 
swallowed the seven mountains, seven worlds and seven 
oceans full of pearls and having saved the universe from 
destruction by keeping them safe inside Him, 
yet was considerate and kind as to think what more He could 
do to us; 
I saw that Lord at Arangam. 


3 Inscription No.164 South Indian Institue of Epigraph 
1936-37. ere 





Thiru Karambanur - A View of the Temple 


Thiru Karambanur - Temple View 








Thiru Karambanur - Utsavamurthi 
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(The Alwar conveys the idea that God is ever willing and eager 
to help humanity however much He might have aleady done 
for them). 


Divyakavi Pillai Perumal Iyengar 108 
Tirupathi Andadi 


Poem: 
Asm organ Mew gb, § Cama? Can_Qwo 
Ue wrgZBHuIe wupesHibd - 2ev&ov 
ugbu gre apg uweaflvenw Ase5Ce! 
STHUTT 2ssuoe Cug serv. 


Meaning: 

Oh mind of mine, please realise that in order to lead a good 
life in this world, it is of no use even if you perform severe 
penances or perform yagas, or have a purificatory bath in 
holy rivers or educate yourself by mastering the learned 
treatises. Instead please, repeat a myriad times the holy 
name of the Purushothaman at Karambanur. (In brief Pillai 
Perumal Iyengar’s advice is that nama sankeerthanam is the 
certain answer to solve the worldly problems of mankind). 


ee 


THIRU KOZHI (NICHULAPURI URATYUR) 


Thiru Kozhi which is within the municipal limits of Tiruchy 
town is one of the Chola Nadu divya desams. Thirukozhi is 
otherwise known as Uraiyur as also Nichulapuri.The moolavar 
is known as Manavala Perumal. He is seen in a standing posture 
with the prayoga chakram in His hand. He is facing north. 
There is no separate sannidhi for the Thayar. She is seen by 
the side of the moolavar. She is known as Kamalavalli Nachiyar 
as also Urayur Valli and Vasa Lakshmi. She is seen in a sitting 
posture. She is also facing north.The moolavar and the Thayar 
are in their wedding finery and dress. The theertham is known 
as Kalyana theertham as also Surya pushkarini. The vimanam 
is known as Kalyana vimanam. God appeared to Dharmavarma 
the Chola King. 


The story is that Sri Ranganatha came all the way from 
Srirangam to marry Vasa Lakshmi of Nichulapri, the daughter 
of the Chola King Dharmavarma. This place is also famous as the 
birth place of Tiruppan Alwar who wrote Amalan Adipiran.There 
is a separate sannidhi for Tiruppan Alwar here. In the month 
of Panguni, on a day prior to Uthiram, the utsavamurthi of Sri 
Ranganatha comes all the way from Srirangam temple to Uraiyur 
and the kalyana utsavam with Vasa Lakshmi is celebrated at 
Uraiyur. Thus annually re-enacting the divine wedding which 
took place long ago. 


Once upon a time, in the Indrasabai, a number of rishis 
were assembled. They were discussing as to who among the 
Trinity is the greatest. Some said that Brahma, the four faced 
God is supreme; others held that Sankara is the most powerful 
God. Yet others held that Achyuta is the greatest of all. Thus, 
the knowledgeable as well as the respected sages felt confused 
as they could not come to a conclusion for the tricky problem. 
At that time, Trikala gnani Brighu Maharishi came there. The 
rishis decided that this tricky issue shall be entrusted to Brighu 
Maharishi for finding a solution. He agreed. He went to Kailasa 
first. He was told by the Dwara Palakas that Lord Siva and 
Parvati were alone and were not to be disturbed. This infuriated 
the rishi. The Dwara Palakas prevented the rishi from entering 
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the abode. They virtually pushed him out. The rishi concluded 
that Lord Siva is not approachable and perhaps suffers from ego 
and self-importance. He therefore decided He could not be the 
greatest amongst the Trinity, as He was not easily accessible. 
In that mood of anger he cursed that Lord Siva will born as a 
beggar in the world and that He would never be worshipped in 
a human form. Hence it is that Siva is worshipped only as a 
Lingam. 


Brighu Maharishi then went to Satya Loka. it was mid day 
by the time he reached there. He stood before Brahma for a long 
time. But Brahma was busy in the job of creation and he did 
not notice the arrival of Brighu Maharishi. The rishi therefore 
left Brahmaloka also in a huff and reached Vaikuntam. 


When he went to Vaikuntam, the Dwara Palakas informed 
Vishnu that Brighu Maharishi had come. Vishnu immediately 
called him inside, made kind enquiries. The rishi felt very 
happy.The rishi then looked at Vishnu, and desired a separate 
audience with only the Perumal being present. Immediately, all 
the people who were surrounding Lord Vishnu left. Lakshmi 
Devi who has Her place permanently on the chest of Lord Vishnu 
did not leave. On the other hand, She told Brighu rishi that she 
wanted to be alone with Her husband and asked the rishi also to 
leave the room like the other members of the retinue. Hearing 
this, Brighu rishi got angry. He cursed that Lakshmi also be 
born in the world in the human race. However, Brighu came 
to the conclusion that Vishnu was the only God who was the 
Supreme among the Trinity as He showed absolute kindness 
and concern to the rishi when he met Him. 


In the meantime, Lakshmi Devi felt sad of the curse of 
Brighu. Howver, Vishnu consoled Her and said that even if 
she were to go to the earth, He would follow her shortly. He 
also added that She would be born in a royal family and that 
in due course when She would come of age, He would come to 
the earth and marry Her and that both of them could stay in 
the bhooloka for the benefit of the devotees there. 
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In the meantime, on the earth, on the banks of the river 
Kaveri, there was a forest known as Kararanyam. In that 
forest, a number of brahmins were living. Their King was 
Dharmavarma. He belonged to the Ikshvaku vamsam. Once 
upon a time, the King and his Queen lived in Cholanadu in 
Kumbakonam. One day he went for a hunt in Kararanyam. He 
saw all the rishis there doing tapas. He fell in love with the 
peaceful atmosphere there. At the same time, when he heared 
from the rishis about the troubles being given to them by the 
demons, he decided to stay on there and provide protection to 
the rishis. He built a town in the idyllic surroundings. He 
named it after the Queen as Nichulapuram. The town was a 
peaceful place. He helped in celebrating a number of homams 
and yagams. The only disappointment to the King was that he 
had no progeny. He approached the rishis there to perform 
a yaga so that he could be blessed with heirs. At that time, 
an asareeri voice was heard which asked the King to pray to 
Lakshmi Devi and assured the King that Thayar Herself would 
be born as his daughter. Later a son also would be born to them 
and he would be a great Vishnu baktha. Hearing these pleasant 
words, Dharmavarma the King performed the Lakshmi Tantra 
yagam with the help of the rishis and the brahmins there. In 
response to the sincere prayers, Goddess appeared before them. 
The Goddess assured that She herself would be born as their 
daughter. The King and the Queen returned to Nichulapuri. 
In course of time, in the month of Chithirai, Sukla pakshami 
dwadasi Uthara nakshathiram on a Friday in the evening a baby 
girl was born. The King named her as Vasa Lakshmi. Afer 
some time, a boy was also born. He was named as Chandra 
Tilakan. The children were brought up with lot of affection and 
care. The girl used to play constantly with an idol of Vishnu. 
In course of time, when shé came of age, the King arranged for 
a swayam varam. A lot of hopeful princess assembled in the 
sabha.Sri Ranganatha also heard of the swayam varam and He 
came as a Raja Kumara and He also was seated in the sabha. 
The moment Vasa Lakshmi entered the sabha and saw Sri 
Ranganatha, She identified Him as Lord Vishnu and went near 
him and adorned the garland around the neck of Ranganatha. 
The King and the Queen celebrated the wedding of Vasa Lakshmi 
with Sri Ranganatha. The King was very happy as having the 
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Thayar as his daughter and the Perumal as the son-in-law. The 
King prayed to the Lord to stay in the same place. He built a 
big temple for Perumal. After some time, the King entrusted 
his kingdom to his son and reached Vaikuntam. 


This is the sthala purana of Uraiyur otherwise known as 
Nichulapuri. 


HYMNOLOGY: 


Thirumangai Alwar and Kulasekara Alwar have sung one 
pasuram each in praise of the Perumal in this divya desam. The 
pasuram of Kulasekara Alwar with its meaning is given below: 


Poem: 


Sve! urneg vuMagr gar Qgmeb Giuodiwypwr 
Fae Bld 
Teme nmugs HosOediio, srargind Cosy 
Loser § genr tb 
Gareved) sraiver mio pruseir, Car PsQarcir 
@euterager 
Qereveiier Ber sihip wrenw asvwas, Ogres 
Osracc_gamrais. 


Meaning: 


All those who are ever ready to serve the ardent devotees of 
Lord Ranganatha; 

All those who are able to repeat this garland of verses com- 
posed in sweet sounding Tamil by Kulasekhara Alwar, the 
great Chera King who ruled over Kolli hills and also Uraiyur 
the capital of Chola Kingdom and also Koodal (Madurai) the 
capital of Pandya kingdom; 

Will be blessed by Lord Ranganatha as they are devoutedly 
serving His devotees. 

(Alwar is conveying the axiomatic truth that God is as pleased 
when we serve His devotees as when we serve Him). 
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Divyakavi Pillai Perumal Iyengar’s 108 

Tirupathi Andadi: 

Poem: 
Apnuyoru Aeougs HouuHsm Cur 
upuynru gr@uer werggioen - 2 putuTs sy 
apo ngur herp sowar Heourp 
MSHZUTU DHF 2OD5SSI OS! 


Meaning: 
Oh Lord Ranganatha 
I have a very forgetful mind, but eversince you entered my 
mind you have made me understand and comprehend very 
well, the tenets of Dharma - 
Lord you who reside at Thuraiyur. 
Please let me know what prompted you to so lovingly and 
permanently stay in my mind as if you are living in the 
famous divya desams? 
Oh Lord please enlighten me on that loving fact. 


see 
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Thiru Kozhi - Beautiful Wall Paintings in Woraiyur Temple 


Thiru Kozhi - Beautiful Wall Paintings in Woraiyur Temple 
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Thiru Kozhi - Beautiful Wall Paintings in Woraiyur Temple 


Thiru Kovilur - Temple Tower 
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Thiru Kovilur - Sri Degaleesan 
& Pushpavalli Thayar Utsavamurthis 


Thiru Kovilur - Sri Degaleesan & Pushpavalli 
& Ubhaya Nachiar Utsavamurthis 
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THIRUKOILUR 


Thirukoilur is one among the Nadu Nadu divya desams, 
Closeby is Srimushnam which is also a famous puranic place. 
Thirukoilur lies on the Villupuram Katpadi Railway line. The 
temple is about 2 kms. from the railway station. This is 
one among the Pancha Krishnaranya Kshetrams. The other 
four are Thirukannangudi, Kapisthalam, Thirukkanna- puram 
and Thirukkannamangai. The sthalapurana of this place is 
related in Brammapuranam as well as in Padmapuranam. The 
administration of this temple is under the control of Thirukoilur 
Sri Emberumanar Jeer Swamy. 


Thirukoilur is held sacred by Vaishnavites as it is here that 
the divya prabandham was first composed. The first three 
Alwars met each other and sang the glories of Lord Vishnu 
here. It was here, on a stormy night, a way farer who was 
drenched in the rain asked for shelter at a dehali i.e. a thatched 
terrace known in Tamil as Rezhi and thanks to the courtesy of 
the pious householder decided to take shelter there from the 
severity of nature. Shortly another way farer also seeking shel- 
ter came there. There was not enough space to lie down for 
both. But both of them could sit together. Shortly a third one 
came seeking shelter. The third was also accommodated saying 
all of them could stand. The first hailed from Kancheepuram. 
He was Poigai Alwar. The second was from Mahabalipuram. 
He was Bhudatalwar. The third was from Mylapore in Madras 
City and was Peyalwar. They spent the night sharing their 
religious experiences. Suddenly they felt there was another 
presence in their midst. As it was dark, they could not find 
an explanation. They had no light. Then Poigai Alwar sang a 
poem in Tamil wherein he said that the entire world of matter 
is a lamp.The ocean is the ghee and the bright Sun is the flame. 
Bhudathalwar responded by saying that the intense life is the 
receptacle, yearning is the ghee and the mind pining away in 
bliss is the wick. Thus, the gnana dipa was lit so as to dispel 
the darkness of ignorance. As soon as he completed his song, 
the darkness vanished and the third visitor viz. Peyalwar had 
the vision of the Lord. He described what he saw and all the Al- 
‘wars enjoyed this vision and the three bakthas began to sing the 
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glory of the Lord in 100 verses each. They form part of lyarpa, 
a portion of the Divya Prabandham. Thus was born the Divya 
Prabandham at this sacred place viz.Thirukoilur on a stormy 
night. This memorable incident naturally attracted the vaish- 
navite philosopher Vedanta Desika who in his beautiful Tamil 
poem said that this satya dipa lit in a small insignificant Deheli 
on a stormy night was able to dispel the darkness throughout 
the world and illumine the entire path of Vedanta. He also 
refers to this incident in a sanskrit verse where he compares the 
Lord to a sugarcane being crushed in a crushing mill consisting 
of the three Alwars and the resultant sugar-cane juice which 
is the sweet nectar is the prabandhas. From that night, Lord 
Vishnu acquired the new names viz. Dehalisa and Bhaktopa 
meardanarasika. The vision of the three Alwars at Thirukoilur 
for the first time established the fact that God was neither ex- 
clusively purusha or sthri, it was a harmonious blend of the two 
viz. Thiru Mal wherein Thiru refers to Lakshmi, Mal to Vishnu. 


The Vishnu temple here is very big. Bronzes of the first 
three Alwars are there in the garbagriha. It appears that the 
major portion of the temple was built during the Nayak rule. 


The place also has a famous saivite temple. Though the 
Siva temple is small, it is one of the eight Samhara kshetrams 
of Siva known as Attaviratams and here Siva is said to have 
killed the demon Andhakasura. Even as the Alwars visited the 
Vishnu temple, Appar and Sambandar are said to have visited 
the temple of Virateswara at Tirukoilur. 


Tirukoilur is famous in ancient Tamil literature as the 
headquarters of Malayaman chieftains who were known for their 
valour, generosity and love for literature. Avvaiyar and also 
Kabilar, two famous Tamil poets are connected with this place. 
The famous chieftain Pari’s daughters Angavai and Sangavai 
were married here. Kabilar took charge of the girls after the 
death of his patron and their father Pari. It is said that after 
performing the marriage of the two girls to a Malaiyaman known 
as Deivigan, Kabilar committed suicide as he could not bear 
the seperation of his patron Pari. Even now a small rock here 
is called Kabilar rock and there is a linga which according to 
tradition was worshipped by Kabilar. 
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Yet another significant aspect of this divya desam is that 
this is the place where Sri Desikar wrote his book “Dohalisa 
Stuti". The idol of Durga inside a vaishnavite temple is also a 
rather unusual phenomenon. It is believed that Durga came 
all the way from Vindhya mountains to this place in order to 
safeguard and protect Perumal. She is believed to be a great 
giver of boons. Thirumangai Alwar in his pasuram refers to 
Durga and says “spijenrw deere aresey Lysis” 


Even today as soon as neivedhyam and aradhana is per- 
formed to the Perumal and Thayar, it is done to Durga. 


Moolavar in this place is Thrivikrama. He is seen in a 
pose with the right leg lifted high as if it has measured the 
entire heavens. He is seen facing east. The Utsavar is known 
as Ayanar as also Gopala. The Thayar is known as Poongovai 
Nachiyar. There are several theerthams in this place.The im- 
portant ones being Pennai river,Krishna Theertham and Chakra 
Theertham. The vimanam is Srikara vimanam. God appeared 
to Balichakravarthi, Mirukandu Rishi, Brahma, Sounaka Rishi, 
Kasyapa Rishi, Kalava Rishi, Kusadwaja King and to the first 
three Alwars. 


The story of Thrivikrama is too well known to bear detailed 
repetition. However, suffice it to say that Bali Chakravarthi 
who was known for his generosity was troubling the Devas. 
The Devas approathed Vishnu for help. Vishnu decided to 
tackle this generous asura viz. Bali by exploiting his weak 
point viz. generosity. Vishnu therefore came to this world as 
the son of Kasyapa rishi and his wife Athithi. He took on the 
form of a Vamana Murthi. In course of time, this brahmachari 
went to Bali Chakravarthi and asked for gift of the land which 
could be covered by his three steps. Bali Chakravarthi agreed. 
The Vamanan then assumed the Viswaroopa and covered the 
entire earth with one step, the Heavens with the second step 
and at the request of Bali put the third step on the head of Bali 
and pushed him into Pathala. It is said that this Thrivikrama 
avataram of Lord was at Thirukoilur. 
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When this avataram took place, Mirukandu Rishi i.e. the 
father of Markandeya rishi was not at that place. He was doing 
tapas elsewhere. When he heard about this avataram of the 
Lord from Brighu Muni, he felt very disappointed at having 
missed this opportunity of seeing this avataram. He therefore 
undertook severe penance wanting the God to appear before 
him in the same form. In course of time, Mirukandu rishi 
visited Gaya, Pushkaram, Badri etc. and finally reached the 
bank of Krishnabadra river where the Krishnaranyam forests 
were located. He reached Krishnapuri and at that kshetram, 
he was assured by Brahma that his penance would be rewarded 
by Perumal. One day an old brahmin accompanied by his wife 
appeared before Mirukandu rishi. The old brahmin said that 
both he and his wife were very hungry and tired. He wanted food 
immediately. Mirukandu Rishi went inside his asramam. He 
knew that in his asramam, there was not even one morsel of food. 
However, he went inside, asked his wife Mitravathi to somehow 
do the necessary athithi pooja to the old brahmin and his wife. 
His wife Mithravathi prayed to Mahalakshmi and thanks to the 
sincere prayers, she was able to feed the old brahmin and his 
wife to their complete satisfaction. Immediately, the brahmin 
appeared in his true form holding the sankhu and the chakra in 
his two hands. The old couple were none other than Perumal 
and Thayar. Mirukandu rishi then prayed to God to show him 
His Thrivikrama roopa so that he who had missed it earlier could 
derive the divine satisfaction. God obliged and gave him darshan 
in His Thrivikrama roopa at this place. Mirukandu rishi prayed 
to God to continue to stay in this form in this place so that other 
devotees could also have the similar darshan. 


Another story connected with this place relates to the 
atrocities committed by the rakshasa Pathala Kethu who lived 
in this Krishna kshetram. Once upon a time, in this kshetram, 
Kalavar Rishi with other Munis was doing penance and praying 
to Perumal. Pathala Kethu, an asuran, had earlier prayed to 
Brahma and obtained a boon that he would be invincible. Having 
attained this boon, he became arrogant. He started troubling 
the Devas as well as the Munis. The Devas and the Munis 
therefore approached Vishnu and asked him to rid Krishna 
kshetram of this asura. Thrivikrama assured them that He 
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would protect them. In course of time, one day, a King by name 
Kusadwajan came to Krishnaranya Kshetram. He met Kalavar 
and other rishis. The rishis felt that the appearance of the King 
Kusadwajan was in response to their prayers to Perumal. They 
requested him to protect them from the asura Pathalakethu. 
The King assured them all help. Even as he assured them, 
suddenly from nowhere a horse by name Kuvalayam appeared. 
It was a gift from Sri Hari to Kusadwajan to perform the holy 
task of killing the asura. The King got on to the horse, chased 
the asura. The asura took the form of a pig. He entered 
Kalava Muni’s asram and wanted to kill all the rishis assembled 
there. Kusadwaja Raja chased him into the asramam as well and 
killed him. Having successfully completed this task, Kusadvajan 
wanted the rishi to tell him the sure path to attain moksha. 
The rishi advised him to stay on Krishna kshetam and worship 
Narayana in that temple. The King acted accordingly. In course 
of time, God appeared before him and conceded his wish. 


It is also believed that Brahma came to Krishna kshetram 
i.e. Thirukovalur and prayed on the banks of the Krishnabadra 
river which is now known as Pennai Aru. God appeared before 
Brahma also in this place and assured him that He would 
continue to stay in this place in His Archa form and thus enable 
the rishis and other devotees to have His darshan. 


There are a number of theerthams around this place. When 
God in His Thrivikrama form covered this entire earth with one 
foot and the other foot covered Brahma loka, Brahma washed 
the divine feet. The water with which he washed the feet later 
collected in this place. This is known as Chakra Theertham. Itis 
believed that when Indra was cursed by Durvasa and he lost his 
Kingdom as well as his wealth, he came to Chakra Theertham, 
worshipped Thrivikrama and regained his Kingdom through the 
blessings of Perumal. 


Yet another theertham here is known as Sanku theertham. 
Guhan prayed here and had darshan of Vasudeva. Near sanku 
theertham lie Pindasthana and Runamosana Theerthams and 
both these theerthams are of special significance for offering 
prayers to the pitrus i.e. forefathers. 


13 
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Yet another theertham in this place is known as Karga 
theertham. A brahmin by name Sugunan is said to have prayed 
here and attained Brahmaloka. Another theertham is known as 
Akasa Ganga and itis believed that itis on the banks of this Akasa 
Ganga theertham that Brahma did his penance and realised 
Thrivikarama. On the banks of Badra nadhi, there is another 
theertham by name Varsha theertham. Onits bank, Parasurama 
did deep penance, got rid of his sin resulting from the kshatriya 
vadha done by him earlier. Closeby is Agasthiya theertham 
where Agasthiya rishi did penance and had the darshan of 
the Lord. Yet another theertham closeby is known as Kalva 
theertham where the rishi Kalva did his penance. There is also 
a Mirukandu theertham. The Krishnabadra river which is now 
known as Pennai Aru emanates from Sahya Parvatham and is 
said to be the Ganga theertham with which Brahma washed the 
feet of Ulagalanda Perumal. (Trivikrama) 


Srimushnam, which is not a divya desam, but is a purana 
sthala, is about 5 kms. from Tirukovilur. As it is one among the 
swayam vyaktha kshetras, a brief account will be given about 
the significant aspects of this purana sthalam. The Perumal 
here is known as Bhoovarahan. The Utsavar is known as 
Yagna Varahar. The Thayar is known as Ambujavalli. It is said 
that once upon a time when Lord Narayana was in His yogic 
sleep in Tirupparkadal, Narada, the Triloka sanchari went there 
and asked God as to which was the kshetra where one could 
successfully worship Vishnu. The Lord then replied that He is 
very fond of His abodes at Srimushnam and Krishnaranyam.The 
sthala puranam of Srimushnam refers to rescue by God of 
Bhoomidevi who was abducted by Hiranyakshan. To rescue 
Her, God took on the form of a varaha. He went deep into 
the ocean and rescued Bhoomidevi. Hence in this kshetram, He 
is seen as a Bhoovarahamurthi. The kshetram is also known 
as Bhoovaraha kshetram. The visit to Thirukovilur can be 
combined with a visit to Srimushnam as well. 


Epigraphical Highlights: 


The temple contains a large number of inscriptions. Most 
important is the record of the 6th year of Rajendradeva II. Ac- 
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cording to that inscription, the central shrine of the temple 
which had been built partly of bricks had become old and had 
cracked. One Ranakesari Raman alias Narasimhavarman be- 
longing to the Bhargava race and reported to be the Governor 
of the area of the Miladu province had the old building pulled 
down and re-built the central shrine entirely of fine black gran- 
ite, set up five stupis and also built the enclosing verandah and 
a mandapa in front of the temple. He also presented the central 
deity a canopy of pearls. What is of touching interest is that this 
gentleman after rebuilding the central shrine got re-engraved 
on the walls of the new central shrine true copies of the records 
found on the walls of the earlier structure. } 


A number of inscriptions relate to the construction of the 
temple. An undated record mentions that a chief known as 
Raman Narasinghan put up a gold stupi.? 


Another record relating to the period of the Saluva Narasin- 
gavarman found on the northern wall of the central shrine says 
that the outer wall and the gopuram had collapsed and were 
repaired by a certain Annamma Rasa.? 


A record relating to the period of Kulottunga I refers to 
the conquest of Ratta country and states that the sabha of 
Tirukovalur recorded on a stone, the boundries of the villages 
granted to the Perumal temple. A sanskrit verse in honour of 
Thrivikrama avatar is found above this inscription. 4 


Another record relating to Vikrama Pandya King refers to 
his victory over the Kakatiya ruler Ganapati and a gift of two 
lamps to the temple. 5 


Another interesting record relating to the period of Chola 
Keraladeva (Kulottunga III?) speaks of a provision having been 
made for the recitation of 'hiruneduntandakam in the temple.® 


1 ARE 123 of 1900 
? ARE 118 of 1900 
3 ARE 1 of 1905 

* ARE 125 of 1900 
5 ARE 116 of 1900 
© ARE 126 of 1900 
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Another inscription refers to gifting of lamp free of taxes 
to Thiruvidaikkali Alwar at Tirukkovilur for the conduct of 
Tirumanjana ceremony on the day the Uttarayanam and Dak- 
shinayanam. 7 

Yet another inscription registers a gift of 96 sheep for 
meeting the expenses towards lighting a perpetual lamp for 
the deity of Thirukovalur temple of Vasudevan. It also registers 
the sale of land by the sabha of Thirukovilur for offerings of 10 
appam, betel leaves to the deity of the temple on the occasion 
of Tiruvonam in the month of Aipasi.® 

Yet another inscription records the sale of land by the sabha 
of Madurantaka Chaturvedimangalam to the temple of Thiru- 
vidaikkali Alwar which was declared tax free. The Vaikhasanar 
of the sthana took charge of the land and agreed to burn a per- 
petual lamp for the God. ° 

Yet another inscription refers to the various conquests and 
victories of the king Rajendrachola I. It also records the sale of 
land by the sabha of Thirukkovalur for feeding Srivaishnavas 

during the festival in Aippasi for nine days. !° 
Another interesting inscription records the enumeration of 
the Devadana lands of Thiruvidaikkali Alwar temple at Thiruko- 
valur, the sabha of the village engraved the details on stones 
and issued aravolai for the same. 1 

There are other inscriptions which refer to various gifts 
made for the temple in the form of 192 sheep for lighting two 
perpetual lamps for the God, for meeting the expenses for the of- 
ferings for service during mid night, the gift of paddy for meeting 
the food offerings for the shrine including uppambu, milaga- 
mudu, neyyamudu, tayiramudu, arecanuts and betel nuts, the 
gift for repairing the temple etc. 1? . 

Another inscription on the northern wall of first prakara 
of Trivikrama Perumal temple records that every year the agri- 
culturists of Chitrameli Perianadu agreed to give annually one 


7 ARE 129 of 1900 
5 ARE 126 of 1900 
° ARE 127 of 1900 
10 ARE 128 of 1900 
11 125 ARE 1900 
12 121, 122, 180, 119, 117, 116 ARIE 1900 App.B 
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padakku of paddy for each plough and one kuruni for each man 
to meet the expenses of the temple at Chitrameli Vinnagar alias 
Tiruvidaikkali.' 

Another inscription on the northern wall of the first prakara 
records a gift of 2600 kuli of land to meet the expenses of lighting 
two continuous perpetual lamps named after the King Vikrama 
Pandya. The gift was made for the welfare of the King. 

Another inscription registers an undertaking given by the 
Tanapatiyar to burn half a perpetual lamp for which 16 cows 
and one bull were donated by one person. It mentions a liquid 
measure of Ulagalandan Nali.!§ 

Yet another inscription registers a royal gift of land to 
24 Bhattas of Varada Nayaka Chaturvedimangalam. It also 
mentions a number of cultivating rice and tax exemptions.!® 

On the western wall of the central shrine in the 
Thrivikrama Perumal temple at Thirukoilur, South Arcot Dis- 
trict, there is an inscription relating to the Saluva Deva 
Narasinga Maharaja King belonging to the Saluva dynasty in 
Tamil records a gift by the residents of Thirukovilur of certain 
lands on certain portions of the banks of the river Pennai to 
God Thiruthoodai Kali Nayanar of Thirukovilur.1” 

On the belt of the verandah round the same shrine and 
on the northern wall of the second prakara of the same tem- 
ple, there are inscriptions relating to the Chola King Tribhu- 
vana Chakravartin Rajarajadeva which records gift of land by 
Vanakovaraiyar for seven perpetual lamps to be burnt in the 
temple and records gift of money by private individual for creat- 
ing flower garden and for supplying flowers daily to the God to 
Virasekara Vinnagar in the third prakara of the Perumal tem- 
ple at Thirukoilur. 1° 

On the same northern wall relating to the Chola King 
Tribuvana Chakravartin Rajadhirajadeva records the purchase 
from the village assembly of three velis of land and its gift as 


13 117 ARIE 1900 
14 116 ARE 1900 
15 308 ARE 1902 
16 307 ARE 1902 
17 308 ARIE 1921 Appendix B 
309, 310 ARIE 1921 App.B 
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a tax free devadhana by Malaiyaman Peria Udayan for daily 
offerings to the God at Thirukoilur.!® 

Another inscription records the gift of wet and dry lands 
for offerings and festivals to the God. It also records that the 
number of villages and lands which already belonged to the 
temple and had been assessed were lying uncultivated and that 
they were now made tax free by Emberumanar Jeer. 7° 

Yet another inscription records the lease free of taxes of 
the village Puttur belonging to the temple to the agent of Surappa 
Nayakan for 100 pon per annum to be paid into the temple 
treasury. 7} 

Another inscription records to the gift of certain garden 
lands by the same individual for the expenses connected with 
the Vaikasi festival of the God. ?? 

There is yet another inscription on the northern wall of 
the second prakara of the Perumal temple at Thirukoilur which 
records gift of 32 cows and one bull by a devotee for burning 
a perpetual lamp in the temple of Thiruvidaikkali Nayanar at 
Thirukkovalur. ** 

Another inscription records the gift of 16 cows by a son of 
a dancing girl of the temple for the daily ghee offering to the 
God. It mentions a liquid measure Ulagalanda nali. 74 

Another inscription on the same wall records a tax free 
gift of land on the Uttarayana day by Rajaraja Chediyarayan of 
Kiliyur for burning four perpetual lamps in the temple for the 
merit of his father and himself. *° 

Yet another inscription records gift of 2800 kasus by a lady 
for providing offerings to the God on the Uttarayana festival 
every year out of the interest earned on the gift. 7° 

Yet another inscription records the recovery of the 10 
cows by the temple committee from a Srivaishnava brahmin of 


19 311 ARIE 1921 App.B 

20 312 ARIE 1921 App.B 

21 313 of ARIE 1921 App.B 
? 314 of ARIE 1921 App.B 
3 316 of ARIE 1921 App.B 
4 317 of ARIE 1921 App.B 
75 318 of ARIE 1921 App.B 
320 of ARIE 1921 App.B 
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Thirukovalar in accordance with an entry in the temple accounts 
of a gift of an equal number of cows to the donee’s grandfather 
for providing curds for feeding certain brahmins. 27 

Yet another inscription records the confirmation by the 
King of a tax free gift of land previously made by Sundara 
Pandya Deva to certain brahmins of the village of Kudamurutti 
for the recitation of the vedas by thre persons daily in front of 
the Perumal in the temple of Thirukovilur. 2% 

Yet another inscription registers that certain lands which 
were sold at a loss to the temple by the tenants owing to their 
inability to pay the taxes and that when Immadi Narasa Nayaka 
visited the temple, he made those lands tax free and ordered 
the profits thereon to be utilised for offerings and worship to 
the God on certain days every month. *9 

Another inscription mentions that the King exempted the 
payment of taxes on the 18 ma of land which was granted for 
offerings and worship to the image of Nachiyar. °° 

There are a number of inscriptions mentioned in ARIE 
1921 which record donation of tax free lands as well as cows, 
bulls ete. for lighting perpetual lamps in the temple and meeting 
the expenses for celebrating various festivals and for creating 
flower gardens and coconut palms and even for the maintenance 
of gardeners for looking after the gardens. There are also 
inscriptions which refer to donors reclaiming unsalable waste 
land belonging to the temple handing it back to the temple for 
meeting the expenses for feeding Srivaishnavas who have come 
to worship the God or for meeting the expenses towards the 
offerings and daily worship to the God. 31 

Another inscription records that a lady made a gift of seven 
kalanju of gold to the assembly of Chandrasolachaturvedi Man- 
galam for conducting the festival for Aippasi and Vaikasi months 
and for daily recitation of Thiruvoimozhi and for offerings to the 
God. After receiving the gift, the assembly set apart a portion 


27 327 of ARIE 1921 App.B 
® 329 of ARIE 1921 App.B 
330 of ARIE 1921 App.B 
331 of ARIE 1921 App.B 
339, 340, 341, 342 of ARIE 1921 App.B 
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of the temple land for this purpose and utilised the balance of 
money for completing the repairs of the southern prakara of the 
temple.2? 

There is also another interesting inscription which records 
gift of paddy by Vaishnavas and other temple servants from their 
respective incomes from the temple for offerings and garlands 
to Alagiyamanavala Perumal and for maintenance of a gardener 
for maintaining the flower garden at the temple. Apparently, 
contributions from the salaries for meeting such expenses were 
a habit in vogue even then. *° 

On the eastern wall of the prakara of the Perumal temple 
records a gift of one veli of land by purchase for feeding the 
Sri Vaishnavas of the Thirumalisai Alwar Thirumaligai Matha 
attached to the temple of Thiruviddakkali and authorises the 
brahmins of the village to supervise the charity. This land was 
exempted by the King from payment of the taxes due to him.*4 

Another interesting inscription records gift of house sites 
to the temple servants on both sides of a new street called 
Bhogarajap-perunderuvu opened out close to the big gopuram 
at Thirukovilur. * 

Another interesting inscription records that certain Vaish- 
navas residing in the Emberumanar- Jiyar Sannidhi Street 
agreed to occupy the houses newly built in the square founded 
as a charity and promised to look after the future repairs of the 
buildings themselves.*° 

There are a lot of inscriptions which register gift of sheep, 
cows for burning perpetual lamps in the temple, some records 
tax free gift of land or grant of kasus for meeting the expenditure 
for burning the lamp in the temple. 37 

One interesting inscription records the scale of emoluments 
to be paid in kind to the several servants doing service in the 
temple. 3° 


32 343 ARIE 1921 App.B 

33 346 ARIE 1921 App.B 

*4 349 ARIE 1921 App.B 

35 356 ARIE 1921 App.B 

36 357 ARIE 1921 App.B 

37 243 to 266 ARIE 1934-35 App.B 
98 253 ARIE 1934-35 App.B 
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Another inscription refers to a tax free gift of 1000 kulis of 
land and house site at Thirukovilur to a person for performing 


the nattuvam service in the temple. *° 
Yet another inscription registers gift by the Tanattars of 


a coconut thope to the temple for the merit of a person and in 


recognition of his having made repairs to the temple.*° 
There are also certain inscriptions which record the gift of 


taxes for burning lamps in the shrines for the merit of the King 


by the subjects. 4 

An important Vaishnavite shrine at Sri Mushnam had been 
attributed to the Naik Kings of Tanjore also has a few inscriptions 
which are of interest. On the steps leading to Venugopalaswami 
shrine in the Bhuvaraghaswami temple at Srimushnam, there 
is a record to the effect that certain buildings were erected by a 


chief of Udaiyarpalayam.*? 
On one of the walls in the same Venugopalaswami shrine, 


there is an inscription in Telugu relating to 1583 AD which 
records a private grant to the temple in the reign of Sri Rangaraya 
I of Tenekondu. * 

On the whole the Srimyshnam temple is rather poor in 


epigraphical evidences, | 
ome more inscriptions reported in ARIE 1958-59 makes 


interesting reading. On the eastern and northern walls of the 
Srimushnam temple, there is an inscription relating to Parake- 
sarivarman Vikramachola King which records a gift of 24 kasu 
for the purchase of land and out of the income dervied from that 
land, two perpetual lamps were to be burnt in the temple of the 


God at Srimushnam, ** 
An inscription found on one of the step stones on the eastern 


side of the tank called Nitya pushkarini in the Srimushnam 
village states that the dilapidated steps of the tank were repaired 
out of his own money but Gndappa Rayar, the head Sirashtadar 
of Tanjore District and that one Uppu Venkatarayar supervised 
the work.*® 


39 254 ARIE 1934-35 App.B 

40 255 ARIE 1934-35 App.B 

41 260, 265 ARIE 1934-35 App.B 

42 145 of ARIE 1898 

43 193 V.Rangacharya Vol.I Sri Mushnam 
44 357 ARIE 1958-59 App.B 

45 361 ARIE 1958-59 App.B 
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Another inscription is found in the mandapa in the Nitya 
pushkarini tank. The script is Maratti script. It records the 
erection of the mandapa by one Kosadi Tarin Annagi.*® 


Hymnology: 

Amongst the Alwar, three Alwars have sung in praise of 
the deity here.Tirumangai Alwar has composed 18 pasurams, 
Poigai Alwar has composed 2 and Bhuttattalwar 1 pasuram 
respectively. In the following pages, one pasuram from Poigai 
Alwar viz. 77th pasuram from Mudal Tiruvandadhi and one 
pasuram from Bhuttattalwar viz. second Tiruvandadhi - 70th 
pasuram and one from Tirumangai Alwar viz. Pasuram No.2- 
10-8 from Peria Tirumozhi are given with their meanings: 


Poigai Alwar Mudal Tiruvandadhi 
77th Pasuram: 


Camasr_uph Saveoragi Deusasraed wears 

LUA weer SaGareseo GurereragGid - gro Ris si 
Blercper Qasster Napgrer greet Gor 

corm GsQurm Orr. 


Meaning: 


All our troubles will vanish 


When we say that the Lord stood (ninran), sat (Irundan), lay 
down (kidanthan), walked (Nadanthan) respectively at Thiru- 
vengadam, Srivaikuntam, Thiruvehkaa and at Thirukovalur 
with its tanks full of flowers. 


Bhuttattalwar second Tiruvanuadhi 
70th Pasuram: 


GUGMMD FGHMF BVMUUTWSD Fer Hrev 
HUGMEHR Hor Qureuy Coan - BWG MH OrHLd 
nrnvenn Career WHLGL_5OSZ OQuweruGr 
TUVU THOSE Qo. , 


~ © 364 ARIE 1958-59 App.B_ 
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Meaning: 
The places where God the great destroyer of all enemies stays 
are 
In the heart of His devotees; - 
In Tanjai Mamani Kovil; - 
In Srirangam - 
In Tiruthankal - 
In Thirumalai ever in the minds of devotees - 
In Thiruparkadal - 
In Thirukadalmallai ever in the thoughts of devotees - 
In Thiru Kovalur - 
In Thiru Kudanthai - 
(Perhaps these are the Navatirupathis of Bhuttat Alwar). 
Tirumangai Alwar Peria Tirumozhi 2-10-8: 
ur@ro Qugburso Er us%xr@ 
LIT SSRIS STDS) urggeszer Wsvugs 
CsGry sroBurd aBssars Crone 
QsGsCaras aig DruPuss De poer gseirancr 
CurGr@epeir QierLuwir pio sends Car sito 
YIsST aid Breérupsgiod DurGgs gio ag Cuirsv 
Fry vmgurng Hooks Oevugs 
DHoesGsra grr sss searGreir wrGeor. 


Meaning: 
I saw 
At Thirukovalur - 
Which looks like the abodes of Rishaba vahananan Shiva, 
Kuberan, Indran and Brahma 
Which place is also full of vedic scholars - 
That God 
Who when the epic Mahabharata war was to start took on 


the role of an envoy to plead the just cause of Pandavas with 
Kauravas 


And 
Who later when the epic war started Himself acted as the 
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charioteer for Arjuna and fought the war and destroyed the 
enemies. 
Divyakavi Pillai Perumal’s 108 
Tirupathi Andaadhi: 
Poem: 
STUsMgur srr \usris grag hsaot error 
Grew HyuIGe Draumors gid - yw pngE 
aruGar sueurugzacr Mererrsy 3usNSS 
LaCsrarucr Oumrgsir. 


Meaning: 
All the items in Creation starting from Brahma to trees and 
all living things, all the worlds are the creation of the Perumal 


of Thirukoilur Who is the Lakshmipathi and who was born 
after Balarama. 


EAL] ojdttoy, ureaysnyy ug 


MOIA JOMOT o[dto] wenysnyy ps 
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THIRUVAHINDRAPURAM 


Thiru Vahindrapuram is one of the divya desams in Nadu 
Nadu. Thiruvahindrapuram is about five kms. from Cuddalore, 
in South Arcot District in Tamil Nadu. It is well connected by 
road. The story relating to this divya desam is mentioned in five 
chapters in Brahmanda puranam and four chapters in Skanda 
puranam and also in five chapters in Brahannaradiya puranam. 


The moolavar here is known as Deivanayakan. He is seen 
in a standing posture facing east. The Lord here is praised as 
the manifestation of the Trinity of Hinduism viz. Brahma, 
Vishnu and Siva, all in one form. Alwar speaks of Him as 
Moovar Agiya Oruvan. Literally translated it means three Gods 
who have merged and manifested themselves into one form. 
The idol thus reveals the triple functions of God viz. Creation, 
Sustenance and Destruction. On the palm of the right hand can 
be seen a lotus flower, the symbol of Brahma. Third eye which 
is the symbol «f Siva can be seen in the forehead of the utsava 
murthy. The matted hair on the head of the utsavamurthi 
is also representative of Siva. The shanku and chakra the 
symbols of Vishnu are held in two hands. ,The Thayar is known 
as Hemambujavalli as also Vaikunta Nayaki. Theerthams are 
Garuda nadhi, Chandra theertham, Sesha theertham. The 
vimanam is known as Chandra vimanam as also Suddha sattva 
vimanam. God appeared to Garuda, Adisesha and Siva. 


One of the principal attractions in the temple complex is the 
exquisite image of Rama with Sita, Lakshmana and Anjaneya. 
A shrine for Vedanta Desika the great spiritual head also forms 
part of the temple. 


Thetempleisa 11th century Chola structure. The gopuram 
was constructed later. On the eastern side of the temple is 
a hillock known as Oushadagiri on which stands a shrine for 
Hayagriva reached by a flight of steps. Legends state that 
sages have taken the form of medicinal herbs on the hillock. 
The name Thiru Vahindrapuram has its origin in Ahi meaning 
serpent.Ahindra refers to Sarapa raja ie. Adisesha who created 
and built this town. 
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Struck by the grandeur of the idol of Rama in this tem- 
ple Desika, contributed the outstanding hymn Raghuvira Gad- 
hyam which is the epitome of the Ramayana. The temple of 
Devanatha in Thiru Vahindripuram is sitauted on a beautiful 
bend of the river Gadilam which is also known as Garuda nadhi 
in Vaishnavite literature. The river Gadilam and the hillock 
Oushadagiri add to the enchanting beauty and hallowed sur- 
rounding for the temple which is situated between these two 
natural scenic splendours. The temple is majestic and breath 
takingly beautiful. 


There is a separate temple for Hayagriva on Oushadagiri. 
Hayagriva is the form of Lord Vishnu where the Lord has the 
face of a horse. Hayagriva was the Ishta devata of Vedanta 
Desika whose life is very closely intertwined with the history of 
this place. In this temple, there is a very beautiful bronze idol 
of Hayagriva. It is a very rare image. There is also another 
bronze of Hayagriva inside the main temple and tradition has 
it that this idol of Hayagriva inside the main temple is the one 
which was worshipped by Vedanta Desikar himself. 


The temple has become famous and the village has also 
become sacred because of the great Vaishnavite saint Vedanta 
Desika. Originally he hailed from Kanchipuram, but he settled 
down at Thiruvahindrapuram to worship the presiding deity. 
Inside the main temple, there is a separate shrine for Desika 
and there are festivals celebrated separately for him. The utsava 
bhera of Desika is very attractive. Even today, we can see the 
house where Desika lived. It is situated on the western row of 
the main street in the village. There is also a well which was 
reportedly built by Desika himself, after a mason challenged him 
to build one if he deserved the title of Sarvatantra Swatantra. 
Till recently, Desika’s Sathumurai day was declared as a District 
holiday by the State Government. The annual festival for Desika 
in September-October of every year is a very popular and grand 
function in this temple. Desika is worshipped here both as God 
and as an acharya_It is also said that the icon of Desika available 
in the temple was made by himself. It is here at the age of about 

20 years Desika did penance on the hill and secured the grace 
of Hayagriva. 
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As the life history of Desika is inter-twined very closely with 
this divya desa, a brief account is given here of his life and glory. 
Desika was born to Ananthsuri and Thothar Amba in Tuppil, 
a suburb of Kanchi. He was called Venkatanatha by his father. 
His maternal uncle Athreya Ramanuja more popularly known as 
Appillar brought him up and educated him. By the time he was 
20, Desika mastered all the branches of learning both secular and 
spiritual. He moved from Kanchi to Thiruvahindrapuram and 
settled there. Tradition has it that Desika was a contemporary 
of Vidyaranya who invited him to Vijayanagar where he was the 
prime minister of the emperor. He offered his royal patronage 
if he moved to Vijayanagar. Desika declined the offer and wrote 
Vairagya Panchakam and sent the same to Vidyarnya. This act 
of declining royal patronage reminds one of a similar atitude 
shown by Thyagaraja when the kings offered him riches if he 
went to their sabha. The Saint Thyagaraja then declined the 
offer and said he prefers the Sannidhi of Rama to the sukham i.e. 
happiness that could come from nidhi (wealth). The foundation 
of visishtadvaida philosopy was laid by Tanka, Dramida and 
Guhda Deva and Bodhayana. Saint Alavandar and Ramanuja 
built a beautiful edifice on that foundation. But it was left to 
Desika to enrich it further. Vedanta Desika has written many 
works expounding Vishishtadvaita philosophy in Tamil, Sanskrit 
and Prakrit. A good many of those books are lost but those 
which have been saved are themselves large in number, be it 
drama, poetry, philosophy or Tamil prabandhams. He had great 
regard, love and affection for Ramanuja. It almost appeared as if 
his love for God was only next to his bakthi towards Ramanuja as 
evidenced from number of his works. Desikar’s contribution 
to vaishnavism is the concept of divine couple as Tatva, hita 
and purushartha and his synthesis of the Sanskrit. Vedanta 
and the Alwar’s Tamil works into a homogeneous Ubahaya 
vedanta. Thus long ago, Desikar was the first acharya to publicly 
celebrate the union of Sanskrit and Tamil and brought about 
an integration in the religious thoughts expressed in the two 
classical languages. It will not be an exaggeration if we say 
that he was the first to have bridged the North and the South, 
the Aryan and the Dravidian streams. Tradition says that Lord 
Ranganatha was so pleased at this achievement of Desika that 
he bestowed on him the title "Ubhaya Vedanta’. This place viz. 
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Thiruvahindrapuram was the centre of Desikar’s multifarious 
activities and thus any history of Thiruvahindrapuram is not 
complete without mentioning at least in brief the history of 
Desikar. 


There are quite a few sthala puranas connected with this 
place. As stated earlier, the stories are gathered from Brah- 
manda purana, Skanda purana and Brahannaradiya purana. 
Let us first relate the story where God Vishnu revealed in 
Himself the Trinity. 


Once upon a time, in Tirupapuliyur, Lord Sankara was 
standing for a long time and praying to Devadinatha. At that 
time an asareeri voice told Sankara that Janardhana would 
shortly appear before him. it advised him to go to the banks of 
Garuda nadhi closeby and pray to Lord Devanatha. Accordingly, 
Siva went to the banks of the Garuda river and prayed to Lord 
Jagannatha. God appeared before him. ‘Siva then asked for help 
from Vishnu to kill the mighty asuras Triprasuras. Vishnu 
promised him all assistance. He said that Brahma would be 
used as the sarathi,Maha meru would be the dhanus, Bhoomi 
would be used as the ratham,Chandra and Surya as the great 
wheels, Vasuki as the bow string rope and the four oceasns as 
the quiver ie. pouches holding the arrows, the vedas would 
become the horses. Lord Vishnu said He would become the 
arrow which can be let loose from Lord Sankara’s bow. Vishnu 
thus promised that with the combined might, they would be 
able to kill the asuras. He gifted a bow to Lord Sankara, the 
latter took that bow which could act at a pace reportedly faster 
than even the thought process in one’s mind. The fierce battle 
with Tripurasuras started. 


A virtual river of blood flowed. The asuras got very angry. 
Sankara chased them to Thiruvahindrapuram near the temple 
of Devanatha and killed them. While this was so, the river 
of blood became a flood and dragged Lord Siva in its flow. 
It was flowing eastwards to join the sea. The devas became 
very worried as they found that Siva was being swept off his feet 
towards the ocean. Devanatha then went to the sea shore, took 
on the form of Gopala and played divine music on his flute. On 
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hearing this melodious music Samudraraja was very happy. He 
rose out of the sea paid his respects to Devanatha and Baghavan 
then ordered Samudraraja to bring back Sankara. Accordingly 
Samudraraja released Sankara. This is one story as to how 
Devanatha helped Sankara to fight the asuras. As proof of 
this story even today on Pournami day i.e full moon day in the 
month of Masi (Feb-Mar) a festival is celebrated. During that 
festival Lord Siva of Tiruppapuliyur i.e. Patalipuram is taken 
into the sea. As soon as the idol enters the sea Devanathan also 
gets into the sea and the Theerthavari utsavam is celebrated. 
Sri Desikan refers to this in Desika Sookthi when he says "Masi 
Kadal adi Mazhindu varu veerae’ ie have a sea bath in the 
month of Masi and be happy. 


There is yet another story related by Sutha muni to 
Sounaka and other mahamunis. Once upon a time, the devas 
and the asuras were fighting with each other to establish the 
superiority of one over the other. The asuras were promised 
all help by Siva and the devas by Vishnu. Apparently, this en- 
tire issue of taking sides by Siva and Vishnu would have been 
a maya by itself. A fierce battle occurred between them. Lord 
Vishnu lent His chakra to the Devas and Siva lent His sulam 
to the asuras. The chakra chased the asuras and they reached 
Oushadagiri mountain. The disc ie. chakra captured even 
sulayudham. Siva was thus forced to come to the battle field 
himself to fight the charka. He found that all his weapons were 
of no avail before the angry chakra. Lord Siva opened His third 
eye. Even that had no effect on Chakrattalwar. It was almost 
like lighting a candle in bright day light. Vishnu tried to recall 
chakra. But Chakrattalwar requested Vishnu not to recall him. 
He said he would not return until and unless he defeated the 
armies of the asuras. Baghavan who saw all this went himself 
to the Oushadagiri. He appeared before Chakratalwar in His 
beautiful form. On seeing that,Sudarsan Alwar became calm 
and peaceful. He controlled his anger. Seeing him calm the 
people also lost their fear. Pushpa vrishti fell from the sky, the 
deva dundubis were heard. Sankara also overcame his fear and 
approached Narayana to return the sulam spear which was ear- 
lier given to him by Narayana and taken away by Chakrattalwar 
during this fight. That was the time when Perumal gave darshan 


14 


222 108 Vaishnavite Divya Desam - HI 


to Rudra as manifestation of the Holy Trinity. God revealed 
His Mummurti form to Sankara in this place. The divine form 
which was shown by God showed that in the body of Narayana, 
Sankara as well as Parvati were a part. Baghavan then took the 
sulam out of his body and returned it to Rudra. Baghavan then 
continued to show His form in which Lakshmi was seated on 
His chest and from his nabhi Brahma arose. In His face devas 
and brahmins were seen, in His hands were seen the kings and 
the princes, in His thighs the vysyas and in His feet the Sudras. 
In addition, in his body God revealed the Ekadasa Rudrars i.e. 
the manifestation of Lord Siva in eleven forms. Further within 
one muhurtham, Sankara was able to see all the worlds. He 
then requested Devadinatha to continue to stay in the same 
place in the Trimurthi form and continue to give darshan to all 
the devotees. He also requested Vishnu to permit him to stay in 
Patalipuram which is close to Thiruvahindrapuram. That place 
is now known as Thiruppapuliyur near Cuddalore Town. Both 
these wishes of Sankara were granted by Narayana. 


It is said that after this battle, Narayana was tired and 
thirsty and wanted water. Baghavan asked Garuda to get some 
water. Perumal waited for some time. As Garuda did not return, 
he asked Adisesha to go and collect some water without delay. 
Adisesha then got down from Oushadagiri and he straight hit 
the earth thus splitting it. Water came gushing out. He took 
that water and gave it to Perumal. That divya theertham pleased 
the Perumal very much. Baghavan said that henceforth that 
theertham will be known as Sesha theertham. When Garuda 
who went to collect water from Viraja nadhi entered Madhu- 
vanam belonging to Sugreeva, there, under a grove, he saw a 
muni who was doing pooja. That muni had in his Kamandalam 
Viraja theertham which he had obtained by his devotion and 
sincere prayers. Garuda tilted the kamandalam with his nose 
and wanted to divert the water to Oushadagiri where God was 
waiting to quench His thirst. The rishi saw the water flowing 
out of the kamandalam. He got angry and cursed that the water 
should become impure. Garuda realised his folly. He sought 
forgiveness from the muni and they with his blessings diverted 

the water as a river to Vahindrapuram. But when Garuda went 
there he realised that Sarparaja had already quenched the thirst 
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of Perumal. Garuda was crest fallen. Perumal told him that 
he need have no regrets; He said that while Sesha theertham 
would fulfil the wishes of all the people and will give mukthi 
to the people who have their bath in that theertham, the river 
brought by Garuda will thenceforth be known as Garuda nadhi 
and will be considered as equivalent to Ganga. Even today, the 
Sesha theertham is within the Devadi Nada Temple precincts 
opposite to the kitchen. It is the water from this well which 
is used for preparing all the neivedhyams for the Lord. The 
Garuda nadhi flowing behind the temple is used for performing 
thirumanjanam for the Perumal. It is believed that the river 
brought by Garuda is Viraja theertham while the water brought 
by Adisesha is pathala Ganga theertham. 


In certain parts of the country milk is offered to ant hills 
where the snakes reside But in Thiruvahindrapuram alone in 
the month of Thai and Adi (January-February and July- August) 
this practice of pouring milk into the ant hills is not there. 
Instead, the milk is poured into the Sesha theertham itself 
which is situated in the prakara of the temple. 


It is said that once Brighu Maharishi did a severe penance 
to Lord Vishnu. He went to the Sesha theertham. He met an 
old brahmin there. The brahmin was wearing a tulasi mala. He 
said that his name was Taporasi. He told Brighu Maharishi that 
Bhoomidevi had also done penance in that area and that with the 
blessing of Adisesha he was knowledgeable. When Brighu asked 
him for advice as to which was the ideal place to pray to Lord 
Vishnu, Taporasi told him to go to the forest closeby and pray 
to Mahavishnu. He said that in course of time he would find a 
small girl who would be seated on a lotus. He advised him to 
bring Her up as his daughter. At that time, Taporasi assured 
Brighu that his tapas would be fulfilled. Accordingly, Brighu 
Maharishi prayed for a long time. In course of time, he did find 
a small child seated in a lotus. He took her home, gave her to 
his wife. The child was brought up with love and affection. As 
she was the daughter of Brighu she was known as Bhargavi. 
In Tamil Nadu there are only two places where’ the Thayar is 
known as Bhargavi. One place is Thiruvahindrapuram, the other 
is at Adanoor in Chola Nadu. The Thayar is also known as 
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Hemambujanayaki as she was found in a golden lotus. She 
was all the time thinking of Narayana. One day Devanatha 
came to Brighu Maharishi and asked for permission to marry 
Hemambujavalli, his adopted daughter. Brighu agreed to give 
Hemambujavalli in marriage to Vishnu. When Brighu saw his 
adopted daughter leaving to take her rightful place on the chest of 
Lord Mahavishnu, he felt very sad at the impending separation. 
To save Brighu from that sadness God blessed that Brighu also 
may stay along with Perumal at that place and continue to see 
his adopted daughter. Thus, in Thiruvahindrapuram, Brighu 
Maharishi is seen in the garbagriha to the left of Devanatha 
Perumal. 


Yet another story was related by Sutha Maharishi to the 
other rishis. Once upon a time the Devas as well as Indra 
lost their divine powers (devatvam). There was a rishi by 
name Kasyapa. His wife was Dhiti. They had a son by name 
Viruttiran. Once Viruttiran was doing severe penance. Narada 
came and asked Viruttiran for food which he had offered as 
neivedhyam i.e. offering to the God. Realising that Narada, the 
son of Brahma was asking for food, Viruttiran did all the honours 
to the guest. Narada was pleased. Viruttiran then requested 
Narada to tell him the method by which he could attain his desire 
to rule over a kingdom and gain an opportunity to do a lot of 
dharma, attain fame and defeat the enemies. Narada advised 
Viruttira to pray to Janardhana. In course of time, he said he 
would become the king of Aryavartha desam. He asked him to 
perform 100 aswameda yagams. Viruttiran acted accordingly 
and became invincible. He was able to defeat the devas. Later, 
he defeated Indra himself, got control over Amaravati. Indra 
and Indrani had to run away from Amaravati. They went to 
Oushadagiri and there in a tank, Indra hid himself in the stalk 
of a lotus. The devas were scared. They searched for Indra who 
had ruled them well and with dharma. They went to Kailasa, 
asked Lord Siva about the whereabouts of Indra. He advised 
them to go to Thiruvahindrapuram where Indra was staying. 
The rishis accordingly went to Thiruvahindrapuram. But they 
could not locate Indra. They again went to Tirupparkadal. They 
met Lord Vishnu and asked him as to where they could find 
Indra. The Lord assured them that they would soon meet 
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Indra. He also asked them to go back to Vahindrapurm to 
perform a yaga there and in Lakshmi theertham, they would 
find Indra hiding in the stalk of a lotus flower. He asked them 
to praise Indra and assured them that on hearing the praise, 
Indra would come out of his hiding. He said that later Vishnu 
Himself would appear in His archa form at Thiruvahindrapuram 
and help the Devas. Accordingly, the Devas went again to 
Thiruvahindrapuram. They went to Lakshmi theertham. They 
performed the yaga. They praised Indra who joined them. 
They all had their bath in Garuda nadhi and offered prayers 
to Devanatha. Lord appeared before them. He gave Indra a 
vajrayudham. Perumal created this weapon out of the back bone 
of the Rishi Dadeechi. He assured him that with the help of that 
vajrayudahm he would defeat the asuras and regain control 
over the three kingdoms. Indra with the help of vajrayudham 
fought Viruttira Suran. He threw the weapon at the head of 
Viruttiran. Viruttiran fell down dead. Devendra returned to his 
kingdom. But when he went to Indraloka, the Devas refused to 
allow him to enter as he had committed Brahmahatti dosha and 
insisted that he absolve himself of the sin before regaining his 
kingship. Indra came back to Thiruvahindrapuram, had his bath 
in Garuda nadhi and Sesha thirtham and prayed to Devanadha. 
Thus he was able to finally get rid of his Brahmahatti dosham. 


Markendeya rishi also wanted to attain moksha. During 
his travels, be reached Sougandika vanam. In this vanam, the 
shenbaga trees were always in flower and the beautiful scent of 
the shenbaga flower filled the entire atmosphere. In Sugamdika 
vanam there was a mountain by name Oushadagiri. He stayed 
there and did deep penance. One day, while he was performing 
the yaga, an asareeri voice was heard. It said O Muni, Narayana 
along with Lakshmi is staying in this place. On the conclusion 
of your yaga, you will see in the Brahma theertham a lotus. In 
the midst of that lotus, a three year old child by name Haripriya 
will be seen. You bring her up as your daughter and then all 
your wishes will be fulfilled. Hearing this, he was very happy. 
He had his bath, prayed to Lord Narayana. In course of time, 
he found the child on the lotus. He brought her up. The 
child used to go to the seashore and enjoy seeing the waves 
lashing the coast. The muni who noticed her abundant love and 
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affection towards the sea named her Taranga mukha Nandhini. 
He continued to stay in Oushadagiri. One day, Lord Narayana 
appeared and asked the rishi what he wanted. Markandeya then 
said that because of his earlier prayers, he had. been blessed 
with longevity. But he was not happy with the longevity as 
wherever he went, he saw sorrow. He wanted the Lord to 
show him a place where there will be no sorrow. He said that 
an asareeri voice had promised that his wish would be fulfilled 
only at Oushadagiri. He therefore asked the Lord to give him 
moksha. He also desired that as he was able to attain the Lord 
through Taranga mukha Nandhini, God should continue to stay 
in the same place along with Taranga mukha Nandini and give 
moksha to all those who prayed at that spot. God conceded these 
wishes. Taranga mukha Nandhini was none other than Goddess 
Mahalakshmi. God also assured that he would give a place 
by His side to Markandeya rishi also so that he would never 
be separated from Mahalakshmi. Hence it is that Markandeya 
rishi also is seen in the temple at Thiruvahindrapuram. 


The Oushadagiri itself has got an interesting story about 
its origin. During the epic war between Rama, Lakshmana and 
Ravana, one day, Lakshmana swooned and fell down on the 
battle field. Hanuman was sent to collect some herbs from San- 
jeevi mountain. It is believed that while Hanuman was carrying 
the Sanjeevi mountain, enroute a portion fell down at Thirv- 
vahindrapuram. That came to be known as Oushadachalam. A 
number of rishis and munis staying in this place worshipped 
Lord Vishnu. All the trees and plants in that mountain are none 
other than the rishis and the munis who are praying to Lord 
Vishnu hoping to attain moksha. There is a Hayagriva sannidhi 
on the top of the mountain. Vadagalai vaishnavite acharya Sri 
Swami Desikan did his penance here and had the darshan of 
the Lord as Hayagriva. In commemoration of the tapas done 
by Swamy Desikan here, there is a Sri Desika tapo mandapam 
built on that hill. 


Epigraphical Highlights: 


There aze a number of inscriptions available in the Thiru- 
vahindrapuram temple. One inscription on the northern wall of 
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the mandapa in front of the Devanayaka Perumal shrine records 
a gift of 20 velis of land for the temple to meet the require- 
ments of the kitchen as well as special food to be supplied for 
the festival days.! 

Another inscription registers a gift of twilight lamp by a 
lady for which she gave 12 sheep for supply of ghee .? 


Another inscription registers gift of 33 sheeps for the supply 
of ghee for burning a perpetual lamp 2 


Another inscription registers gift of 4 Kasu for feeding 
Srivaishnavas on the new moon days in the matta attached to 
the temple by a priest . + 


Another inscription records certain historical events that 
occurred at that time. It says that the King Vira Narasimha 
deva heard that the Chola emperor was captured by Kopperun- 
jinga at Sendamangalam. He vowed to vindicate his title. He 
therefore started from Dorasamudra uproute Makara kingdom 
seized the chief with its treasures and ordered his two generals 
to continue the campaign. The general destroyed two vilages 
where Kopperunjinga was staying. They proceeded further wor- 
shipped the God at Ponnambalam and encamped at Thirup- 
papuliyur. The Hoysala army then marched on and reached 
Sendamangalam and forced the Kopperunjinga to release the 
Chola emperor. Kopperunjinga was frightened and he released 
the Chola emperor who was accompanied with the army to his 
dominion. ° 


Another inscription records an agreement by the Tanattaz 
of the Devanayaga temple that the temple parasivas should 
observe the same type of custom prevailing in Pandi mandalam, 
Chola mandalam, Makara mandalam, Naduvil mandalam and 
that new customs should not be followed. ® 


1 136 ARIE 1902 
? 138 ARIE 1902 
3 139 ARIE 1902 
+ 140 ARIE 1902 
5 142 ARIE 1902 
® 1412 ARIE 1902 
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Another inscription records gift of land for burning 12 
lamps before the deity. 7 
An inscription records an order of the King granting a 
villge to the temple.® 
Another inscription records gift of 12 sheep for burning a 
twilight lamp in the temple.® 
Another inscription records gift of 33 cows for lighting a 
perpetual lamp in the temple.!° 
Another inscription records gift of 4 cows for ee a 
twilight lamp in the temple.’ 
Another inscription records a gift of 25 Kasus by a person 
for lighting a lamp in the temple. )? 
Yet another inscription records gift of 32 cows for 
a perpetual lamp and mentions a liquidity measure called 
Tara nali. 15 
Another inscription records a gift of 4.25 Kasus by a lady 
for providing offerings to the God during the 8th day of the 
festival to the temple. '4 
Another inscription records an agreement made by the 
Uravar of Gangaikonda Cholapperalam and Sundarapandyap- 
perala to give a specified quantity of salt to the temple.!> 
Another inscription records the royal orders issued to the 
trustees of the temple remitting the taxes of the five villages 
given to the temple.!® 
Another inscription records gift of land for maintaining 40 
twilight lamps in the temple.!7 


7 143 ARIE 190-2 

8 85 ARIE 1943-44 

8 87 ARIE 1943-44 
20 88 ARIE 1943-44 
11 92 ARIF 1943-44 
12 87 ARIE 1943-44 
13 89 ARIE 1943-44 
14 97 ARTE 1943-44 
15 104 ARIE 1943-44 
16 100 ARIE 1943-44 
1” 101 ARIE 1943-44 
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Another inscription records an order issued remitting the 
taxes on the land given for the flower garden.!® 

Another inscription records an order communicated to the 
trustees of the temple granting lands and a garden free of taxes 
for meeting the expenses in taking the God for the sacred bath 
to the sea in the month of Masi and for providing offerings while 
thereafter in the garden at Manalpattu . 19 

Another inscription records the gift of land by purchase to 
the God Mahavishnu who was pleased to stand at Thiruvahin- 
drapuram by Lokiyamadeva probably queen of Rajadhiraja I. 7° 

Another inscription registers a gift of a neclace made of 
gold of 8.25 mari weighing 5 kalanju, 2 manjadis and 2 ma, a 
kalam made of brass and two cows for milk offering to the God 
at Thiruvahindrapuram by an oil merchant.?! 

Another inscription records the gift of 1500 kasus for burn- 
ing a perpetual lamp. ?? 

Another inscription records the gift of land for feeding the 
ascetics in the Narayana Anubhava Sanyasin matta at Thiru- 
vahindrapuram. 7° 

Another isneription records a tax fre grant of land for 
worship and offerings to the God Deivanayakan on the occasion 
of the festival in the month of Vaikasi. 24 

Another inscription records the gift of the village of Adur 
made tax free for offerings on the occasion of the service in the 
name of the King. 7° 

Yet another inscription records the gift of land for a festival 
named after the King to God Deivanayakan. 2° 

Another inscription on the southern wall of the Antarala 
in Devanatha Swami temple records the fift of land by purchase 


” 


8 105 ARIE 1943-44 

93 ARTE 1943-44 

253 ARIE 1955-56 

245 ARIE 1955-56 

244 ARTE 1955-56 Appendix B 
253 ARIE 1955-56 Appendix B 
247 ARTE 1955-56 Appendix B 
250 ARIE 1955-56 Appendix B 
26 248 ARIE 1955-56 Appendix B 


” 
© 
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to God Mahavishnu who was pleased to stand at Thiruvahin- 
drapuram by Trailokyamadevi. ?7 


Yet another inscription in the southern wall of the first 
prakara of Devanatha Swami temple relating to the period of 
the Pandya King Tribhuvana Chakravartin Konerinmaikondan 
records the gift of an entire village of Maligaipattukkaruppadi 
made tax free to the image of Perumal in the temple by one 
Sundarapandyan. 7° 


Another inscription relating to the period of the Pandyan 
King Maravarman Virapandyan registers the sale of land in the 
abovesaid village to the temple for 1300 Anradunarkasu. The 
land is said to have been inherited as Sthridhana. 7° 


The same person has sold some other land also in other 
villages to the temple as Tirunamattukkani. 


Yet another inscription relating to the Chola King Sun- 
darapandya Deva registers the document given by a person to 
the temple authorities in connection with the gift of land in Pul- 
lali, a hamlet of Solakulavalli Nallur as Tirunamattukkani the 
God Deivanayakan. 31 


Another inscription on the wall to the side of the steps 
leading to the river records that construction of steps by one 
Venkasi Amman, mother of Krishnappa Nayaka. There is also 
a Telugu version of the same record engraved nearby. 3? 


Hymnology: 
Tirumangai Alwar is the only Alwar who has visited this 
place and sung in praise of the Lord here. He has composed 10 


pasurams. One amongst which viz. 3-1-3 from Peria Tirumozhi 
is given below with its meaning. 


27 243 ARIE 1955-56 Appendix B 
28 246 ARIE 1955-56 Appendix B 
29 249 ARIE 1955-56 Appendix B 
30 252 ARIE 1955-56 Appendix B 
31 255 ARIE 1955-56 Appendix B 
3? 257 ARIE 1955-56 Appendix B 
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Poem: 
ouutnwp a2er@ —,Slense meuGlus wrwerssir 
AG WOT HS 
QumwerrAu Agweprwsah_o QowWgG 
LWOOTFSETT OY 


Qurwsren worageS Oseriusb (UWpweGuu 
(pemsvw HG ar gw 
Geuu grunge Deupbunem Hapse 
DOwuWISSD rry7 Gio 


Meaning: 

The place Where Deivanayaka Perumal Who during the 
Pralaya kept the worlds safe inside Him and slept calmly 
on a banyan leaf; and Who definitely appears before His sin- 
cere devotees, lives - Is Thiru Ayinthirapuram Which is near 
a mountain having the same dark colour as the Perumal and 
Where the jasmine creepers along with the Shenbagam tree 
move gently in the breeze and Where the fields are full of 
lotus flowers. 


Divyakavi Pillai Perumal Iyengar’s 108 
Tirupathi Andaadhi: 


Poem: 
KerTuECNis ALMBZUITW mW weg grad 
wor uli gy BF rose apres QuCr-Querus 
HH DOs yrssrs7sq QOor Wegroasc_grorrg 
$0 BQsOQr yrssrs grb. 


Meaning: 
In the times to come, the faithful devotees of the Deivanayaka 
Perumal of Thiruvahindrapuram will be honoured by the 
Devas themselves by showering flower petals. They will 
welcome them and treat them as their guests and they will 
pay obeisance to such devotees. 


10. 


11. 


12. 


18. 
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